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“Der Antergang des Abendlandes” und das Chriftentum. 


Von Prof. D. KR. H. Gritmacherz€rlangen. 


Das Chrijtentum hat jtets einen swetfrontentrieg 3u fiihren. 
YWuf der einen Seite mug eS eine optimiftijde Weltbetradtung 
ablehnen, die unfre irdifche Welt jih aus eignen Rrajten iminer 
Herrlider entwiceln lapt. Bon ihr war in unjerm Artifel iiber 
,Svolutionismus und Chrijtentum” die Rede. Nach der andern 
Seite mu fic) das Chrijtentum aber auch fritifd nit der pefftmt- 
ftifehen Bebhauptung auseinanderfegen, welche die Welt mit natur- 
gejeglicer Ytotmendigfeit in den Whgrund verfinten lat, ohne dah 
ein Mufhalten moglic) ijt und ein pofitives Endergebnis ent{tebt. 
Diejer Iektere Gedanfenfreis hat eine bejondere daratterijtijde 
Muspragung in etnent Werfe empfangen, weldes in Deut{hland dad 
qropte Auffeben macdte, aber bald auch dite gefamte qebildete Welt 
“erregen wird, ijt thm doc) jehon in Wrgentinien eine gange in Druct 
erfcienene Vorlefung gewidmet und wird es gur Beit ins Yapanifdje 
iiberfegt. S$ handelt fi um Osivald Panes: Werls Der Un- 
tergang des Abendlandes” (1. Vand 33.—47. vsllig umgeftaltete 
Wuflage 1923, 2. Band 16.—30. %Xuflage 1922, Minden, Beck). 
Pei dem ungeheurem Reichtum feines Snbaltes fann eS unter den 
peridiedendjten Gefichtspuntten, dem wiffenfdaftliden, fimntlerijden, 
Hhijtorifden und philofophifden charafterijiert und fritiftert werden. 
Sier joll mir das Thema: ,,Der Untergang des Mbendlandes und 
bas Chriftentum” bebandelt werden und gzivar unter der doppelten 


Frageftelling : 


2.42 , Der Inteegamg bes atbendlandes. 
T. Rie ftellt fic) das Chrijtentum zum ergo des | 


Whendlandes” ? 
< 1], Wie ftellt fic) tet  Muterqang de8 WUhendlandes’ gut 
: Chriftentum? 
i La. 
ae ° Der Verfaijer des Buches, der jegt im 44. Lobensjahre {teht, 


chrijtlich-protejtantijder Ronfeffion ijt, war bis 3um Yabhre 1911 
Pte Rehrer an einer hoheren Schule und lebt feitdem ganz guritcgeso- 
Stee gett in Minden nur fetnem wijjenidaftlichen Sdhajfen. Der erjte Bee 
oe Band jeines Werfes war 1917 fertig und erfdhien Sulit 1918 noc x 
eee por dem Wusgang des Weltfrieges, fodak das Werf nicht als apo- ee 
be _ falyptifehe Rache eines Deutiden fiir den verlorenen Rrieg angele-, 
hen werden fann, Der Titel des Werkes, der im Anfechlif an das 
Bich deS Hijtorifers Geec: ,Der Untergang der antifen Welt” qe- 
Se bildet war, wollte nicht fenjationell wirfen, jondern mur eine Ron- 
head fequenz einer neuen Gefchidtsbetrachtung andeuten. CS handelt jid 
eae namlic) in dem Buche um eine Gefchicdhts- und RKulturphilojophie 
qrépten Stiles. Sie fcbliest fic) gwar an die erafte Gejchichts- - 
betrachtung an, gebt aber iiber dieje weit hinaus und entialtet etme 
ae i —— Gefdhichtsphilojophte, bet welcher Yutuition und Phantajte — nah 
eat deS Verfajjers cigenem Worte gilt: ,lleber Gejchichte foll man dich- 
ss ten” — eine groke Molle jptelen. Die Weltgefdhicte ijt nach ibm 
iS die Gejchidjte der Hohen Kulturen, von denen Spengler act aruf- 
ae gablt: Die chinejiiche, agyptijcdhe, ajjyrifeh-babylonifde, indijche, flaj- 
ae jtid-antife, magijdh-arabtjde, merifantide, abendlandijdh-faujtijde. 
a Sede Multite fol ein einheitlides in fich abgejdlofienes Ganze bil- 
den; thr eignet etne befondere Nulturjecle, die all ibren Erjdet- 
mingen, Religion und WBhilofophie, Politif und Wirt}dhajtsleber, 
Wiffenjchajt und Technif einen einheitlicen charafterijtijden Stil 
qtht. Diefe gropew inbaltlid) volliq jelbftandiqen umd fchatt vonein-- 
ander gefdjiedenen Multiven follen fic) alle nach genan den qleider 
formalen Gejesen entwideln. Go foll jede Qultur fich ploglic i 
aus einer fulturlofen gejcbictslojen Situation, die im Bilde der fe 
Landjehaft erfcheint, erheben. Gie hat dann cine Hriihzeit der 
rai Bhite, eine Beit der Hohe niit retfer Sructbildung und endlich 
if eine Beit des BVerfalles und der Wuflofung. Gerade der Lekten . 
Periode hat Spengler jeine bejondere Xufmerfjamfeit sugqewandt, 
Die Verfallzeit jest in dem Wugenbli& ein, in weldhem die Nultur 
ihre jdhopterifdhe qeijtige Periode vollendet hat und die Guere 
technifdhe Zivilifation in den Borderqrund tritt. Wit Grund diejes 
jireng gejekmapiqen Verlaufes einer jeden Wultur fol es moglicgh 
“ fein, nicht nur ihr gegenwartiqes Stadinrin ju erfermen, fondern 
aud) ibre iweitere Entmiching voraussuberedhnen. Wie eta ein 
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oe Mr3t das Wlter eines Menfdjen aus bejtimmten ftetiq wiederfehren- 


den Merfmalen ermitteln und infolgedefjen auch eine Progqnofe fiir 
die fommenden LebenSjahre eines Nranfen aufftellen fann, jo foll 
nad) Spengler der Hijtorifer, der den ewig gleicjen Gang aller 
Kulturen fernt, die Stunde anzeigen, die einer Kultur ge{dhlagen 
hat, und die Srijt bis gu ihrer Mitternadhtsftunde beitimmen fonnen. 
Diejer Wujgabe untersieht fid) Spengler gegeniiber unfrer abend- 
landtjden Kultur, 3u der er neben Curopa — mit Wusnabme Ruh- 
land3 — auch Wmerifa rechnet. Er nennt jie die fanftifde Kultur, 
die eta um das Yabrtaufend nad Chriftus als eine voilltg felb- 
_ jtandige Bildung entitanden fein foll. Qhre Hdbhe erreidht fie im 

14. bis 16. Sabrbundert. Bald nach der Reformation beginnt 
die Spatzeit. Ende de3 18. Sabhrhunderts hebt mit der Yujflarung 
Der Whitteg an. Sm 19. und 20. Sahrhundert ftehen wir in der 
eriode der Bivilijation und nabern unS dem Untergange. Das 
judt Spengler durd Beobachtungen auf allen Gebieten 3 ertweijen; 
er Halt die fyjtentatifde und bejonders die ethifdhe Bhilojophte fiir 
abgejdlojjen. Mit der abendlandijdhen Bildenden Rimjt foll es de- 
finitip 4 Ende fein. Wirch dte legte der fauftt}dhen Niinite, die Muurjik, 


habe mit Richard Wagners Trijtan ihren gewaltiqen Sdhlupitein . 


gefunden. Gicherjtes Beichen de8 nahenden Unterganges ift das 
Herbortreten der grohen Stadte, deren getjtige Leere Spengler mit 
gewaltig pacender Ljydologie j{childert. Diefe Untergangserider- 
nung beobachtet er aber auch vor allen Dingen auf reliqiojem Ge- 
biete. Sier jchildert er die Lage in den folgenden Sagen: Dem 
entipricdt in der heutigen europatjdh-amerifanijden Welt der offul- 
tijtijde und theofophifde Schwinbdel, die amerifanijde Chrijtian 
Science, der verlogene Galonbuddhismus, das religisje Nunjtge- 
werbe, da8 tn Deutihland mehr nocd als in England mit gottichen, 
fpatantifen, und taoijtijhen Stimmungen im Kretjen und Rulten 
- betrieben wird. C8 ijt iiberall das blofe Sptel mit Wtythen, an 
pie man nicht ‘glaubt und der blope Gejchmact an Rulten, mit denen 
man die innere Dede arSfiillen mochte. Der wirflice Glaube ijt 


immer nod) der an Wtome und Zabhlen, aber er bedarf dé8 gebilde- 


ten Sofuspofus, um auf die Lange ertragen gu tverden. Der Wia- 
teriali8mn8 ijt flad und ebrlid, das Spielen mit Religion tit flac) 
und unebrilich; aber damit, dak e8 itberhaupt modglich ijt, vermeijt 
e8 fcron auf ein neues imd ecdhtes Suchen, das fic) Letje tm gibilt- 
fiertem Wachfein meldet und gulekt deutlich an den Tag tritt.” Wuf 
allen Gebieten wird e8 in den nachften Sabren in unfrer abend- 
‘Yandifden Gultur nod) weiter abmarts gehen. uf politifdhem Ge- 
biete wird auf das Beitalter formlofer Gewalten mit feinen Miejen- 
fambfen, in die wir gegenwartig eingetreten find, cine Seit des 
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wa jarismus ren in elder Die Mtachte des Blutes und der Rafe Be 
—— wohl in einer Perfonlidfett gufanmengefajt — die ewalt-. 
herridjaft iiben. Sm wirtfdattliden Leben wird gunad{t das Geld 
noch weiter berrjeen, unt dann der polittjden Gemwalt gu unter 
liegen. Sn der Religion wird fich eine gwerte verttefte Religiojttat - 
erheben, von der jpater nod) 3u reden it. Der Untergang des 
“WAbendlandes felbft tragt fiir Spengler durdans feine fatajtropha- 
len itge. Seine Vorjtelling unterjehetdet fich volltg von der alten — 
Wpofalyptif mit ihrem Zujammenbrucd von Stmmel und Crde, aber 
aud) von modernen Weltuntergangsweisjagungen. Der Untergang 
befieht nicht in ethent Yarihoren deS biologifdhen Lebens der dem 
Nbendland angehsrigen Menfehen, jondern tm Whichlup und tm der 
Vollending des gefchichtlich-fulturellen Schaffens. So wie ein ein- 
ener Mend nach Whfehluy feines Berufes oder- jetnes wijjen- 
| fechaftlichen Wirkens doch nicht plowlich gu jterben brarucht, jondern 
er nocy-in Rube feines Witers tatenlos genieBen oder auc) feinen 
®arten bebauen fann, jo ift e$ auch mit dent Untergang oder der 
Kollendung einer MKultur. Spengler jdildert jie in einem pacfen- 
den Gemalde: Wit dent geformten Staat hat jich auch die bhobe 
Gefchicte jehlaten geleqt. Der Wenjd&h wird wieder WBylanze, an 
der Scholle haftend dimnpf und dauernd. Das Zeitlofe Dorf, der 
eroige Bauer’ treten hervor, Kinder zeugend und Korn in die Vert 
ter Erde verfenfend, ein emfiges, qenitgjames Gewimnmel, itber das 
der Sturm der Soldatenfaijer dabinbraujt. Ytitten tm Lande Lie 
gen dite alten Weltftadte, leere Gehauje einer erlofdenen Seele, in 
Die fich die gefchichtsloje Wenjchbheit langjam etnnijtet. Man Iebt 
von der Hand in den Wand mit einent fleinen fparjamen lite 
ind duldet. Menjchen werden Zzertreten im den Rampfen der Er- 
oberer unt Macht und Bete diejfer Welt, aber die Weberlebenden 
filler mit primitiver Sruchtharfeit die Litcfen amd dulden weiter. 
Es it ein Schanfptel, das m jeiner Bwedlojiqfeit erhaben ijt, sweek- 
{o8 und erhaben, wie der Gang der Gejtirne, die Drehung der Erde, 
der Wedhjel von Land und Weer, von Ci$ und Urwaldern auf ibr. 
Wan maq eS beweinen oder betwundern — aber e8 tit da.” .. 
Ib, 

Bu diefer Wuffafjung von Spenglers ,,Untergang des Whend- 
fandes” gilt eS vom chrijtliden Standpuntt ans Stelling ju nebh- 
men. Lafjen wir die allgemeinen Gefdicdhtspringipten Hier auf fieh 
beruben,* bet denen manderlet aud vom driftliden Standpuntt 
ait Sit ant ware, jo hat die fharfe Zeitfritif, die Spengler an 
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Sie find eingehend dargeftelt und beurtetlt bet MR. H. Gritkmacher: 
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= ber piiberken Binilifation und gerade an der gegeniwartigen Reli- 
giofitat itbt, nidt geriigen Wert fiir den Chriften. Durch dieje aus 
imerer Uebergeugung geborene, durdh feinen firdhliden Wuftrag 
gebotene Musiibung. riieffichtslofer Reitfritif wird Spengler nicht 
nur .3u einem Helfer, fondern and) 3u cinem Crmuitiger ihres 
ernenten Bolljuges durch dite Vertreter der chriftlichen Weltanfehau- 
ung. Wenn Spengler — und vor ibin jdon YMiewfhe unjre 
—Pertode als ,Defadence” oder ,,Rivilijation”  gujfanimenjafjend 
Harafterijiert, jo dart man nicht mebr den chriftlichen Himveis 
auf defadente Biige der Gegenwart als Wiursdruct zuritcgebliebener 
Getjter beijeite fchieben, welche die Fortfchritte des modernen. Le- 
bens noc) nicht recht begriffen batten. Spengler ibt hier recht ver- 
ftanden eine ,prophetijde” Funftion. Deun Gropheten jind nicht 
in erjter Linie und ent{dheidend dadurch carrafterifiert, dah fie dic 
BZufunjt weisjaqen, fondern dadurd, dah fie den tnnerjten Charak- 
ter ihrer S3eit beurteilen. So haben die ijraelitijden Bropheten 
gebandelt, vor allem Sejaias, der e8 nicht verjdmabhte, die auferit 
,3ivilijierten” Srauemmoden feiner Beit religids-jittlic) 3u richten: 
fiir ,,Gvojtadtfultur” haben diefe tanner jelten einen Sinn ge- 
habt. Nicht minder verlangte Seius propbhetifehe Beitfritif: |, Nor 
Heuchler! Die Gejtalt des Sinmmels und der Erde fount thr prit- 
fen, mié priift thr diefe Beit nicht?” (Lat. 12, 56). Cr felbjt ibte 
dieje Rritif mit grofer Rlarheit und Cnergie; eine Gropitadt — 
Serujalem —- war ihr Sauptgegen{tand. Nicht anders handelte 
Luther gegenitber jeter Beit. So miijjen eS gerade Chrijten danf- 
bar empfinden, wenn arch in der modernen Welt Warner von der 
geijtigen Sdbenlage Spenglers eine ,prophett{dhe” Beitfritif iiber 
und damit einer noch tieferen chrijtliden Writif Bahn bereiten. 


alt alle prophetifche Nritif einjehlieplich derjentgen Sef und 
Luthers hat eine eschatologifdye Wenduwg genommen, indem .fie den 
Unterqang einer Stadt, eines Stammes oder cines YVolfes tt Wus- 
fit nahm. MNeligidje WeiSjaqung hat allerdings im dtejent et 
3zelnen Crfdeinungen nur die Mnbahnung und die Vorjtadien des 
univerjalen Weltunterganges gejehen. So fann es gerade den, Chri- 
ften nicht befremden, wenn auch in der Gegenwart aus der Beit- 
fritif eine partielle UntergangsiweiSsfaqung fiir das YWbhendland er- 
wait. Die chriftlide Cschatologie geht fretlich mit threim UUniver- 
fali8mus, der die ganze Welt, ja Erde und Himmel iumfapt, umd 
deren lUntergang einjt erwartet, weit hinaus uber Spenglers partt- 
fiulare UntergangSerwartung des Whendlandes. Yufolgqedeijen ijt die 
hriftlide Zufunftserwartung nidt identijd) mit derjeniqen Speng- 
fers, jonderit viel umfatfender. Snfolqedetien fann eS fich mtr fra- 
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gen, ob die chrijtlide ESchatologie Spenalers Untergangserwartung 
al einen Geftandtetl in fid) aufnehmen fann oder fie al’ umberetn- 
bar mit ihrem Grunddarafter ablehnen mug. Dieje Wternative 
ijt im Ginne ber erjteren Mtoglichfeit 3 entjcheiden. Der Chrijt ijt 
ni&t genotigt, ja nicht einmal beredhtigt, fiir die Ewigteit des abend- 
landijdhen Rulturtypus und fiir fetne danernde Vorbherrj{dbajt oder 
aud) nur fiir fein Bebharren im Geiftesleben der Menfchbeit etngu- 
treten. lir den Chriften hat feine Miltur, fein Neich, fein Volk 
die VerheiBung ewiger Lauer. Und wenn fic) tn einer Kultur folche 
Zeicen deS Unterganges beobadten Iajjen, wie fie Spengler feit- 
jtellte und chrijtlice Betrachtung fie vertieft, dann it eine folche 
| Kultur nach rijtlicem Urteil jogar reif fiir den Untergang. Yur 
fladher Optimismus und Selbjtverliebheit in die etqene Kultur for- 
nen den Gedanfen thres iUnterganges von vornbereim als unmbdq- 
lich ablehnen. -GewitR wird aud der Chrift die Voritellung eines 
Jolchen Unterganages fehmerglich entpfinden, ijt doch mtcht nur jein 
natiirltch-qeittiqes Leben mit der abendlandijdhen Rultur eng ver- 
fniiptt, fondern hat aitch da8 Chrijtentum gerade als reformatorijches 
mit diefer Multitr enqe Beatehungen gewonnen. Gind aber diefe 
Veziehungen — davon it nod Zu reden — losbar, fo fann der 
Chrijt feinen pringipiellen Brotejt qegen den Untergang einer jolchen 
Rultur erbeben. So halt denn der Chrift den Gedanfen Spenglers 
vom IUntergang des Abendfandes fitr moglidh, ja anf Grund der 
gegenwartiq 3 bevbadhtenden. Niederqangserjheinungen fogar fiir 
wahrideinlich. Auf der andern Seite aber mrp er die Behanptung 
pon der unbedingten und natirgelesliden Notwendigkeit eines Mn- 
terganges des Whendlandes anf Grund feiner driftliden Gefchidts- 
und vor allem Gottesanjdhanung entidjieden ablehnen. Spengler 
mup felbft mebrtad anerfennen, day eine Qultur durchaus nicht 
alle ihre fiir qefeglich erflarten Stadien durchlauten hat, weil ein 
unberedenbares Sehictfal in fie etngriff. Diejelbe Miuqlicdfeit be- 
jteht aber auch fiir das Schicfal des Wbendlandes. Die Gefdhichte 
ijt die Sphare-der Brerheit, im der fich menjchlice und qottlice Sret- 
Heit im wunderbarer PBaradorie miteinander verbinden. Cin eingt- 
ger grofer Wann fann die Gefchichte wenden zunt Warfgang oder 
gumt Iiederqang. ES gibt in Wr aujfallende Niachte, die ihren 
Gang verlangjamen, aber auch antreibende Saftoren, die ihn un- 
berechenbar befchleunigen. Bor allen Dingen aber jteht fiir den 
Chrijten hinter der Gejchichte nicht ein in feiner eigenen Gejevlic- 
feit gebanntes Sdhicffal, fondern der foniglic&h frete Wille Gottes. 
Wile wirflidh prophetijche Gefchidtsbetradhtung jewt darum anc in 
ihren eSdatologiidhen Unherlswersfagungen diefen Fattor alS den 
leblich entfcheidenden mit in Spiel, der fich fetnerfeits in unbeqreif- 
licher Weijfe an die Haltung des menfdlicen Willens anjdliekt. 
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rs Die Gefdhichte Rinibes bildet im Wten Teftament dafiir ein Bets 
fptel und auch die neutejtamentlide WerSjagung iiber den Unter: 
gang Serujalems, ja jelbjt der Welt, rechnet inmmer mit der Wog- 
Tichfeit eines aufbaltenden Cingriffes Gottes. Sind allerdings die 
meijten qgrogen Rulturen wie dte agyptifee und die antife unter- 
gegangen, fo jeheint es freilich im gewohnten Weltplan Gottes 
gu liege, fiir fede Nultir emmal dite Wittternachtsitunde herbei- 
aufithren. Gefteben aber andre Rulturen, wie die chinefifdhe, un- 
endlich lange und im wefentliden unberindert, jo fann ein der 
artiges Schictjal auch der abendlandifden Rultur 3utetl werden. 
Darum wird das abjcdlieBende Urtetl des Chrijten iiber Spenaglers 
€rwmartung bom Untergang des Abendlandes lauten: Gr ijt durdy- 
aus muoglid, ja auf Grund der in der Gegenwart zn beobachtenden 
Exjdjeinungen fogar wahrideinlich, notwendig aber, wnd gewif iit 
er nicht. Wir mitijen unter allen Umftanden nur dann gegert 
Spengler Cinfprud erheben, wenn der Untergang des Whendlandes 
gugleich) den Untergaig de3 Chrijtentims bedeuten jollte. Das 
fiihrt 1n8 auf die sweite Frage: Wie urteilt der ,lnterqang de3 
Whendlandes” iiber das Chrijtentum, die fid) in die beiden Bro- 
bleme 3erlegen wird: Wie wird das Chriftentrm tiberhaupt be- 
urteilt und in weldem -3ujammenhang wird es mit dem Muter-— 
gang des MUbendlandes geftellt? - 
: LTeat 

Dent Chit tentum iwrdmet Spengler etne febr ausfithrlice Dare 
ftellung im aivetten Bande jeines Werfes unter dem Titel: ,,Bro- 
Bleme der arabifhen Kultur,” aus dem hier mur die allerwidhtig- 
jten Gedanfen referiert werden fonnen.* Das Chrijtentum wird hier 
in die jogenannte von Spengler neu entdeckte und hodchjt fragiwiirdige 
~ magijeh-arabifdhe Kultur eingeftellt, die thre Eigentiimltchfett bejon- 
ders auf religidjem Gebiet hat und zu der die babylontiche, perjijde, 
jlidijde, mandaifde und tilamifde Religion qehirt. Diefe Religionen 
jollen {ic durch ihren retnen Senfeitscharatter, ihre Weltfliichtiqtert 
und Wpofalyptif charafterijieren. Wiech Seju Srominigfeit foll we- 
jentlich cine apofalyptifd-eschatologifde fein, indem er fich felbit 
allmahlidG) fiir den fommrenden Welterlofer, dejjen Meich nicht vor 
diejer Welt ijt, bielt. Spengler itberninimt damit etme in der 
Theologic deS ausgehenden 19. Yabhrhunderts mebrfach vertretene 
Modetheoric, gu der er nod) einige ganglich haltlofe religionSgqefdtdt- 
lice Sypothejen wie der durch) Sohannes dem Laufer vermittelten 
Bezichung Sefur gu den Mandaern hingufligt. OHatte Spengler nichts 
weiter bom Ghrijtentum 3u jagen, fo miigte defjen Behandhing tt 
_Untergana des XWhendlandes” als vodllig verfehlt abgelehnt werden. 


*) Naheres bet Griismacher in dex oben genannten Sdrift. 


Der es Des “Woendlandes, 


Nun aber e1 mpfindet Spengler doch aud) das Bediirinis, das Ginyiae 


artige am Chriftentum, das ihm feine eingigartige qejdhidtliche Wir- 
fung ermdglidt bat, Herausguarbeiten. Wir begeqnen hier dem Sag: 
, Das Unvergleidhliche, womit das junge Chriftentum fich itber alle 
Religionen diefer reichen Sriihgecit heraushebt, ijt die Gejtalt Sefu. 
Es gibt in all den grofen Schopfungen jener Sabre nichts, was 
fie ifn gur Seite jtellen Lieke. Wer damals die Leidensgejdhidte 
las und hdrte, wie fie fic) fur; 3uvor beqeben hatte: Der fewte 
Bug nad Serufalem, das leste bange YXhendmabhl, die Stinrde der 


Vers weifling in Gethfemane und der Tod am Kreuz, dent mupten - 


alle Leqenden und heiligen MWbenteuer von Ytithras, Wttis und 
Ofiris Flach erjeheinen.” Nicht eine apofalyptijche Cschatologie, jon- 
Dern Der qefchidtlicje vor allem der gefrenziqte Yejus Chrijtus, 31- 
Dem — arte) nad) Spengler — der Glaube an die Wauferitehung 
hingutrat, macdjt darnad) Wefen und Kraft des Chrijtentums as. 
Mit diefer Sejtitellung fonnen wir Chrijten wns gang 3utrieden 
qeben, giumal wenn wir noch) begreifen, wie Spengler 3u jener 
aunachjit reprodugierten Yiuffatiung deS Chrijtentums aut Srund 
einer faljdhen Berfpeftive aus der Gegenwart fommmen fonnte. 
Spengler beqinnt namlich merfvitrdiqerweije ferme Darjtelling 
des Urchrijtentums nicht mit diejem felbjt, jondern mit emer Sechil- 
derung RKublands. und defen bervorragenditen Shriftitellers int 
19. Sabrhunderts, Dojtojewstt, der jekt tm Curopa wmd zum Teil 
auch in der protejtanti{dhen Theologie jich einer bejonderen Wlode- 
beliebtheit erfreut. Diejes myjtijd-eSchatologifd apofalyptijch qe- 
ridtcte Rupland foll nad Spengler dem Urehrijtentum bejonders 
nahejtehen und darum jeildert er das Urchrijtentin qanz in die- 
fer ruffifdien Berjpeftive, fonderlich derjeniqen Dojtojewstt. Sat 
man das beqriffen, jo wird man diefe Schilderung, die natiirlich 
nist gang ohne Wabhrbhettselemente ijt, als fitnjtlich wumeaeitaltet 
ablehnen, und allein dem giweiten Gedanfenfreis Spenglers bei- 
jtimmen, nacy weldhem da8 hijtorifehe Wefen und die danernde 
Rraft de8 Chrijtentums in- dent gefchichtlichen, qefreugigten und 
auferjtandenen Cbhrijtus bejtebt. 

Das Urchrijtentum foll nach Spengler mit der magijd-arabijdhen 
und Dann and) amit der antifen Nitltur, mit der cS Baulus verband, 
volliq untergeqangen fein. Das abendlandijcdh-faujtydhe Chrijtentum 
joll mit dem Urchrijtentum mir eine Reihe duperer Ramen, For- 
mein, Dogmen gemeinjam haben, aber in jeinem Wefen eine gan3 
neue Religion geworden fein. Dieter Behauptung Lieqt natiirlich 
ein geivtijes, aber inS Extrem tibertricbenes Wahrbheitselenent 3u- 
grunde, jofern das Chriftentum bet der Verbindung mit jeder neuen 
Wultur, ja jedem neuen Bolf gewiffe Seiten feines Wejens bejon- 
ders herbvortreten laft und darum auch ein eigenartiges Gewand 
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neue Religion qejchaffen hat, wogu fie eigentlidy nad Spenglers 
allgemeinem Brogranun fiir jede Kultur verpflichtet qewejen ware, 
jondern Ddaj fie vielmehr das Chriftentim iibernomimen hat, be- 
weijt geniigjam, da die faujtifehe Religion mit dent Urdrijtentum 
mm naben Beziehungen fteht. War allerdings das Urchrijtentium we- 
jentlich apotalyptijde ESschatologie, fo fiunte man aiweifeln, ob diefe 
aud) im das Wbhendland iiberqeqangen ware, obrwohl fich arch ihre 
Spuren im Wittelalter, Meformation und bts tt die Geqeniwart 
beobachten Jajjen. Sit aber das Wefen des Chrijtentums der Gee 
freugigte und Wuferftandene Gott-Menfeh Sefus Chrijtus, jo ijt 


diefer Mern und Stern and des. abendlandijden Chrijtentums gqe- : 


blieben. yim baben die alten Deutidhen tm Seliand als ibrent Ser- 
30q qebuldiat, fetne Wunden hat der hetliqe Bernhard befungen, 
jetnent armen eben ijt Vrangi8fus nachgefolat, diefem .,Serrn 
SZebaoth” qilt Suthers Sang. So muy die chrijtliche Geldhicts- 
betrachtung den Verfuch Spenaglers, da8 abendlandijdhe Chrijtentum 
pon dem Urehriftentinm 3 [dfer, als miblingen ablehnen. Bow der 
weiteren Entwiclung de8 Chrijtentums und der Religion, wie tie 
Spengler im %Wbendlande denft, war fdon oben furz die Rede. 


Mit der von ihm — in ihrer Bedeutung wnd Tiefe Lanaft nicht 
gemiirdiqten —— Reformation jollte e8 jee Hobe erreicht haben; 


im 18. Sahrhundert fein Whftieq beqinnen und mt 19. Sabrhiunre 
dert jene eingehend qefchilderte religidje Defadence einjegen. War 
jollte meinen, daR e$ von da an mit Religion und Chrijtentium 
tmumer weiter abmarts gehen miijje und beide mit dem Unterqang 
-deS Mbendlandes auch ihren Untergang erleben miiften. Sier aber 
fest nun ein merfiwiirdiger Gedanfengang bei Spengler ein, der 
zur Beantwortung unjrer lekten Frage fiihrt, ob der Itntergang des 
Wbendlandes mit Noaturnotwendigfcit awd den Untergang des Chri- 
jtentarms nad fic) zieht. 
IT b. 

Wit dem Tiefftande der Neligion in unfrer Beit it das Ende 
nod nicht erreidjt, vielmehr mird die Religion nicht tiefer finfen, 
jondern fic) in ihrem innerjten Wejen wieder erholen. Bon der 
ufunit nanlich ijt eine ,gweite Meligiofitat’ gu ertwarten. ,,Die 
abendlandtide Welt it von diejer Stute noch um viele Generationen 
entfernt. Die atwcite Neligiofitat ijt das notmendige Gegenftiice gum 
Cajarigmus der endgiiltigen politifden Verfaffung fpater Sidtlifa- 
tionen.” Dtefe aweite Religtojitat ijt dure etmen wirflidhen Siun- 
ger nad Metaphyfit charafterijiert und fie wird ,mir anders erlebt 
und ausqedriict wieder den Bejtand der erjten ehten und jritben 
erreidjen. Sejon fitr da3 20. Sahrhundert erwartet Spengler, daf; 
die eigentliche Praftquelle der dhriftlichen und reformatorijden Relt- 


gewinnt, WXber fcon der Tatbhejtand, dafy die faitjtijehe Multur feine 
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gion, die Bibel, wieder in den Viittelpunft-treten wird: Yad) mei- 


ner Uebergeugung wird dte Bibel im Larfe diefes Babrhunderts 
fiir weite reife wieder das Buch werden, wie fie eS vor dem 18. 
Sabrhundert gewejen ijt, da man nach Erjcopfung der BHilojophte 
in irrationalen, religidfen Gdhrijten Trojt juchen und finden wird.” 
~ Sa gerade mtit dem Untergang des Whendlandes aj den verjdieden- 
jten andern Gebteter, dent wifjenfchaftlic-phtlofophirjden, rwirt\dhatt- 
lich-politifehen Leben, wird fic) die Religion immer mehr verjtarfen 
und vertiefer. Sn das apofalyptijdhe Cnobild des untergeqangenen 
Ahendlandes, das wir tr fete iibrigen Biigen {chon jrither wieder- 
qaben (oben Geite 5), 3eichnet er als religiofe Crjchetmimg ein: 


Und. wabrend man in den OHoben fieqt und unterhegt in emigent 


Wechjel, betet man in der Viete, betet mit jener madhtiqen Yyrom- 
mtigteit der gweiten NReligtofitat, dte alle Zmweifel fiir tmmmer itber- 
winde bat. Da im den SGeelert ijt der Weltfriede Wirflichfeit qe- 
worden, der Sriede Gottes, die Seligfeit qretjer Ytondhe und Cine 
jiedler umd da allem Cr hat jene Tiete tm Ertragen bon Leid 
bewirft, welde der bijtorifehe WMenjd) in den Sabhrtaujenden jemer 
Entfaltung nicht fernen lernt.” Yft das aber ridjtiq, jo vollzieht 
fie) Die Entwidlung der Kultur und der Religion nist nur nicht 
parallel, fodern geradesn in entgegengeicbter Weije. Ne tiefer die 
Raltur finft, je Hoher fteiqt die Religion. Der Wnterqang des 
Wbendlandes bringt wiht den Unterqang des Chrijtentums, jonderi 
niclinehr feine Neubelebung, und gwar in einer dem Urehrijtentum 
gang bveriwandten Weije und Kraft. Damit aber ergibt jich ein 
pringiptelles Bedenften gegen die viel gu enge Verbindung, im welche 
Spengler Religion und Kultur und thre betderfettiqen Entwieclings- 
gejeke gebract hat. Die Religion und das Chrijtentum ijt den ver- 
jchiedenen Rulturjeclen fowohl der maagtichen, wie der farjtifeen 
gegemtiber vtel jelbjtandiger als.es bet Spengler den Wujehein hatte. 
Die Vewegung der Hhrijtlicen Religion und die der Multur aehen 
durdhaus micht parallel, verlaufen nicht im qleichen Sdhritt und Tritt. 
Sut Bilde gefproden it die Neliqion und das Chrijtentiun nicht 
die Todter irgendeiner Kultur, fondern Hhodchjtens die Gattin, die 
nut der Nultur eine Che etngebt, die aber jederzeit wieder [b8bar 
ijt, oder im einen andern Vilde gejproden, die Nultur gibt der 
Religion nist ihre Seele, fondern Hhoddjtens ibren Verb, nicht ihren 
Snbalt, fondern mir ihre ablosbare yorm. Sntolgedeffen 
fonnte fich das Chrijtentium in der Gefchichte mit den verfehiedeniten 
Multuren gu enger Gemeinjdhaft verbinden, aber ebenfo jich vow die- 
jem [dfen und ihren Untergang tiberleben. Darang ergibt jich dic 
Gonfequensz, da der Untergang des Wbendlandes durchaus nicht 
den Untergang des Chriftentums bedenten mau. Seine tiefe Reli- 
qgiofitat foun beharren, ja fid) nod) verftarfen und fic) mit ciner 
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nenen Siultur verbinden. Gerade der Legteren Meining ijt anc) 

Spengler, wenn er einmal die neue Rultur, die er nach dem Un- 
tergang des Whendlandes erwartet, die ruffifdhe ,,die dritte ans den 
reicen Moglichfeiten des Chrijtentums fein apt” und gwar eines 
Whrijtentums, bon dem er glaubt, da eS dent Urehrijtentum nod 
biel naber: tteben wird, als Rom und Wittenberg. Trauen wir auch 
Diejer {pegtellen Weisfagung weder tm allgemeinen in Bezuq arnt 
die filturelle Bedeutung Nublands in der Bufuntt, and jtimmen 
wir diejer Wertihakung rujjijhen Chrijtentinns noch weniger bet, 
jo entnebmen wir doch, dtefen Behauptungen Spenglers den prin- 
stpiell entichetdenden Grundjak: ,Das Chriftentum tft in. fetnem 
Wejen vow jeder Kultur und arc von ihrem Untergang wnabhangig. 
Rultur wid Religion find bet aller empirifeh-engen YBerfnitpfung 
prnizipiell jelbjtandige Gropen, fodaR das Schicffal der einen nicht. 
auc) das Sdhicffal der andern gu fein brandt. Sollte die abend- 
landifee Kultur untergqehen — gegen Ddicie Vtdqlichfeit, ja Wabr- 
jeheinlichfeit hatte die chrijtliche Religion nichts einzumwenden —_ 
fo braucht.1nd wird das Chrijtentium nicht den gletchen Weg gehen. 
Gs hat mit der ,magifcen Rultur”’ gafammenbejtanden, ijt aber 
nicht mit ihr untergegangen, es Hat jich mit der antifen ver}chiiol- 
zen, tt aber nicht mit ibr verfchmunden. Cs jtand jeqnend and 
eriichte jcattendD an der Wiege der abendlandifden Rultur. Es 
hat ibre Writtaashobhe in der Reformation mit heraufgefiihrt. Sollte 
thr Mbend bereinbrechen, fo wird das Chrijtentum auch getreulich 
ihn teilen und mit verjtarfter Qraft bitte: Herr bleibe bei uns, 
denn eS will Wbhend werden. Gelbjt in der Vtitternachts}tunde wird 
es die Writternacdtsjoune werden. Dann aber wird es mit Yauit 
{precen: Bor mir der Lag und Hinter mir die Yacht,” jich dem 
Yage einer neuen Kultur guwenden, wm ‘auch bet feinent YXatigang 
der Helle Moraenttern zu werden. 


> 


Die Frage nad der Abfolutheit des Chriflentums nad 
religionsgqefdidtlider und religionspfydalogifaer — 
Methoode. 


Bon D, Georg Wobbernin, Profeffor in Gottingen. 


Ueber Probleme der Religionspfydologie hat PBajtor Nuglers 
Hrttfel mm Wlaiheft des lekten Sabres qehandelt. Die YMusfithrun- 
gen dtefes Mrtifels zeigen und betonen auch threrfeits, dajy der neuer 
dings dvtelqebrauchte Begriff des Religionspiycologifdhen nocd nicht 
eindentig bejtinunt ijt, jondern tn Gegenterl teilweis recht jehillernd | 
und bieldcutiq verwendet wird. 


Sie i aaa ta fotuttet bes Shrittentums. 


lm Klarbeit iiber diefen Gachverbalt 3u gewinnen, muy man — 
por allem Folgendes erwagen. Bon religionspfydologijder Wrbeit 
ift hente, wenn wir von den Brwifdhen- und Uebergangs-sormen — 
abjehen, in zwiefacder Weije und in gwiefachem Sinne die Rede, 
Erjtlich jpridht man von religionSpjydhologijdher Arbeit in dem SGinne, 
Dak man ait die AMmwendung der empirifeh-piychologiiden Sorfdung 
auf die Tatjachen und BVorgange des religqisfen Seelenlebens denft. 
Sit dDiefem Sine hat 3) B. Wilh. Stablin ein Ardhiv fiir Neliqtons- 
piycologie begriindet, von dem bisher zwet Bande bet Ytohr in 
Titbingen erfchienen find. Und atch das in jenem Wrtifel Nuglers 
erwabnte Bich Girgenfohns liegt wenigitens fener MXbficht nach me- 
jentlich in diejer Nictung. CES Handelt fich darn aljo, genau ge- 


jproden, um empirifde Bfydologie des religisjen Lebens. Und in 


Diejem Sinne fan man auch von einer befonderen Dilgziplin der 
Religionsplydelogic reden. Dak die Sorjchungen diejer Xrt man 
chen wertpollen Dienjt, namentlich in praftifeh-firdlicher und religios- 
padaqogifcer Hinficjt, qgeletjtet haben und werterhin Letjtea merden, 
ift gewtp nicht 3u be3metfeln. Andes die blope Uebertragung der 
HoridGungsweifen der empirijdhen PBiychologie auf das religidfe See- 
fenfleben erqitebt doch noch nichts, mas im eigentlichen wand ftrengen 
Sinne des Wortes den Namen ,,reliqionspiychologijd’” verdient. 
Man bleibt ja damit ganz im Nahmen der pfychologijchen Fachfor- 
jung, die fich natiirlich auf alle Zuitande ind Borgamge des. fee- 
fijehen Lebens anwenden Lapt. 

Wenn der Begritf des Reltgtonspiycdhologijdhen jtreng yefabt 
werden foll, dann mu er von vornberein die Cigenart des Nelt- 
gidjen beriicffichtiqen. Cr it dann in dem Sinne gemeint, day er 
die Beachtung der reliqidfen Erjabrung betonen will, — dte Be 
achtung der reliqtojen Crfabrung nanilich tm Unterjehied gu dey 
lebrntafiq fornutliertert Dogmen und Dogmen-Syjtemten. Die reli- 
givje Erfahrung in ihrer fpeszififd reliqivjen Cigenart ijt dann aljo 
Die Voransfesung der religionspfycologijdhen Betrachtungsweije. 
Sur Cigenart der reliqtojen Erfahrung gebdrt min aber gerade auch 
der fpestfife) reltgioje Wabhrheitsanfprucdh. Wich diefen jpestfijeh. 
religqtojen Wabhrheitsanfpruch muy folalich die im engeren Sinne 
fo 3u nennende religtonspjydologijdhe Wrbeit gqrundjablich beriict- 
fichtigen. Sn diefem Sinne farn mim aber nicht mehr von einer 
Sonverdifgiplin der Neliqtonspfydologie die Rede fein, jondern mic 
von religionspjydologijher Denk und Betrachtungsweife oder denn 
bon religionspfydhologifher Methode. Qn diejem Sinne habe ich 
die bon Luther itber Nant ju Sdleiermader fithrende Linie auf- 
nehmend und fortfiihrend eine ,Syftematifdhe Theologie nad) reli- 
gionspfydologifder Methode” gu jehretben intternommen, von der 
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bisher give Bande vorliegen, deren erjter die Bringipientragen der 
theologtjdhen Syjtematif im Sinblice auf ihre Gejehichte im 19. 
wahrhundert, der gweite das ,Wejen der Religion” behandelt, “Der 
dritte Band joll das Wefen des Chriftentums gum Gegenjtand haben, 

Was unter religionSpjydologijdher Wethode in dtejem jtren- 
geren Sinne gu verjtehen ijt, labt fie) am bejten durd) einen Ber- 
gleich) mit der fogenannten religionsgejdhichtlidhen Methode sciqen. 
Der uns gu Beginn dicjes Sabres — nach menfohlicen Ermeffer 
biel gu friih — entrijjene Gruft Troeltjd) gilt allgentcin als Haupt- 
reprajentant der religinonsgefdhichtlicen WMethode der neneren Theo- 
fogie. Und durdhaus mit Necht. Ya vielfadh gilt Troeltfch gqeradezu 
alg Begriinder diejer religionsgefchictlicen WMethode. Mber das tit 
dod) genau genommen nit gang ridtig. Bielmehr ijt in gewiifer 
Werjfe und bis gu einem gewiffen Grade als Begriinder der reli- 
gionsgejdhichtlicden Wiethode Yulins Kaftan gu bezeicynen. Und es 
ijt inmerbhin interejjant und wichtig — wichtig fiir die ganze Ent- 
wicklung der neueren theologijden YWrbeit — einen YXugenblic hier- 
auf zu adten. Schon Sultus Rattan hat namic in jetnem Buch 
liber dDaS Wejen des Chrijtentums die qrundjablice Forderung auf- 
gejtellt, die theologijdhe Mrbeit — die Xrbeit alfo der chrijtlicen 
Theologie — durch eine allgemein-religionsgefhicdtlice Orientie- 
rufiq 3u unterbauen. Dundes aufs Gange gefehen hat doch diejer 
religionsgefdhicdthice Unterbau bei Naftan nur formale Bedeutung, 
jachliche Bedeutung gewinnt er mnidt, — nicht oder fo qut wie nicht. 
Das gilt fcon fiir jenes Buch Naftans vom Wejen des Chrijten- 
tums, ebenfo dann entiprecdend auch fiir jein Buch von der Wabhr- 
heit deS Chriftentinns und es gilt vollends erft recht fitr feine 
,Dogmatif.” Sn der Dogmatif Naftans bleibt jener reliqtons- 
ac{didtlice Unterbau vollig unwirfjam. 

G8 ijt das Verdienjt Troeltjchs, mit der religionsaqejcichtlichen 
BVetrachtung wirklich Ernjt gemacht und fo cine religionsqejchidthide 
Methode fiir die ganze theologifche Arbeit qefordert gu baben. Viir 
die ganze theologijdhe Wrbeit —— und aljo gerade auch fiir dasjenige 
Wrbeitsqebiet der Theologie, auf dent eS fich am die Brae des 
rijtliden Glaubens felbjt Handelt, nicht blo} um dite hijtorifde 
Erforjdhung feiner gefchicdtlicden Entitehung und Ausbrettung. Kon- 
fret gefproden: gerade auch fiir das jyjtematijde YMrbettsgebiet, das 
‘Wrbeitsqbiet der theologijhen Syjtematif odcr fyjtematifden Bheo- 
fogie. Xn diefem Sinne war Troeltfcdy der Hauptreprajentant der 
religtonSqejdhictliden Wethode. Nur in diejem Sinne fommit fitr 
uns Hier die religionsge{dhicdtlicde Methode in Betradht. Denn mur 
in diefem Ginne betritit jie die theologifde Gefanitaufgabe. Sn der 
Befdhranfung auf das hiftorifdhe Wrbeitsqcebiet fount die jogenannte 
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religionsgejdhicdtlicde Methode noch uteht zur vollen Gialtung % des- 
halb auch noch micht aur entfdetdenden  8ujpibung. Troelt}d) aber 
fate jte und befitrwortete fie m der YWwendung auf das j{yjte- 
matifehe WXrbeitsqebiet der Theologie, das Gebtet der theologijdhen 
Pringipienfragen und der theologijchen Bentraltragen. 


Dadurd hat der Kany um die religionsgefdhichtlice Wrethoode 
feine Bedeutung und jetne Scarfe erhalten. Und diefer Kampf 
im die reliqgivnsgeldhichtlide Wethode hat in deft [ebten 20 Yahren 
im Wittelpuntt der aejamten theologijden Disfujfion gejtanden, 
Es tt noc Heute jo — abgejehen von gewiljen Yodebejtrebungen, 
‘Die nur voritbergehende Bedeutung haben. Denn der Nampy tit 
bis heute nicht ausgetragen. Ytod heute wird in den verjchiedenen 
Lagern der Theologie die religionsgetchicdtliche Mlethode ganz ver- 
fehieden beurtetit. Die einen ermwarten von ifr alles Hetl fir dte 
theologifche YWrbeit, die andern jehen in thr den jatantiden Weg, 
der ins Berdcrben fithrt. Wie ijt diefer Biwiejpalt der Mehumgen 
au beurtetfen? Sa —- wie ijt diejer Zwiejpalt der Mtenuingen — 
ein fo tiefqehender Smietpalt — iiberhaupt moglidh? Sndem wr 
die graqe fo jtellen, wird uns der Verjuch, fie au beantivorten, 
ait det Kern uunfers Themas herantiibren. 

Der Streit um die religtonsgefdhichtlidge Wethode ijt ein-.fo 
erbitterter aber gugletch auc ein fo unfrudtbarer geworden, weil, 
m der religtonsgejdhidtliden Wethode in etgentiimlicer Weije be- 
recjtiqte und rnberechtiqte Montente miteinander verquicft find und 
weil man verjaumt hat, diefen Gachverbalt auftszubellen. 


Das Verechtigte und Wertvolle an der religionsgedhichtlicden 
Wlethode ijt die reliqionswiffenfchaftlide Tendenz als jolche die 
religionswijjenjdhaftlide Lendenzg — noch qenaner: -dte allqemein- 
religtonsiwiifenjdattliche Lendeng, die Tendeng allgemein-religtons- 
wilfenfcattlicher YXrt; nanlich die Tendenz, die chrijtliche Religion 
in trem Verhaltnis gum reliqidjen Leben iiberbaupt, tr threm Ver- 
Haltnis 3ur Gejamtheit alles religidjen Lebens gu betracdten. Dieje 
Tenden3 tt berechtigt. Denn da ja dte chrijtliche Religion eine be- 
jtiminte Form und Stufenhohe des religqidfen Lebens darjtellt, jo 
np die wijjenfchattliche Behandlungsiweije eben dieje worm ind 
Stufenhohe gu wiffenjchajtlicer Vlarheit bringen. Das aber fann 
mur dadiurd) gefdheben, dak die chrijtlide Religion 3ur Gefamtheit 
des religtofen Lebens in Beziehung qejekt wird. Und das hat wie- 
der gur Vorarusfegiung, day diefe Gefamtheit des reliqivfen Lebens 
gut Gegenjtand des wijjenjdhattlicgen Studie gemacht wird. , Wer 
eine Religion fernt, fernnt ferne,” Hat Mar Willer gejagt. Hitr die 
wiffenjdaftlide Vetracdtung und Beurterhing ijt diefer Sak ridtiaq. 
Es ijt allerdings von feinem Geringeren als von Wdolf Sarnack 
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- diejem Sag der andre etgegengejtellt worden: Wer eine Religion 
‘fennt, fennt alle. ber Diejer Sak HSarnacks ijt doch nicht nur allgit 
parador, jfondern er berubt auch in feinem Wabhrheitsfern, den er 
immergin erhalt, auf einem Trugihlup, aut einem cireulus vitiosus. 
Sarnatf meint feiner Sak fo: Wer die biblijdh-chrijtliche Religion 
wirtlich ferme, der habe damit 3ugleic Nenntnis von allen Formen 
und Stujen der religidfen Lebens; denn fowohl im Alten Tefta- 
ment wie auch im rdmifehen Ratholizismus feien alle andern Vor- 
men und Stufen des religidjen Lebens miitenthalten. Dies Urteil 
ijt gwar nicht ohne Cinfehranfiung, aber tmmerbhin in betrachtlicjem 
Umntange richtig. Sndes es beweijt nicht, was eS beweifen foll, Es 
belegt jenen Sag Harnacks nidht. Denn dies Urtetl ijt ja feinerjeits 
nur bon der allgemeinen Religionswijfenfdhatt aus gu gewinnen 
umd gu beqriimbden. iir die iwiljenjdattliche Betrachtung hat alfo 
dies Urteil bereits jelbjt dic allgemeine Religtonsrwif] enjchajt 3ur 
Vorausjebung. 

©s bleibt folglich dabei: die celigionsaetchigniticne Methode ijt 
im Necht mit ibrer religionswi}jenjcaftlicben Tendenz. Diefe’ relt- 
qronsinijjenjdaftliide Tendenz gejtaltet ith mun fiir das Htitorijcde 
Wrbeitsqebiet, das Gebtet der Hijtorijcen Fragen und WBrobleme, 
naturgemap} und rechtmagig zur religionsgelihidtliden WMethvde. 
Die theologijche Wrbeit erjchopft fich aber nicht in der Hijtorifehen 
_ worjehung. - Shre Hauptprobleme die gragen nach Wejen und 
Wahrheit der Neligion im allgemetnen und der hrijtlichen Reltaion 
im bejonderen — T[iegen viel mehr erjt aut joitematijdhem Gebiet. 
TroeltidG wollte min die religionsgefdhichtlice Methode einfacd) und 
obne Weiteres auch auf das jyjtematifche Mrbeitsaebiet iibertragen 

Sit diefe Uebertragung berechtigt? Dart die religtonsqejcdhtcht- 
[fiche Methode auch fiir die WXrbeit der theologifden Syjtematif 1: 
eingejdrantte Geltung beanfpruchen? Ye) meine: nein. Sondern 
hier mu fie erjebt werden durch eine Wethode, dte gwar nit der 
 religionsgejhidtliden Methode die allgemcin-religionswijjenj{datt- 
{tehe Tendenz tetlt, die aber tm tbrigen nicht bet den Hijtortiden 
Horjchungspringipien und Forfdungstitere}fen ftehen bletbt, jondern 
bemubt und grundjablic) iiber diefe Hinaus oder Hinter fie guriict 
geht und itberall die jpesifijdh religtofen Motive der gejdichtlic) vor- 
fiegenden Tatbejtande zu erheben fucht; cine Viethode alfo, die ihre 
Wrbeit in entjdhetdender Weije an der Hrage nach dem jpegifijd) » 
Reliqisien orientiert und die dann ebenfo bewupt und entfdicden 
au der Frage nad) dem fpezifife) Chriftliden fortidreitet. Cine 
foldhe Wiethoode, die fic) in dem vorber befprodenen Sinne als reli- 
qionspfydologifde Methode begeidnen LlaRt, bedertet nit aber, die 
Grundintention, Sdjleiermacers wiederaufnehbmen und gerade fie 
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3uin ent}cheidenden nethodifdjen Pringip madden, iwuran Sehleier= 
macher dure die fpefulatiben Tendengen jetner philofophijden Cin- 
{telling gebindert wurde. ES fommt dann alfo darauy an, jene 
®rundintention Sdleiermachers reiner, ficherer und geichlojjener 
durchgufiibren, als es ihin jelbjt moglich war. 

Wie ijt, fiir diejen Bwed die religionspjydologijde Wrethode 
des Maheren gu gejtalten.? 

Unt dtefe Brage 3u beantworten, jtelle ic) je em Wort von 
Luther und von Schleiermader voran. ‘Dieje Worte ollen uns 
den Weg weijen. Luther fchretbt, indem er einen von ihm immer 
wiederholten Gedanfen bejonders ane ees fornutliert: ,,Denn 
eS mag niemand Gott nocd) Gottes Wort recht veritehen, er hab’s 
denn ohne Wtittel (== ohne jonjtiqe YVermitteling) von dem Herli- 
gen Getjt. YMiemand fann es aber von dem Heiltgen Gerjt haben, 
er erfabr e8, verjuch’S und empfind’s denn, 1nd in derfjelben Ere - 
fabrung Iebret der beilige Geijt als in feiner eigenen Schule, auker 
welcher wird nichts qelebret, denn nur Scetnwort und Seichwag.”** 
Gs ijt die fiir die ganze ReformationSarbeit Luthers grundlegende 
Bojition, die fic. m diefet Worten aus{pricht. Chen dteje Pojition 
Luthers hat Sdleiermacher fiir die wiffenichaftlich-theologiiche Urbeit 
pringiptell fructbar 3u machen gefucht, indem er programmatijd 
den Grundfak fettlegte: ,Chrijtlice Glaubensfake jind Mititajjungert 
Der chriftlic) frommen GemiitS3ujtande, im der Rede daraejtellt” 
(Der Chrijtlice Glaube, 2. Xutlage, Paragraph 15). 

Die Cinficht, die fich im diejen Worten Luthers und Scbleier- 
macers Musdriucf verfchaftt, ijt die, dap alle echte reliqtdje Ueber? 
seugung aus religiofer Crfahrung heranswadhft. Die reliqidje Er- 
fabrung ijt aber jeweiliq gefdictlich) bedingt und vermittelt, Xm 
Chriftentum fpegtell iit die religidfe Crjahrung durch die SHeiligqe 
Schrift al8 die WUrfiunde der biblifchen Offenbarungsgejcbhidte be- 
dDingt und vermittelt. ES find alfo swei Haftoren oder zwei Grofen, 
die 3u einander in Vegiehing gu fekern find: die objeftiv vorlieqende 
Gefchicte des religidjen Lebens und die cigene religqidfe Erfabring. 
Der objeftiwe Saftor giptelt fiir das Chrijtentum in der Seils- 
qefchichte der biblijchen DOffenbarung. 

Diefe beiden Faftoren find gu einander in hE Degebaety 3u jegen 
und wedjelfeitiq durch einander 3u Haren, Das ift das Grund- 
pringip der im ftrengen Sinne fo gu uate rben religionsp)ydjo- 
fogi{djen Methode. C8 wird fid) fiir die fonfrete Wustiihrung fol- 
genderimapen gejtalten niiiffen. Wus den im der Gefdichte vorlieqen-' 
den als reliqids begeichneten Vorjtellungen oder fonjtigen AXusdrucs- 
*) Sn der Cinleitung gu der Schrift: Das Magqnififat verdeutfeht und 

ausqeleqt’ (1521). 
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jormen mu bee jpezifijd religioje Rerngebalt erhoben werden, der 
alg reiner gedantenmabiger YXusdruct derjeniqen Uebergeugung gel- 
ten fann, dte durd) das religidfe Grunderlebnis bedingt ijt. Es 
fommt dann alfo darauf an, itberall von den Borjtellungen der 
reliqiojen Ueberliefering auf die Hinter ihnen Liegenden reltgidfen 
bzw. hrijtlichen Grundmotive und Grandtendengzen guriicégugeben, 
Dieje aus der Unbhiillung anderSartiger Motive herauszuldfen, im 
jie in moglichjter Meinheit d. b. in ihrer jpegififeh religisjen baw. 
Hrijtlicden Vejtinimthett 3n erfaffen. 38u dem wee mup immer vou 
neuent eine wedjeljeitige Rlarung der gefdhidtlichen MXussrucsfor- 
men des religtdjen Leben8 und der eigenen reliqidjen Erfabrung 


pologen werden. Die Forderung Lapt fic) aljo — allgemein qe- 
fakt — bdabhin pragifieren: von der etgenen religidfen Erfabring 


aus fremdes religidfes Geelenleben verjiehen lernen, jo den Blicf 
fur die Cigentinnlidfeiten des fpegifije Religtdfen jcarfen, dann 
mut gefdaritem Verjtandnts aur Beobadtung des eigenen reliqidjen 
Vewutiens guriicdfehren, und diejen PBrogefs wechfeljeitiger Aor- 
derung im Erfajjen, Verjtehen und Deuten der eigenen und frem- 
den Wusdrucksformen religtdjen Lebens immer weiter ausdehnen und 
guaqleich immer intenfjiver und innerlicher geftalten, wm jo die fpe- 
gittid) reliqisjen Motive der gejdhictlicdhen Gejamtfomplere des relt- 
qtdjen Lebens in modglidjter Retubheit heraussujtellen. Sm religions- 
plochclogiiden 3irfel, der den jpezifijd religisjen Nerngebalt amter 
WuSfcheidung der frendartigen *aftoren herausarbeitet, fat fich 
aljfo die reliqionspjychologiide Mtethode fonfret zufammen. 

Soll ih nun Wefen und Wert diejer religionspjychologijden 
Methode an einem Veifpiel veranfchaulichen, fo greife ich fiir den 
2Qwek die Frage Heraus, die gugleid am bejten geciqnet ijt, das 
Werhalinis zur religionSaefdhictlidgen Methode flarguftellen: die 
erage nad der Whjolutheit de Chrijtentums, d. b. die rage, 
ob die chriftlide Neligion als die abjolute Religion gu bewerten fei. 

Troeltidh hat in einer Nethe vieldisfutierter Whohandlungen iiber 
dieje Arage die Entfcheiding vertreten, von WUbjoluthert des Chrt- 


jtentums finne rechtmapig iiberbaupt nicht die Rede fein. Ya die | 
gange Frageitellung fet abgulehnen, durdaus jon die sragejtelliurrg 


alS jolde fet abgulebnen. Die ganze Frage berube lediqlicy arty 
doqniatitijdher Duadleret. Gin beredhtigtes theologijdes Snterejje fet 
hier garnidt anguerfennen. G8 Liege faclic) garnicht vor, Das Chri- 
jtentum jet im den allgemeinen Slup und Wblauf alles religtojen 
Lehbeus Hineingujtellen und in feiner Wetfe aus thn Herausguheben. 
Diefe YXuffajjung hat Troeltjch dann freilic) fpater ourd) gewwife 


| Wbfehmacdungen und Cinfdrantungen gemildert. Cr hat ihr die 


urjpriinglice Gcharfe genommen. Aber gu einer etndeutigen, in 
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jieh) gefchloffenen Wofition ift er dabei nicht wieder gelangt. Und 
jehr vielfach wird heute in Wnrfniipfung an jene urfprimalicde Be- 
urteiling Troelt{chs folgende Stellungnahme befiirmortet: die Wb- - 
jolutheit des Chrijtentums fet ausfehlteblid) cine Gache der tnviduel- 
fen reliqrdfen Uebergeugung; fiir die wiffenfdattlichhe Betrachtimia 
und Beurtetlung dagegen fet die ganze Frage gegenitandslos und 
alfo abgulehnen.. 

Sides, wenn mtan diefe Frage grundfablich vom reliqions- 
pjydhologifcen Standpunft aus anfapt, dann gejtaltet jich die qange 
Broblemlage fehr anders, Cs ergibt jich dann Bumdachit, daz jeden- 
falls die Frage als Srage berechtiqt und notwendig Ht — durch- 
aus auch fitr dte wifjentchaftliche Betrachtung. Denn die chrijtliche 
Religion erhebt allerdings den Wirjprucd, die YVollendiung des reli- 
qiojen Lebens gu biete. Und gwar erhebt das Chrtjtentum diefen 
Wnjpruc) in viel intenjiverer, ja in viel- pringtptellerer Weije als 
irgendeine andre der in der Gefchichte angutretfenden Neliqtonen. 
Sie erhebt ibn namlic&h jo, dak gerade Ddiefer YWiijpruch fiir thre 
Gonderart charafteriftifd ijt. Diefer Wnfipruch ermwachit aus den 
tiefften WMottben der fpegififd chrijtliden Neliqtojitat. Dak es fich 
fo verbalt, das beweifen gleichimapiq alle Sauptidhicdterr der new- 
tejtamentliden BVerfimdiqung. 

Reine andre Neligton fommt in dtejer Bestehing dent Chrijten- 
tum gletdh. Bon den polytheiftijdhen Religionen gtlt das ohne Wer- 
teres. Sie lajjen fich ja gegenecinander garnicht jcart abarenzen 
und geben gefchichtlich iberall in etnander iiber. Wher arch der 
Brudohismus — rwenig{tens in feiner urfprimalicen reine fornt — 
betont jenen Mnjpruch Langit nicht in gleicher Weijfe. Cr fann thn 
nicht in qleicher Weile betonen, weil das Leste Stel der Reliqtou 
int Buddhismus — das Yurvana — faft mur negatth beitinumt it 
und wel fich demgemaz der Buddhists der lLegten Wabhrbheits- 
frage gegeniiber wejentlich jfeptijd verbalt. 

Hochjtens vont Slant founte man meinen, er fet der Hier vor- 
qetragenen Waffalfung entgeqen und erweije fie damit als un- 
berechtiqt. %Wiuch der Vylam lLegt>nanlich auf jenen WXarjpruch, den 
er feinerferts fur fich erbebt, betrachtlichen Nachdricf. Sides diejer 
Umjtand mwiderfpridt dod) unjrer Bebhauptiung mur feheinbar. Sn 
Wirklichfert widerfprieht er tbr jo went, dafy er fie vielmebhr gerade 
bejtatigt. Der Sflant ijt ja gar feine originale Religion, jondern 
dDurdaus und ledighcdh Cpigonen-Meltqion. Cr ijt ein Wbleger der 
biblijdhen Religion, der diefe Religion, gur Vorausfesing hat and. - 
iiberall durdy jie bedingt it. So werjt auc) an dem bier in Frage 
ftehenden ‘Binft der Sflam auf dite biblifehe Religion und jpesiell 
auf die abjehlickende Stufe der biblifchen Religion, d. h. alfo aut 
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das Chrijtentium guriiee. Denn der Sflam jteht an feinem Teil fo- 
wohl direft durd) feinen gefewlicen Charafter — er ijt qerades3it 
als Gefjesesreligion gu bezeteynen — als’ auch indireft durd) jeine 
Polemif gegen den mifverjtandenen Trinitatsqedanfen: er jteht 
direft und indireft der jiidifch-altteftamentlichen Stite der brblijehen 
Reltgion naber als der neuteftamentlich-chrijtliden, Da er aber 
andrerfeits als RQonfurreng-Neligion des Chrijtentins auftritt and 
dDieje Bewertung fiir fie) verlangt, jo ijt auch der von ibur geltend 
gettadte Wirjpruch auf WXbfolutheit rechtmapiqerweife dent Chrijten- 
funt 3uritcé3uqeber. 

Demigentak liegt aljo das Wroblem bisjegt fo: die Frage 
nad) der Mbjolutheit des Chrijtentums hat jedentalls als Frage 
qguten Sinn und volle BVeredtiqung: Sie hat quten Sinn und 
bolle Beredhtiqung durdaus auch fiir die. wiffenfchattlice Betrad: 
ting. Ste ijt feineswegs bloR das PBroduft dogniatijtt{cher Boreim- 
genomimenbheit oder pfeudowiffen{dhaftlicher YWpologetif. Gan3 im 
~ Segenteil! Die jtrenagfte wijjenfchattliche Forfehung fiihrt auf dieje 
erage und gwingt mit unabmeisbarer Motwendiafeit, Das Nedht der 
erage anguerfennen. Denn dieje Frage erwachjt eben, wie die relt- 
atonsp{ydologijdhe Wnalyje erqiebt, aus dem religidjen Grundbejtand 


und der religidjen Grundtendeng des chrijtlichen Glaubens. Chrift- 


lidjer Glanube in feiner fpesifije) chrijtlicjen Cigenart ijt vhne den 
in jener Frage 3um Yasdrud fommenden Wujpruc qgarnict modaglich. 
Wenn die religitonsge{chicdtlice Wethode diejen Tatbhejtand iiberjehen 
und darauthin das fehiefe Urteil fallen fonnte, bon dem vorber 
die Rede gewejen ijt, Dann war das gerade in dem Wangel be- 
qriimdet, durch dei fich die religionsgedtchtliche pow der religions- 
pfydeologijden Methode unterfchetdet und den pringiwptell-methodija 
aus3gugletchen das bewupte Bejtreben der legteren tt. itr odte reli- 
qionspfydologijdhe Methode fann aljo fein Zweijel dariiber arf- 
fommen, dap fie den WMWnjpruch des Chrijtentums aut Wbjolutheit 
in fetner voflen Bedeutung auch fiir dte wiffenfdaftlide Yroblem- 
jtelling ohne jede Wbjchwadhung anerfennen mup. Dte rage nach 
der Wbjolutheit der chrijtliden Religion ijt aljo als Wrage d. 0. 
porbehaltlich der 3u gebenden YWntwort wiffenfdyaftlic) Herechtiqt, 
ja fie ift wiffenschaftlic) notwendiq. 

| Mit der mwiffenjcattliden Rechtfertiqung der Frage als rage 
ijt aber nod) nicht ohne iweiteres thre Beantwortung gegeben. Xitel 
an diefem Buntft und in diefer Hinjicht fithrt wieder erjt die reli 
qionspindologifde Wiethode gur vollen Nlarung der Situation. Die 
fogenannte religionsgefdhidtlice Behandlhingsiwerje hat arc) an dte- 
fem Bunft die notige Nlarheit nicht aujfonnnen fajfen. Yard) das 
berubt wieder tarauf, dah fie die religtonspfydologijdhe Orientiering 
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nicht bemujt und pringtpiell aufninunt. Sobald flegteres geidiebt, 


wird auc) unverfennbar, dak die wiffenjchaftlide YWnerfennung der 
wrage nad der Whjolutheit des Chrijtentums noch nicht eine be- 
jtinumte Beantiwortung diefer Frage bedeutet oder etnjcdhlieft, dak 
dazu vielmehr weitere wijjenjcaftlice Crorterungen und Ueber- 
lequngen erforderlich find. Es ift gundehft mer ein Wejensmerfmal 
des Chriftentums Herausgejtellt worden, Denn -der Wjpruc auf 
Whfoluthett gehort eben gum Wefjensbejtand der chrijthicen Religion. 
Gr fann nicht aus ihr berausgebrocen werden, ohne daB jie 3u- 
gleid) aufhort, chrijtlice Neltqion gu fetn. Dariiber lapt die relt: 
gionspfnchologiide Betrachtungsiweife feinen Biweifel 3u. Wber jie 
labt cbenfowentq Bweifel oder Unflarbeit dariiber 3, da mit der 
Wejensirage die Frage nach der, VBeredjtiquug oder Wahrheit jenes 
Wnfpraces nicht gleichacitiq beantwortet, jondern mur erjt aittge- 
worten iit. Wefensfrage und Woahrheitsfrage find immer ausein- 
ander 3u balten und gefondert 3u behandeln. Dabei mu aber die 


Wejensfrage die Vvorawsjesung fiir die Wabhrheitsfrage bilden. Yur 


aif dem Wundament der Wejensfraqe oder anders gejprocden — 
nur im Licht der Wefensfragqe lat fich die Wabhrheitsfragqe wirklich 
wifjen{chattlich bearbeiten. 

Dicie Entidhetdung, die fiir die religionspjydologijdhe Betrach- 
tinig jelbjtverjtandlich ijt, richtet fich gegen givet noch imumer iwett 


verbreitete Bofitionen. Ste richtet jich erjtens gegen jeden qrund- — 


fablichen Vergicht auf Behandhing der Wabhrheitsfrage. Wenn man 
meint, mit der Serausjtelling des MWnjpruches des reliqtojen Glau- 
bens alles getan 3u babe, was wiijenfcattlich auy dem Gebtet des 
Wlaubens gu tun tit, fo tit das eine trrige und irrefiihrende Stel- 
hntqnafine. Wenn die wifjentchattlice Borjiduing 3ur Wnerfenmmg 
eines beftimunten WAnjpriches, der gum WejenSbejtand einer gejdhicdht- 
lichen Grofe gehdrt, qelanat, dann murs jie atch zit diejem Wnjpruch 
felbjt Stelling au nebhnrer fuchen, joweit das irgend modaqlich ijt. Mut 
der andern Seite richtet fich aber die qenannte und bon uns pom 
Wnrfjak der religtonspjydologijdmen Methode aus befiirwortete Ent- 
fehetdung nicht wentger beitinnmt gegen jeden Berfuch, die Wahr- 
- heitstraqe in porfehneller Weife und mit unguretchenden Mitteln 
git beantworten. Unfre Ent}dhetdiung jehliekt alfo alle vorfdjnetle 
Wpologetif aus. Solche Xpologetif ijt gerade wegen ihrer Voreilige 
feit wilfenjchaftlich unbefriedigend. Nein erft auf der Basis der We- 
jensfrage, erjt wenn das ,, Wefen” ohne Mirefficht auf die wifjenfdjaft- 
fiche Stellingnahime zur Wabhrbheitstrage aufgezeiqt und flargejtellt 
worden tft, Fann damn in wiffenjchaftlicer Weife auch die Wabhr- 
Heitsfrage aufgerollt werden. Dann aber und in diefer Weife muf 
fie atch wirklich aifgerollt werden, es 
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Was ergtbt fid) min aus der Wniwendung diefer religions- 


 piodologiid gefundenen Cinjicht auf unfer fonfretes Problem? 


Vom hijtortjhen Standpuntt und mit den Wetitteln hijtorifder 

Sorjhung lapt fich feftitellen, daz das Chriftentum im der Cutwict- 
hing deS religisfen Lebens, die wir. zu iiberfcjanen inijtande find, 
die oberfte Stufenhohe ecinninunt. Es ift hier natiirlid) nicht moq- 
fich, dies Urteil im Cingelnen 3u belegen. Das wiirde eine Dar- 
legung de$ gefaniten religionSgejdhidtliden Materials erfordern. 
wede ausgefiibrte ReligionSgefdbidte beftatigt aber tatfachlich die 
Hictigfert des Urteils. Gier miiffen wir dagegen in unjerm eignen 
SZufjammenbang, indem wir das Recht jenes Urteils einfach voraus- 
jeben, auf etivaS anders Gewicht legen, und gwar anuj ein Dop- 
peltes. Sn doppelter Richtung ijt’ namlicgh eine nabere Beitimniume 
der aufgejtellten Theje ndtig.. 
Xn der einen Rictung ijt mit qrofter Scharte fejtzulegen, dah. 
Die hijtorijde Foridung von fich aus und mit ihren Ntitteln itber 
Die genannte Theje niet Hinauszufommen vermag. Schon jeder 
Verfuch, weiter zu gelangen und mehr gu erreichen, bedeutet einen 
Schicihweg. SHiftorifde Soriding fann naturgemas nur zeigen, 
daB das Chrijtentum die oberjte Stufenbobe einnimmt tn der Ent- 
wicling des religtofen Lebens, die uns bisher vorlieqt und die 
eben deShalb vom Hijtorifer 31 itberjhauen und hijtorifd 31 be- 
urtetlen ijt. Das ,bisher” dart dabei in feiner Weije itberjehen 
oder auch nur ertwetdht werden. Gerade auf dies ,biSher” tft, viel- 
mehr der entichetdDende Ton gu legen. Denn dies ,,btSher” ijt in 
dem Wnjag und im dem gangen Kahmen der hiftorifdhen Yor{dehung 
mitgqeqeben. €8 Lapt fich fchlechterdings nicht ausfchalten. 

Neben dieje Vejltimmung hat nun aber in andrer Richtung 
die au treten, dak dod mit dem jebt Gefagten nicht erfdhoptt tft, 
was Die wilfenfdhaftlide Bejinnung iiberhaupt in der gangen Yraqe 
su letjten vermag. Weil die religionSpfydologifhe Betracdtung 
arundablich itber die Broblemf{teliung der religionsgejdhicdtlicden 
Methode hinausSqretft und itber fie hinveq weiter in die TViefe des 
reliqivien Bewuftfeins vordringt, deShalb braucht fie aud jene. 
hiftortidhe Feltiteling der religtonsgejdhicdtliden WMethode nicht als 
estes miglidhes Ergebnis hingunehnten. Ya fie darf e8 garnidt 
fo hinnehmen und darf fich nicht bet thm berubigen. BVielmebhr muf. 
fie e8 gerade 3um Anlaf nehmen, von thm aus die religions: 
pfydologijde Wnalyje weiter gu fiihren und dadurd auch in der 
wijfenfhaftlihen Behandhiing des Gejamtproblems ‘wetter gu fom- 
men und ticfer 3 dringen. Da namlich, wie wir oben gefehen 
haben, die religionSp{ndhologtidhe Methode ftetS von den religiofjen 
PVorjtellungsformen aus iiber dte gedanfenmapige Salfung des relt- 
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giojen Glaubens und wetter liber feinen MUeberzeuqiungsgebalt bin- 
aus gum religidjen Grunderlebnis vordringen mup, jo ijt thr aud 
Hier diejer Weq vorgefdhrieben. Carn ergibt fich aber fitr jie die 
neue rage, ob deun nad Makgabe der tin reliqiojen Grunderlebuts 
wurzelnden Wlotive des religidjen Vewiubtieins eine hahere Stufe 
der reliqivfen Cutwidlung andy unr denfbar ift. 

Dicfe Sraae greift offenbar iiber die vorher bejprocherte Hijto- 
rifehe und der Hijtorifehen Forfeung allein zugangliche Sragejtellung 
weit Hinaus. Die religtonspfycdhologijdme Betrachtung wird aber 
durd ihren W%njak jelbjt an dieje rage herangefiihrt. Cs it nicht 
etioa Wrllfitr oder doqmatijtijhe Nonjtruftion, die fie dieje Srage 
aufwerfen lat, fondern ihr Grundanjag notigt fie 31 diefer race. 
Sor Grundanjak, der feinerfeits durch die pjychologifdhe und Llogifde 
Struftur des religtofen Bewuptieins bepingt ijt. Snjofern fami 
man jehlieplih jagen, eS fei die Grundjtruftur des religivjen Be 
wubtyeins felbjt, die der wijjenjdaftlihen Neflerton dieje werter- 
fiihrende rage aufgwinat. 

Die mweiterfiihrende rage veranlagt dann aber wieder eine 
weiterfithrende und vor allem eine tiefer Dringende iwijlenfchaithede 
Bejinnung. Cenn wenn man einmal dte Yatfmerfjamfeit aut die 
wurzelitandigen Wiotive und Tendenzen des religiojen Griunderleb: 
ntjjes gelenft bat, dann ergtbt fic) von ihnen aus auch eine eine 
deutige Beantwortung der gulebt Herausgejteliten srage. Cine viber 
Die religivje Grundpojition des chriftlicjyen Glawbens pringipiell 
hinansliegende Stufenhihe des reliqidjen Bewupftleins ift nidjt denf- 
bar. Sie ijt nicht mur biftorifeh nicht nachwersbar, jie ijt iiberbaupt 
wefensmapiq nicht dentbar, 

Was aber dieje Emficdt bedeutet, das Llakt fich aim bejten durch 
den Vergleich mit den iibrigen Gebieten des qeijtiqen Lebens det: 
fich machen. Sir dteje lesteren tt namlich ein pringipieller Fort: 
jchritt uber den bisher erretdten Sujtand hinaus diurdaus denfbar. 
Und gwar gilt das nicht nur fitr die Gebiete der Guperen Qultur 
jondern ebenjo auch fiir dtejenigen des tm engeren Sime fo 3u 
nenuenden Mcijteslebens. Biir die wifjenfdaftlide worfchung ver 
anfdaulicht dicjen Sachverbalt gegemvartiq am bejten die moderne 
Nelativitatsthevrie Cinjteins und feiner Wnhanger. Und gwar fo, 
day der Sachverhalt jelbjt vow der Stellungnahme sur Relativitats- 
theorte gang unabbangig ijt, day vielmebr dieje , Stellungnahnee 
dolltandig vorbehalten bleiben fann. Denn qleicviel of man der 
Melativitatstheorie 3ujtimm+t oder ob man jie ablebnt, oder of man 
i Irgendivie vermittelnder Weitfe Stellamg an ihe nimunt, ynmer 
jetgt dod) die Distuffion als folche, daz eine totale dic legter 
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Gringipten der wilfenjchattliden Forfchung betreffende Menderinig 
der Sejamtanjdhaurng ernjthaft denfbar ift. 

Manz anders Tiegt eS tagegen bet der Neliqton. ditr das 
religiofe Vewuptjein ijt etn pringipieller Bortiehritt iiber die Stu 
fenhobe der chriftlicjen Neligion Hinaus nicht denfbar, Wenn man 
berjuchsweije nit der Woqlichfeit rechnen will, eine orm oder 
Stufenhohe des religiojen Bewutfeins gu denfen, die qriundfaglig 
liber die chrifiliche Religion Hinaus ftegt, fo endet ein derartiger 
Verjuch tmimier wieder mit der Wufhebirtg des Begriffs der Neli- 
gion iberhaupt Das tt wenigjtens dann der Fall, wenn dte chrijt: 
lide Religion dabei im Sine threr lekten Erlebnisqrimbdlage, int 
Sime aljo ihrer reliqidjen Grundmotive gefaft wird. Und je 
fie natirlich mm Rahmen unjrer Problemfjtellung gefat werden. 
Denn font wurde es fich ja nicht um einen Yortichritt itber. die 
hrijtliche Religion hinaus Handeln, fondern mur um einen Sort: 
jehritt in der Entfaltung des reinen Gebhaltes der chrijtlicen Reli- 
gion jelbit. Gebt aber der Verfuch bewuter Weaken aut einen 
aorticdritt iiber die chrijtlice Meltiqion Hinaws, aut einen Hort- 
fhritt aljo iiber ihren retien Grundgebalt Hinaus, dann jehlagt 
er um im eine Muthebung des Begriffes der Religion itberhanpt 

Das die eigenartiqe Situation, in die wir Hier geraten, wenn 
wir mit dent Verjuch wirflich Crujt machen und wenn wir dabet 
die hrithdhe Grundiiberzeugung nach ViaRaabe der rein religisjer 
Motibe des chrijtliden Glaubens faffen. Dein dann ergibt fic) als 
chritlide Grundiiberzequng der Glaube an den einen ti Sefus Chri- 
jtus, nanmlich im Heilandsbilde Yeju Chrijti, offenbaren geitjtiq: 
ethijdh-perjonliden, die Welt Iebendig durchwaltenden Gott, der als 
folcher der inmimidrafte ‘Serr der gejamten Wirflicdfeit ijt, der 
faube an diefen Gott — und damit untrennbar verbunden der 

 Glaube an die Bejtinmumag der Menfehen zur Gemeinjechatt ewigen 
Lebens mit Gott, Wjo ein Gottesglaube, der durch drei Yiomente 
charafterifiert ijt, Die fic) -— begrit{lich gefat — darijtellen als 
Wedante der getitiq-ethifden Gottperfinlidfert, als Lranfgendeny- 
und als Smmanengz-Gedanfe. Diejer Gottesglaube —— und gu thi 
qehorig, weil in ifm befehloiien, der Glaube an die Bejtinimunia 
der Menjchen zur ewigen Lebensgemeinjdhatt nit Gott. Diejer Sad)- 
verhalt. lat jeden Werjuch, ein religidfes Verhaltnis pringiptell 
Hdherer Art als das von der chrijtliden Glaubensiibergenugung ge 
jorderte 3u denfen, davan feheitern, day er gur Mitfhebung des Bes 
qviffs der Religion jelbjt fiibrt. Das bejtatigen arch die iiber> 
jteigerten und itberfpannten Yornmten der Myftif. Bolqlich bleibt es 
aber aud) dabei, dah die rage nad) der Wbjolutheit der chrijtlider 


oh ae ifren waite Sinn ae Hee die wiffentdhatttigye ‘roblem, ane 
— telaing bat. 


Die Mbfolutheit der chrijtlidgen Meligion fann fretlich nicht afl- 


gemeingiiltiq bewiejen werden. Das gewifh nicht. Und dieje fur dic 
gejamte theologijhe und religionSphilojophijhe Wrbett jo grund-— 


legend bedeutjame Cinficht nachdriiclicdjt gum Bewuptiemn gebradt 


zit haben, ijt da$ grofe Berdienjt der borber eripabuten Wutitelliumn-— 


gen imd Wusfiihrungen Troelt}chs. 


Aber die Whfoluthert der Hhrijtliden Religion dart nuit wiffen= 
fchaftlichent gutem Gewiffen vertreten werden, jobald man fic) dar- 


itber flar ijt, daB die hijtorijhe Yorjdhung fitr ftch allein m der 


theologijdhen Wrbeit nicht das Legte Wort hat und haben fann, dah - 
“neben thr die fyjtematifdhe Theologie jteht amd jtehen muh, und dap. 


fiir ibte Wrbeit die religtonspjpdologi ide WMtethode m ffiz3terten 
Sinne ‘bie ausjdhlaqqebende Snftang fein mup. 


SOME ECONOMIC PRINCIPLES OF THE 
MOSAIC LAW 
By Proressor Paine VouumMeEr, D.D. 


The Bible is an inexhaustible store-house, not only of theolog- 


ical but also of economic and social truths, embodied in the form 


of, principles, of laws and precepts and in the lives of its leading 
characters. In a period like ours, when people of all classes and 
of all countries are restudying as never before the economic basis 
of life, Christian men, especially teachers of the Christian religion, 


should seriously try to dig out the social principles of the Word 


of God bearing on the perplexing problems of modern times. In 
this paper we shall limit our investigation to the economic laws 
of the Mosaic code, not with the intention of suggesting any literal 
application of them to modern society, which in the complex civili- 
zation of our times would be childish and futile, but in order to 


catch the spirit of those laws and to adapt their underlying prin- 
ciples to the solution of modern social problems. To this end we 


shall discuss four groups of the economic laws of Moses: those re- 


lated to the land and its distribution; to the people and class dis-. 


tinctions; to the laborer and his protection; and to the care of the 
dependent classes. 
I, The Land and its Distribution 

Ancient Israel was a plain agricultural pasate and its wealth 
consisted therefore mainly in its land and stock. Hence the land 
laws are of the first importance in the Mosaic code. They contain 


minute provisions respecting the ownership, the division and the 
accumulation of land. 
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“ Bigalute ow haesir oe the land was vested in “God. In the 
reverent language of antiquity the law provides: “Thus saith the 
Lord, the land is mine; for ye are strangers and sojourners with 
me.” (Ley, 25: 23.) Therefore, absolute: possession, as we under- 


stand it, did not exist. The people are but tenants and usufruc-_ 


tuaries of the land. Only with these restrictions, Palestine was 


called the property of Israel. In modern terms this means that 
Jehovah imposed upon his people a well-regulated system of com- 


munism in Jand. The people as @ whole were the real owners of the 
soil, and the family or individual were only temporary users of 
their shares. Tribal communism of land was among all peoples 
the earliest economic system of which there is any definite record. 
Of the old Germans Caesar says in his De Bello Gallico, IV, 22: 


“No one possesses privately any definite extent of land; no one 


has limited fields of his own; but every year the magistrates and 


chiefs distribute the land to the clans and the kindred groups and 
to those other groups who live together.” This principle, that the. 
tights of private property must yield when it conflicts with social 


uses is maintained to this day. even under the most plutocratic 
forms ‘of government, as our laws of taxation; confiscation and 


“eminent domain” show. The modern expression “individual — 


rights” is to that degree misleading. The individual is to be 
thankful for whatever concessions the State in wise pursuance of 
its own weal may see fit to allow him, “Individual rights’ is 


rather to be treated as a euphemistic way of desighating the area 


of option remaining over after the State has occupied all the ground 


she deems essential to hey highest collective weal. 


As a consequence of this principle of communistic ownership 
the distribution of the conquered territory in Canaan was made on 
the basis of the most perfect fairness and equity (which word does 
not mean equality). In Num. 26: 52-56 it is provided: “The 
land shall be divided for an inheritance according to the number 
of names. To the more thou shalt give the more inheritance, and 
to the fewer thou shalt give the less inheritance: to every one ac- 
cording to those that were numbered of him shall his inheritance 
be given.” In order to avoid partiality in the distribution of the 
individual sections, the law provides: “The land shall be divided 
by lot between the more and the fewer.” ‘This law is repeated in 
Num. ‘33: 54. pA 

As the individual was indeed the temporary owner of his 
share of the land, he could sell all or a part of it, but not abso- 
lutely and forever. In modern terms, he could only lease the 


-jand or the crops for a time specified by the law itself and not by 


the transacting parties. A great redistribution and restoration of 


the land was made every fifty years. ‘This fiftieth year was calla 
ihe Year of Jubilee. Hence, if the Year of Jubilee was fifty years 
off, the use of the land could be sold for fifty years; if it was only — 
one year off, it could be sold for only one year. (Lev. 25: 10 f.). 

But-the original owner was not bound to wait until the year of 

jubilee to reclaim leased land. If at any time one could raise the 

requisite sum, he could buy back his land at selling price and 

could even deduct whatever benefit had accrued to the buyer in 

the meantime. Even the relatives could lay claim to this privilege. 

(luev. 25: 24-26). The “Jubilee” provisions of the Mosaic land. 
laws are so sublimely Divine and ideal that Bible students hold 

that they were never carried out to the letter because of the wolfish 

nature of some “acquisitive” Jews, to curb which they had been 

expressly given. Especially did the provision become a dead letter 

when Israel became a monarchy (Ahab took forcible possession of 

Naboth’s inheritance 1 Kings 21: 1-16), and later, under foreign 

rule, beginning with 722 and 586 B. C. But be that as it may, 

our point here, is to show the humane intentions of these ancient 

land laws. The poor man, if compelled by adversity to lease his 

property to a more prosperous neighbor, was not to be degraded to 

hopeless and permanent pauperism, and land-lordism, the undue 

accumulation of land and capital, was to be forever prohibited. 


Personal property, such as houses, money, cattle, clothing, 
tools, ete., was owned absolutely and was carefully protected by~ 
various laws against stealing. Restitution of stolen goods was re- 
quired, sometimes four and five fold. Ex. 20, 6; 22, 1; Lev. 6, 5.) 
For the king there was a special sineniamnent against acemtlat- 
ing gold and silver. (Deut. 17: 17). 


A comparison of the spirit of these Mosaic land laws with 
the principles underlying the land laws of our modern, so-called 
“Christian” countries shows that the Mosaic code is greatly su- 
perior. The injustice of modern land laws is the real cause of 
the revolutions in Ireland, Mexico, Russia, ete. Also in America, 
the accumulation of the soil in a few hands, absent landlordism, 
the monopolistic control of the natural resources, such as coal, iron, 
gas, electric power, etc., by a few, are the perennial sources of gov- 
ernmental corruption, as the present “oil investigations” at Wash- 
ington show, and add fuel to the fire of popular discontent. This 
oil investigation is the outcome of a clash of two ideas—that the 
natural resources belong to the people, on the one hand, and on the 
other, that the rich and powerful have the right to exploit the 
country. Our free homestead laws are almost exhausted because 
millions of acres are owned by the railroads and American and 
foreign millionaires. Prof. Rauschenbusch writes in “Christian-— 
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a and the Saree Crisis,” p. 225: “Ag the monopoly value of farm- 


land increases, it will be a more profitable form of investment for 


the huge industrial capital anxiously seeking investment. In time 
we shall have three layers of population on the land, as in Hngland 
and Eastern Germany. ° 

It is high time for truly patriotic Americans to study more 
carefully the principles underlying the land question. Lloyd 
George said recently: “There is one deep, underlying principle of 
all sound, just, beneficent land laws in every land—that land in 
all countries was created by Providence for the benefit of all those 
who dwell therein, and that any privileges, rights or interests at- 
aching for the time being, whatever their origin may be, to the 
‘ownership of land that are inconsistent with this great purpose, 


ought, in the interests of the community, to be ruthlessly overrid- 


den.” Land is the storehouse of nature, from which mankind 


‘draws the material to sustain life. Those who hold the key to 


this storehouse also hold in their hands the life of those who can- 
not enter without their permission. Labor appled to land creates 
wealth ; but those who are denied access to the soil can only create 
wealth by working for the owner of the land. Our great natural 
resources—coal, ore, oil, land and transportation (that is to say, 
the means of distribution of these things and of men themselves 
and of all the things which men must have in order to carry on 
what we call civilization)—these constitute the world’s sovereign 
power, and he who controls them is the sovereign. The conviction 


that this is so, that humanity will never be free to develop to its .— 


full stature while the strategic things of the world are subject to 


‘private monopoly, is fast dawning upon the horizon of popular | 
thought. Take, e. g: coal. The only way by which coal can be 


mined solely for the service of the people is for all the people who 
use coal to own the mines. Coal would then be produced for use 


- and not for profit. And this is the end that must be reached if 


the coal industry is to be placed on a permanently sound basis. 
Coal.should be mined and distributed not for the purpose of mak- 
ing profits for owners, nor for the purpose of making wages for 
workers; it should be mined to be burned—to be used—for just 


that simple purpose. 


The most glaring evils of our land system are found in our 
cities. The values created there by society and absorbed by in- 
dividuals are enormous. Successful land speculation has formed 


‘the nucleus of very many of our large fortunes. Our cities are 


poor, unclean, always pressing against the limits of indebtedness, 


-and laying heavy burdens of taxation on the producing classes. 


At the same time these enormous values pass to individuals who 
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have only contributed a fractional part to their creation, A special 


tax on the unearned increment has been in force in Europe for 
some years and has an excellent effect. on the socialization of. the 
land. Another great injustice constitute the 99 years and the per- 
petual lease laws: in our eastern cities, New York, Boston, Philadel- 
phia, Baltimore, etc., where many a man can never buy the fot 
on which his house is built, neither for love nor money. 
II, The People and Class Distinctions 

Next to the land come the people who inhabit it. Unlike all 
other nations of antiquity, Israel had no castes (not even the 
priests formed a real caste in the accepted sense of the term.) The 
underlying principle for this condition we find in Ley. 25: 55: 
“For unto Me the children of Israel are servants; they are my ser- 
vants whom I brought forth out of the land of Egypt.” The hun- 
dreds of thousands are thus brought, by this declaration, into one 
class, whose central power thrones high above them, to be sure, 
but which nevertheless lives in their midst and desires to. raise 
them to His serene height. The social foundation of the whole 
structure is unity, but not in the sense of uniformity. The people 
of Israel formed an organism of many members: Chiefs stood at 
the head of the twelve tribes; elders rule the families; the father 
is the head of the household, A senate of seventy elders holds the 
highest power. Questions of particular importance to the commu- 
nity were settled at specially called gatherings of the people. We 
have here the sketch of a representative government, which in 
principle is fully up to our modern constitutions. But beyond these 


natural divisions there were no differences in rank. The king, as 


well as the High Priest, could choose a wife from any family. Ev- 
ery Israelite paid the same sanctuary tax from his twentieth year 
up, and Ex, 30: 13 expressly commands: “The rich shall not give 
more and the poor not less than the half shekel,” and as this poll- 
tax expresses man’s relation to Jehovah, this law means to show 
that socially and politically there is no difference between individ- 
uals. Wealth does not insure privileged social standing; on the 
contrary, Jehovah repeatedly calls Himself the friend of the poor. 
Hven the tribe of Levi is to receive the tenth not as a privilege of 
rank, but to make up, for the fact that they received no tribal pos- 
sessions. Under the monarchy, matters changed for the worse, and 
after Solomon’s reign, a rebellion, incited by heavy taxation, de- 
stroyed the union of the people. Samuel had warned them against 
monarchy (1 Sam. 8: 10-18), and his warning was fulfilled. 
MPA In es 12 Tt) 

In America we are not much bothered with class distinctions 
under that name, as they are found in Kurope, where even after 
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the World W ar, many cling to their old artificial stratification of 


society into royalty, nobility, subdivided into higher and lower, 
the military, commercial, professional, labor and farmer classes. 
Yet eternal vigilance is the price of liberty! Rauschenbusch 
writes: “Popular orators have often asserted that the conditions 
of the effete monarchies could nover come to a people with free in- 
stitutions like ours. But we see too clearly that no preventives 


against the formation of social classes written in a paper constitu- 


tion can long save us from the iron wedge capitalism drives through 
society.” Gustav Schmoller, the eminent professor of political econ- 
omy in Berlin, writes in his great work, “Volkswirthschaftslehre” : 
“All experts agree that no country has such a powerful plutocracy 
as America.” Less than 25 years ago, the Rte, of milhonaires 
in America was less than 6,000. Devine the first year of the 
world war, their number increased by 1,476, and it is estimated 
that at present we have a total of 26,000 millionaires. Taking 
the official figures as a basis, a statistician endeavored to discover 
the proportion of the money wealth of the nation held by mil- 
honaires. Here is what he showed. 


9 $100,000,000 to $125,000,000 .......... $ 1,012,500,000 

14 75,000,000 to 100,000,000 .......... 1,325,000,000 
Ae t DO00800G):00.") 2 FD,000 000 | eile ig hee 2,125,000,000 - 

42 37,500,000 to 50,000,000 ...... AME 1,837,500,000 

97 25,000,000 to SHOVOMOG ee aie 3,031,250,000 

22 5490 He OUDFOUO Od © 2o 20 OOOO isis aie, 56,225,000,000 
22,696 $68,056,250, 000 
Total wealth of: America ...... Spel ie Amacai $250,000,000,000 
Population of the United States ..........4... 106,000,000 
Proportion, of jpiilionadives:). sO vee ed ses ' 1 in 4,626 
Average wealth of millionaires ............... § 3,000,000 
Average wealth of non-millionaires .........., $ 1,73 


Classes in America are slowly forming along similar lines as 
in’ Europe, based on wealth, education, descent, station in. life, 
military. office, ete. It has been humorously said, that in New 
York they ask a person, “What have you?”’, in Boston, “What 
know you?”, and in. Philadelphia, “Who are you?” Even a few 
congregations in our larger cities are class-conscious, but only a 
very few. But not only in practice are we deteriorating, but even 
in our principles of equality. Writers and speakers question the 
soundness of the Declaration of Independence that all men are 
free and equal. This demand for equality is often misunderstood, 
and then ridiculed, as if it meant that all people should be 


“equally” rich and were equally gifted. What Jefferson meant 
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was social and legal equality with no class distinctions, and such 
equality can and does coexist with the greatest natural differences, 
as we find it in families and schools. 

TIT. Labor and the Laborers 


In ancient Israel everyone was a laborer. Abraham, Jacob, 


Moses, the prophets and judges worked their fields. Saul was seek- — 


ing his runaway asses when Samuel offered him the kingship and 
David was watching his father’s sheep when he was anointed king. 
No leisure class; no idle rich! The ideal woman is described in 
Proy. 31: 10-31 as rising early to provide for her household, and 
busy all day, spinning, weaving and working in the vineyard. The 
good man eats of the labor of his own hands, while the idler is 
spoken of with -contempt (Ps. 128: 2, Prov. 6: 6-11; 10: 26; 
US ADS LBt 9s 202. 18%" 24: 38-34-. Bice 10s 43.) > Eabor 1s pie 
basis of a good character and therefore ennobling. Hence, the 
fourth commandment enjoins work: “Six days thou shalt work” 
(Exod. 20.) Among many of the older nations, especially the 
Greeks and Romans, manual labor was considered a dishonor to 
the free man. Slaves and women had to do the work. In Plato’s 
ideal republic, men who worked were considered unfit to have a 
voice in its management. Aristotle, too, regards manual labor with 
contempt. But according to the Bible “to till the ground” was 
the first commandment given to priniitive man. 


As the law sees in every member of Ged’s people a laborer, it 
does not acknowledge a social difference between employer and 
employee at all; capital is not to become a power over labor. All 
Israelites are servants of Jehovah, each one placed by him in his 


appointed place of labor, be it mental or manual. A life of pure — 


enjoyment, intellectual or material, has no inherent worth or value. 
[dleness, though it be decked in purple and fine linen, is sin in 


itself. This routine of daily duties is relieved by the second part. 


of the commandment, to rest upon the seventh day—master, ser- 
vant, children, animals—all. With this command God has estab- 
lished an institution which is becoming more and more appreciated 
even by modern science, as a necessity for man and well ordered 
society. . 

The law of Moses distinguishes between three kinds of | la- 
borers. The first of these was the day laborer. So that his free- 
dom may not be interfered with, Deut. 24: 14 provides that his 
wages are to be paid each evening. The second class, the servants, 
are bound to the master’s house, though only for a few years. In 
the seventh year, but certainly in the Year of Jubilee, they’ were 
free. “And then,’ says the law, “thou shalt not let them go 


empty-handed” (Deut. 15: 12-15). A just and gentle conduct. 
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toward his seria is impressed upon the master (Levit. 25: 43). 


In spiritual things, Sabbath rest and feast days, these servants 


were to be treated like the free. His murder was punished by 
the death of the murderer; cruel treatment secured his freedom 
immediately (Ex. 21420). The third class, the serfs, was not to 
be entered by the Israelite except of his own free will (Lev. 25: 
_ 39). But a Jewish servant could become a serf, in case he did 

not desire to take advantage of the seventh year which set him 
free (Deut. 15: 16). The children of a servant to whom his mas- 
ter gave one of his maid-servants as his wife also belonged to the 
class of serfs. This kind of service seems to throw a dark shadow 
upon the bright picture of the social order depicted in the Old 
Testament. No doubt it does not come up to the ideal. But as 
in America, so in Israel, there was a constant battle of the ideal 
against human hard-heartedness, and so God permitted, “for their 
hardness of heart,” an institution of which he did not approve. 
But with special emphasis the law impressed upon the masters ten- 
der consideration, mild treatment and humanity, so that in reality 
slavery was little more than a name. And even that we do not 
find in the Old Testament. Degrading terms were not applied. 
In Rome he was called a manucipium ; that is, a captured article; 
in Greece, a doulos; that is, a bondman—from deo to bind; but 
in Israel he was called a “servant,’ a name involving no disgrace, 
for it was borne by Israel’s most distinguished men, as Abraham 
David; Joshua (Ps: 105: 6; 1874; Josh. 24 :.29.) 


IV. The Care of the Dependent Classes 


We cannot expect to find in ancient Israel a condition a: 
‘no nation on earth has as yet been able to bring about, the absence 
of want and poverty. But in the Mosaic code we find a great num- 
ber of provisions all of which have for their object to guarantee to 
every Israelite at least the necessaries of life. In detail we find 
_the following laws: In the “Sabbath Year’ the stranger, the hired 
servant, the widows and orphans are to have their part all that 
grows alone (Lev. 25: 3-7). Besides the Levites, the stranger, 
the widows, and orphans are to have one-tenth of the income every 
three years (Deut. 26:12). During the harvest, whatever grew 
on the border of the field, also the leavings, also the forgotten 
- sheaf, ‘belonged to the poor (Lev. 19: 9; Deut. 24: 19). By spe- 
cial command of Jehovah,at was the Hon of the poor to take part 
in the feast at the offering of the’ first fruits, and at the high fes- 
tivals of sacrifice. Strangers, widows and orphans were included 

in this (Deut. 16: 10). The debtor was allowed to select himself 
the forfeit and carry it to his creditor, and the latter had no right 
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to enter the debtor’s house and take from him the necessary im-- 
plements as security (Ex. 22: 26). Moreover, the law takes pleas- 
ure in speaking of the poor as peculiarly an object of God’s care, 
and often calls him ‘thy brother or neighbor who is in poverty” 
(Hx. 22: 23). The Year of Jubilee is sure to put an end to alf 
poverty, because every one comes into possession of his ancestral 
property. Remember that all these benefits were not regarded as 
charity, but as the poor man’s rights. 


In order to assist the poor, the Mosaic code contains a very 
peculiar law, entirely unique in its way, the law forbidding the 
taking of all kinds of interest among Israelites. An Israelite is 
to regard the lending of money as a gift of love, not as a money- 
making transaction (Deut. 23: 19). Among primitive Israel, men 
_ borrowed because they were poor. To charge the poor interest was 
like profiting by a man’s adversity and was considered grievously 
wicked. Deut. 23: 19-20 allows taking interest from the foreigner 
who, like the Phoenicians, borrowed money in order to make money. 
Some rich Jews must have been very restive under this law, for the 
Old Testament Scriptures reiterate it with great insistence. All 
the books that touch on interest-taking ee it, prophetic, legal, 
philosophical, or poetical. It is ad ats in every code. (Ex 
22: 253; Deut. 23: 19; Lev. 25: 37-39.) Ezekiel classes it with 
idolatry, robbery, murder, biesdihed and anarchy. (Ezek. 18: 
12-13.), and gives its prevalence as one of the causes of Jerusalem’s 
downfall. See also Prov. 28: 8-10; Ps. 15: 1-5; Jer. 15: 10. 


A more equitable, (not an equal) distribution. of America’s 
great wealth by natural and legal means, such as better wages, 
lower prices, moderate profits, fairer taxation, by social laws pro-~ 
‘tecting every American in sickness, accident, unemployment and 
old age—this should be the aim of every true patriot; for tempo- 
rary or permanent poverty, bordering on pauperism, is a much 
greater danger to the security of our republic than a few thousand 
red radicals. The recent tax receipts show that in our enormously — 
wealthy nation of 110,000,000 people only 425,000 (or one person 
in 235) have incomes of $3,000 or more. It also appears that 
there are in the United States 38,240,000 persons in receipt of no 
incomes of any kind, whether as wages, salaries, profits from bus- 
iness, investment, or aught else. Of. these 37,815,000 have an 
average annual income of $601, and no more. This astounding 
revelation goes far beyond any. assert#on of widespread poverty 
ever made by any sociological investigator and shows that we are 
infinitely further upon the road of national decline than any of | 
us had suspected, and have carried farther the process of aceumu-_ 
lating wealth in the hands of a few. Statistics tell us that one- 


| tenth of our entire nulation is lane living in poverty and 
| ‘many millions more just on the verge of it. a case of sick- 
ness or a month’s unemployment hurls them over the precipice. 
i In New York City about fourteen percent are paupers, and touch- 
ing arms with the direct poverty is extravagant wealth. 
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Poverty is neither a divine institution nor an inexorable law 


of nature, but a preventable and removable disease. and therefore 


7 


it must be gradually abolished.. How? By the cultivation of a 


high type of spiritual religion and morality. This is not as unim- 


portant as some of the socialists seem to think. Purity, scberness, 
honesty fidelity are mighty insrtuments to bring about social. sal- 
vation. Godliness is profitable unto all things. But all this will 
not prevail if the strong arm of the law will not Jend its strength, 
and if the teachers of the Christian religion. will not make better 
use of the social contents of the Bible. For Emile de Laveleye is 
tight in saying, “With the assistance of the clergy everything’ in 
‘matters of social reform is easy; without such help, or in spite 
of it, all is difficult and at times impossible.” 
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A DEFINITION OF CHURCH HISTORY 


Presidential Address by Ephraim Emerton, Ph. D., 
Emeritus Professor of Ecclesiastical History in the 
Harvard Divinity School, Cambridge, Mass. 


To define anything in these days is an unpopular task. ‘To 
define is to limit, and we are today impatient of limits of any kind. 


The vast expansion of our outlook resulting from a world-shaking 


political upheaval has reacted upon our social, our economic and 
our philosophic thought. We respond as seldom before, to every 
manner of high, generous, broad, liberal suggestions. | We repel 
as unworthy - ieude spacious days whatever suggests narrowness, 


‘commonplaceness, selfishness. We forget easily that breadth may 
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be purchased at a sacrifice of depth, loftiness at the. price of a solid 
footing upon the earth, and generosity by throwing away the things 
that make us strong for righteous dealing. 


The most popular task in the world of education today is the. 


building up of high-sounding phrases, the inventing of new words 


for old things, the creating of endless machinery to take the place - 


‘of honest work. So that it is with the risk of seeming to deserve 
that worst of modern epithets, “reactionary,” that I venture to take 
advantage of this occasion to remind you of some fundamental 
considerations in the presentation of our subject to immature 
minds. — 


If we are to offer the subject of Church History as one iene 


to take its. place by the side of others in a scheme of university 
instruction, it would seem to be of the first importance that we 
should give it a scientific definition. By “scientific” I mean such 
a definition as will stand the test of continuous application to spe- 
cific problems as they arise in the course of our study and teaching. 
I mean a definition that does not rest upon emotional or dogmatic 
or propagandist bases, but, so far as possible, upon purely historical 
considerations. 


In trying to reach such a definition, we must start with a: prop- 
osition which I, for one, have always called the cornerstone of all 
dealing with our subject, and that is: that Church History is noth- 
ing more nor less than one chapter in that continuous record of 
human affairs to which we give the name of history in general. 
Perhaps this seems to you so simple a truth that it does not need 
to be stated; but it is precisely these simple truths that are most 
easily forgotten. From time to time they must be restated if they 
are not to slip gradually and imperceptibly out of our sight. If 
anyone doubts this, let him read the introductory paragraphs of a 
dozen different manuals of Church History, Protestant or Catholic, 
and from these form for himself a composite picture of what kind 
of definition these authors had in mind. 


Unless [ am greatly mistaken his general impression will be 


that at a given moment of time history stood still, and after a 
pause something like our recent two minutes of silent meditation, 
moved on again under radically new conditions. The historic 
movement of human affairs was suspended by a specific intervention 
of divine Providence and was never quite restored. The new or- 
der set going by this intervention had to be maintained by a con- 
tinuous series of new interventions, and these have oceurred at 
necessary intervals until now, and, by the very nature of the case, 


must always occur. For, according to this view, the Church and - 
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-“the’ world” are not parallel currents in the one great stream of 
human history, but are essentially hostile and always antagonistic, 


because the forces behind them are different and Pe coteiia tie! 

This spasmodic conception of Church history involves a sim- 
ilar idea of history in general. I quote from one of these manuals 
by an American author, published in 1893. After referring to 
human history asa record of conflict between right and wrong he 
says: “When the hour came for the wrong to cease, the controlling 
hand intervened.” Oné may well inquire, without irreverence or 
irrelevancy, whose hand was managing the universe in the off times. 
It is not surprising that a-person holding this view of the universe 
should conceive of the function of the church historian in corre- 
sponding terms. He says: “The Church has been saved from 
fatal error and downfall by divine interposition.” 


“To show when the divine force has controlled all human 
events and made them subserve the steady progress of God’s ser- 
vants is the mission of him who treats the history of the Church.” 


“The office of the Church is not to untie a tangled skein, but 
to soylow. the golden thread of the divine presence in all Christian 
ages. 
This is a delightfully see description of our profession. 
If it were true, our occupation would be, not that of the investi- 
‘gator, but that of the certified pilot. Somewhere there is a charted 
way through what appear to be rocks and shoals, and all we have 
to do is to know the buoys and lighthouses and point them out to 
less experienced voyagers. According to this view, we should be, 
not students and interpreters of a great human phenomenon, but 
expounders of miracle, a sort of high priests in the temple of knowl- 
edge. For my part I do not aspire to any such lofty mission. I 
cannot claim to know “the golden thread of the divine presence” 
when I see it, and I am sure that if I made any such claim there 
would be a dozen rival claimants to dispute it, and every one of 
these would differ from every other in his description of what the 
golden thread was like. 

The web of Church History is a “tangled skein” precisely as 
is every other chapter of recorded human experience. It is even 
worse tangled than many other chapters, precisely because men 
‘have been pursuing, each his own “golden thread,” and trimming 
the plain human record to suit his own fancy as to what it might 
be, and where and when it might be found. The divine presence 
is not to be thus catalogued and indexed to fit the hmitations of 
us little men. If the modesty of the true historian leads him to 
disclaim the power to read the divine leading in specific manifesta- 
tions, he, of all men, should be most sensitive to the thought of a 
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divine governance that rules nee times and sessions, the march ore 4 
nature and the hearts of men. oe 


To describe Church History as an ineepleable part of the fhe Ae 
man record is not to belittle it, but rather to expand and elevate \ 
it. It has been a favorite figure to represent the Church as a rock = 
in the midst of the vast, turbulent ocean of the world. Storm and 
wave have beaten upon it in vain. In spite of all assaults it stands 
and will stand. The figure is impressive, but it is fatally mislead- 
ing. If the Church were indeed a rock and the world were some- 
thing separate from, and hostile to it, then its doom would cer- 
tainly be sealed. Eventually every rock must 'give way to the ero- 
sive forces of wind and tide. 'The Church is not a rock, but a liv- 
ing organism,——not standing over against the world but an organic 
part of it. The human agents who at any time have it in their a 
keeping are subject to the same laws of association that govern = 
all other forms of associated human life. They write their record 
of human passions, of motives lofty and ignoble, precisely as do 
the trustees of other great human interests, and this record is 
passed on to us for decipherment and: interpretation, 


And so we come to the second of our problems, the question 
of method, and the solution of that seems to be already indicated 
in our definition. If it is true that Church History is the record 
of the experiences of men organized under the form of the Chris- 
tian Church, then it must follow that this record shall be studied 
as any other body of historical material is to be studied. That 
means what the whole record, from the very beginnings in the canon 
of sacred Seripture to the latest encyclical from Rome, shall be 
subject to the same laws of historical criticism that apply to all 
other records. Scripture is sacred, but it is not sacrosanct. It is — 
sacred in our hearts because of what it contains of support and 
solace in the bitter struggle of life, but it is not exempted from 
a true criticism. It must take its chances in that whole process 
of minute examination which is the glory of true historical schol- 
arship. 


And the same is true of all the rest of our material. No 
glamor of antiquity, no weight of tradition, no presumption as 
to good intention can cover violation of those rules laid down by 
modern science as the unshakable foundations of historical eer- 
tainty. I need not remind this audience that this is not the way 
in which the documents of Christianity have conventionally been 
handled. Even when the principles of modern historical criticism 
have been admitted for other fields of study and extended in theory 
to Church History as well, they have been shaded off in practice _ 
in all kinds of imperceptible ways until the resulting picture has — 


ai tase a Mopeieaiy di Aistorved image of what really, happened. A 


mistaken zeal has tried to defend, apologize, reconcile, compromise, 
instead of facing boldly obvious contradictions and impossibilities. 
The method of theology has been applied to history, and the natural 


result has been loss of tonfidence, a suspicious distrust of con- 


clusions on the part of those whose good opinion was of the highest 


value. From Gibbon to Wells—“Ah! What a fall was there, my 


countrymen !”’—the work of Church writers has been discredited 
because they were believed to be untrustworthy in their methods 
of work. 


No one can profess our subject in close association with men 


in other branches of learning without feeling a constant reflection, 


of this distrust. It especially behooves us as the organized repre- 
sentatives of this craft, to set up and to observe standards of pro- 
cedure no less exacting than those which govern our fellow-crafts- 
men in other departments of historical study. I think we need 
this warning rather more than they because the temptation to 
laxity in our case is rather greater. If it is true, as I have come 
to think it is, that there is no such thing as an unprejudiced his- 
torian in the field of political affairs, 1 am afraid we shall have 
to admit that in our bailiwick the same judgment must be passed 
with even greater reason. 'The sort of conviction with which a 


man defends the doctrine of state rights, or the sanctity of ma- 


jorities or the impeccability of monarchs is a pale and ineffectual 
reflection of the passionate loyalty with which men have died for 


the right to read the Bible in their homes, or for the sacred prin-_ 
ciple of apostolic succession, for the sacramental value of certain 


ceremonies, or for the precious doctrine of an intelligent faith. 

The Church historian who should stand wholly outside the 
influence of some one of the great streams of emotional experience 
which haye determined the current of the Church’s life would 
thereby proclaim himself incapable of meeting the highest de- 
mands upon the historians’ character. His lack of sympathy with 
the impelling loyalties of some one group would in so far dis- 
qualify him for understanding the motive powers that have ac- 
tuated other groups. His affection of impartiality would be better 
described as an acknowledgment of incompetence, 

The ideal Church historian would be a man, who, while ad- 
mitting his obligation to some one form of thought upon the Chris- 
tian problem, should have studied so deeply into the greater world 
movement of the race as to have gained that sympathetic under- 
standing of it all which would enable him to place his own ex- 


ne perience in its right relation to all the rest. Such a man would 
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deserve the name of an unprejudiced historian within the limits 
of human possibility. 

I will not repeat here the commonplaces shen historical 
method with which we have been plentifully supplied-in the gen- 
eration just past. We all know all there is to know about the im- 
portance of going to the original sources, of analyzing these as to 
their genuineness, their accuraey, their partisan tendency, and their 
treatment by contemporaries and by succeeding generations. We 
hardly need new reminders of the importance of similar diligence 
and caution in the use of secondary material, the dangers of be- 
ing blinded by the glamor of great names or captured by the spa- 
cious brilliancy of some new discovery. 

But there is: one item in this chapter of method as to which . 
we do need, and | think always shall need, ever fresh admonition. 
I mean the principles of evidence upon which every historical con- 
clusion must rest. Hven after every test of capacity, of knowledge, 
of accuracy, and of good intention has been applied, .there still 
remains the fatal difficulty that the material of Church History 
must. always contain a certain element which eludes all human ca- 
pacity, is beyond all human knowledge, cannot be expressed im ac- 
curate language, and is independent of human intentions, good or 
otherwise. What is the sound attitude of the Church historian 
toward this element of the superhuman? ‘The answer is not quite 
a simple one. The readiest solution would be to leave it out alto- 
gether,—but that is obviously impossible.. The reply of the other 
extreme would be: Accept some definite theory of the divine ac- 
tion upon men, and fit the story of the Church’s life to that. Ob- 
viously this is precisely what has been done, and as we have already 
seen, has vitiated the conclusions of our science and tended to de- 
grade it in the opinion of the learned world. 


I think some help may be found here by emphasizing one or 
two rather nice distinctions. One of these is the distinction be- 
tween the superhuman and the belief in the superhuman. The su- 
perhuman in itself is an abstract conception beyond the reach of 
human evidence. Belief in the superhuman is a profound fact of 
human experience testified to by abundant human witness. The 
superhuman is a proper object for the emotions, of fear, of awe, 
or of reverence, and also for the speculations of metaphysics. It 
is not a subject for historical record. The belief in the super- 
human, on the contrary, because it is a fact of human experience, 
has its historical record and can be studied historically. It has 
profoundly affected those movements of mankind which everyone 
would accept as the proper material of history. 


If we say that God led the Israelites out of Egypt, we are mak- 
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ing, not a historical, but a theological statement. It cannot be | 
proved by reference to any record; for no record which we can read — 
unveils the mystery of the divine action. If, however, we say that 
faith in a divine leading was a powerful motive force in the de- 
liverance of Israel out of Egypt, we are stating a fact demonstrable 
on every page of a record preserved with extraordinary persistence 
and whatever may be its intermixtures of superstition or decep- 
tion, undoubtedly containing a core of historic truth. 

Now I submit that this distinction is of the utmost importance 
to the Church historian in defining his function both as a student 
and as a teacher. On the abstract subject of the superhuman or 
the supernatural he has the same right to an opinion as every 
other thinking\man. In his speculations upon that subject he is 
acting as a philosopher or a theologian; but when he comes to his 
work as an historian, the only aspect of it which concerns him is 
the belief of men and its consequences to them. If he is tempted 
to say: “At a given moment of time God came to earth as a human 
being, and this was the origin of the Christian Church,’—he is 
‘saying what neither he nor any other human being can know. He 
“is only stating an article of theological belief. If, on the contrary, 
he says: “At a given moment of time there appeared on the earth 
a man whose message so appealed to his hearers and to their fol- 
lowers that they came to believe him to be God himself and that 
this belief became the most powerful agency in the making of the 
Christian Church;”’ then he is wholly within his rights as an his- 
torian. He is saying what can be proved by a long and unimpeach- 
able human record. 

In other words, historical evidence concerns only such things 
as are perceptible to human powers and can be recorded by human 
means. Miracles—all miracles—are excluded from the historian’s 
function, because no human evidence can establish the fact of mir- 
acle. Yet the fact of belief in miracle is as.obvious a human phe- 
nomenon within Christianity as in every other religion. As such 
the historian is bound to deal with it, never for a moment with 
the object of proving or disproving the alleged miracle, but only 
to set the effects of this belief in their right place in the record 
he is trying to interpret. It is difficult to exaggerate the effect 
which the observance or the neglect of this principle of evidence 
may have upon the bork of the Church historian. 

Having framed’ a definition of Church History and called at- 
tention to certain principles of method, I venture to suggest one 
other useful procedure. I suppose we have all felt in the course 
-of our work the compelling attraction of what we call, not un- 
fairly, the critical moments in the life of the Church. These give 
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us the high lights in the picture we try to draw for olhinelven ane 
- others. These critical points are most often periods of reform. 
The purity of the Christian ideal has constantly been dimmed by 
practical complications and has been restored only after prolonged 
and costly processes of reform. Christianity itself was the-reform 
of a society that had outlived the vitality of its original motive 
forces. any 

Now, the temptation of the Church historian in dealing with 
these moments of reform is to pick out the elements of contrast 
and set them over against each other in as high relief as possible. 
He throws the light upon the new and leaves the old in shadow. 
The new is all brightness, the old is chiefly darkness. The reason. 
for such a method is clear. It is easy, and it appeals strongly to — 
the dramatic sense. The remedy is, I think, to be found in a canon 
of historic truth not too frequently emphasized, and that is that — 
no idea can make ils way among man except as it finds responsive ~ 
elements in the society to which wt appeals. Let me illustrate. 


The manuals to which I have referred are wont to present 
-the origin of Christianity by way of violent contrast. The world, 
was sunk in superstition and sin. Christianity came as a revela- 
tion of pure religion and sound morality. The two were essen- 
tially antagonistic. It was hardly necessary to inquire into the — 
actual conditions of the Roman society except to find new illus-_ 
trations of the fundamental contrast and, of course, there were 
abundant illustrations ready to hand. It was left to scholars in | 
other fields to show by wide and laborious investigation that the _ 
thesis itself was false. They showed us that the world into which 
Christianity came was not sunk in either superstition or sin. It 
was teeming with efforts after spiritual religion. Everywhere men 
were “feeling after God, if haply they might find him.” The for- 
malisms of the ancient faiths were everywhere broken through. 5 
Out of Egypt had come the personal cults of Isis and Serapis— — 
out of Persia the singularly appealing worship of Mithra,—within 
the body of the Greek tradition had erown the esoteric rites of the: 
Mysteries and the profound speculations of philosophy. The age 
of Justin Martyr was the age also of Marcus Aurelius. — With 
whatever perversions and degradations, these appeals to the indi- 
vidual and the universal were welcomed by, multitudes of eager 
spirits. When Hrnest Renan said that in the third century it was _ 
about an even. chance whether the world was:to become Christian 
or Mithraitic, he was probably not far wrong, as a glance at the 
map of Mithraitic remains can convince any open mind. 


Tt was a mistaken loyalty that led Church historians to neglect. ie 
or to despise all this spiritual background, and to treat Christianity - 


as if it had been the sole agency in turning men from formalism 


and legalism into the freer air of individual, personal experience. 
The truly educative way of approach is to think of Christianity 
_as one among a group of rival claimants for the allegiance of an 
eagerly expectant world. Its real glory is that it knew how to 
meet all these struggling impulses and fuse them into one united 
resistance to the common enemy. ‘The problem of the Church 
historian is to learn the secret of this power,—to untangle the 
‘skein, so that the theologian and the philosopher may see the golden 
thread of the divine presence working through all the confusions 
and perplexities of an aged world in labor with the new. 


We find another illustration of this principle when we come 
to study the most engaging and at the same time the most per- 


plexing personality in the medieval Church, the monk and prelate 


Hildebrand. The conventional treatment represents the conflict 


of the eleventh century as a war between a masterful churchman. 
armed with spiritual weapons and a hot-headed youth imaptient 


of restraint and backed by all the forces of revolt against papal 
control. A very simple scheme, easily sketched and easy to follow. 
The fault in it is that it overlooks the long and subtle processes by 
which, for more than a century, the Christian consciousness of 
Europe had been prepared to receive the message of the reforming 


pope. If one begins the study of Hildebrand with the year 1073, 


one sees him only as the agent of papal absolutism. The problem 
seems tor be one of political domination. Was Church or state to 


dominate the fortunes of the European peoples? It is a dramatic 


story filled with episodes of absorbing interest. The tide of battle 
sways to and fro until all sense of difference between the contend- 
ing parties is obscured. Hach seems to be staking its all on the 
one issue of power. But what is it that finally decides the con- 


flict? It is the response in the hearts of thinking men to the 


call of a great leader for purity and freedom in the life of the 
Church. This demand had been matured by the ceaseless activity 
of that element in the Church which in the popular imagination 
stood for those two things, for purity and freedom. 'The monas- 
tic movement, typified in the wide-spread Congregation of Cluny, 
led the way, and the secular clergy, if they were not to be hope- 
lessly outclassed, must follow their lead. 


The three articles of the Hildebrandine program were all an- 
ticipated in the monastic practice. Celibacy was felt to be the 
higher form of life, not merely because it meant a life of renun- 
~ Giation ; it stood for liberty, because it set men free from those so- 
cial ties which were believed to hamper the fullest expression of 
religious service. Simony, the commercializing of the religious 
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profession, had been shamed into secrecy by the monastic vow of | 

poverty. The priest who had bought his office was as much an 
object of popular contempt as the monk who failed to surrender 

his earthly goods for the glory of God. The lay investiture of 

bishops had its counterpart in the open scandal of the lay abbacies 

against which the Cluny reformers had thundered with increasing 

effect. Here is to be found the key to the Hilderbrandine problem. 

What appears at first as the victory of a priesthood mad with the 

lust of power, is seen ‘to be, on its spiritual side, the triumph of 
ee an ideal working its way out into institutions. That these insti- 

tutions again in their turn became corrupted by human limitations 
~eannot blind us to their historic value in molding the still half- fi 

barbaric society of the Middle Ages into its peculiar civilization. 

And, once more, the story of the Protestant Reformation is 

incomplete and unintelligible unless we approach it from the side 

of those subtle movements of thought and feeling which had been 

preparing the northern peoples for the trumpet-call of Luther. I 

am as far as aynone can be from wishing to add one note to the 

chorus of belittlement that in recent years has been buzzing about ~ 
the name and fame of that wonderful man. I am only reminding 
Por you that the very rapidity and completeness of his success were — 
possible only because throughout the North men’s minds had been 
turning for a hundred years more and more toward a spiritual, — 
and away from a technically sacramental view of religious experi- 
ence. Explanations of the Reformation from the economic, the 
political and the humanistic points of view we have had galore. 
Good work has been done in tracing the history of the spiritual 
Reformers. What I am urging is that in our work as teachers we 
should keep before the minds of our hearers this element of re- 
sponse as the determining factor in the success of the Great Re- 
form. 


When one considers that it was only nine years after the 
Ninety-five Theses when the Protestant principle of the right to 
differ, the most pregnant declaration of the modern world, :was ‘ 
proclaimed at the first Diet of Speier, one feels how decisive the a 
attitude of the thinking people of the North must have been. I | 
like to think of Luther, not as the originator of the reforming im- ~ 
pulse but as its mouthpiece. He-was as much surprised as anyone 
at the instant response to his challenge of 1517. It was to him a 
revelation of what other men were thinking and feeling. He did 
not know that he was the spiritual brother of John Huss until it 

flashed upon him at the Leipzig disputation of 1519. Henceforth 
it was his problem to guide and coordinate and restrain forces that — 
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were Py to burst forth into action, but had lacked ey this 
unifying leadership. 

These, then, are the suggestions I should like to eats with 
you, my Gollénwuee as a small contribution to our common work: 

First, to define our subject with such precision that it may 
take and hold its place in honor among our brethren of the his- 
torian’s craft. 

Second, to bring to bear upon both our study and our teach- 
ing those principles of method and especially those rules of evi- 
dence which have become established in every other branch of his- 
torical research. 

Third, at every great crisis in the history - the Church, to 
give due weight to those conditions of receptivity in the commu- 
nity at large by which the success of the new idea has been de- 
termined. x 

It is only by fidelity to these guiding principles that the deep- 
est spiritual realities of which the Church is the guardian, can be 
set in their true light before our modern world. 


HOLDING AND UPHOLDING THE PLENARY 


FAITH 
By Leanprer S. Keyser, D.D. 
Hamma Divinity Schoot, Springfield, Ohio 


By the plenary faith we mean the whole faith; the whole body 
of doctrine set forth in the Sacred Scriptures. Put otherwise for 
emphasis, it means the whole Bible, the whole Christ, the complete 
redemption through His person, work and efficacious merit. The 
advocate of this fulness of faith would place it over against the the- 
orizing of those who would substitute a shredded Bible, a dimin- 
ished Christ, a partial redemption. In setting forth the argument, 
it will be well to classify our material. 

Way Wer SHoutp HoLtp tue PLENARY FAITH . 

1. We need to hold the plenary faith because Christianity 
is a system of truth; an organism of living doctrine. It is not 
a dead mechanism, nor a heap of disyecta membra, Being a living 
organism, no part of it can be lopped off without injury to the 
whole body, any more than a living organ of the human body can 
be cut off and yet the body kept intact. The doctrines of the 
Bible all belong together; they are reciprocal, needing one another, 
dependent on one another. For example, the doctrine of redemp- 
tion cannot say to the doctrine of creation, “I have no need of 
you;” nor the doctrine of the oe Adam to the doctrine of the 
- first Adam, “I have no need of you’’; neither can the doctrine of 


j 


fall in Adam. If, in the early chapters of the Bible, Paradise 
created and lost is set forth, it finds its living and necessary corre- 


late in the last chapters of the Bible, where we learn about Para-. 


dise regained. 


Some years ago Dr. Adolph Saphir wrote a valuable book | 


with the title, “The Divine Unity of the Bible,” which should be 
carefully read, studied, and inwardly digested by the modernists 
of our day who regard the Bible as a sort of mosaic, a collection of 
bric-a-brac, with no living connection among its parts. There are 


can see it only atomistically ; they cannot grasp its organic and uni- 
fied system of truth. This lack of ability is fatal to a right esti- 
mate and appreciation of the Bible. 

Sometimes it is said that certain Biblical doctrines are not 
“essential.” That has been said again and again by recent liberal- 
istic writers regarding the virgin birth of our Lord, and also re- 


-specting His bodily resurrection and apocalyptic second coming. 


Perhaps no one would be so venturesome as to say dogmatically 
just what is absolutely essential to salvation, for that must be left 
with Him who is able to judge the world finally in equity and 
perfect wisdom. However, that is not the point at issue. The 
point is this: the doctrines specified—and others accorded much 
recent discussion—are parts of an integral system of truth. Can 
you tear out one of those doctrines and yet keep the system intact? 
Is not the system injured to that extent? Two eyes may not be 
absolutely necessary to human sight, but no one would maintain 
that a man is a complete man with one eye removed from its socket. 
Neither would any one hold that the loss of one eye is a matter 
of indifference to its possessor. 


This is a parallelism that holds relative to the Biblical system 
of truth. In order to preserve it in its fulness of power and in- 
tegrity, we must hold and uphold the whole body of doctrine. 
Moreover, there is great peril in the hewing and hacking process. 


A diminished gospel surely cannot be as effective as a complete 


gospel. And if men begin to remove one clearly taught Biblical 
truth, there is no telling how many more they will soon remove. 
Where will it end-—this cutting and hacking process? The method 


of human rationalism has always been progressively negative and 


destructive. . va) 


Note a few particulars.. The rejection of the virgin birth of | 


Christ greatly endangers the doctrine of His deity; for few people 
can see how He could be truly divine if He was generated in the 


natural way by the conjunction of human parents. In that case — 


- ‘ 
‘ H 


‘zestoration in Christ speak in the same way to the doctrine of the — ae 


too many theorizers today who cannot see the Bible whole; they” 


/ 
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“a human person would have been brought into existence, and so 
it is difficult to see how the person of Jesus could have been divine. 
However, on the other hand, the virgin birth, just as it is set forth 
by Matthew and Luke, conserves perfectly and absolutely the doc- 
trine of our Lord’s deity. No one, so far as we know, who has 
been. able to say ea animo, “I believe in Jesus Christ, His only 
Son, our Lord, who was conceived by the Holy, born of the Virgin 


Mary,” has ever denied the true divinity of Christ. The two. doc- 


trines connote each other; they belong together. 

The ‘same principle obtains regarding the doctrine of the vi- 
carious atonement. Men who reject that doctrine are ever prone 
to reduce Christ more or less to human proportions. The reason 
is evident: they know that only the God-man could atone for the 
sins of the whdle world; therefore, if Christ did not really make 
expiation for sin by taking upon Himself the penalty of all hu- 
man transgression, there is not’need of His being fully divine. A 
God-filled man could have given the, world excellent teaching and 
set before the race a perfect example of conduct; but it required a 
God-man to redeem the race by the shedding of His blood. Those, 


again, who question the bodily resurrection of Christ jeopardize. 


the doctrine. of His true deity, because again and again He fore- 
told His resurrection, and if He did not rise, He certainly could 
‘not have been the Son of God. 

Therefore the organic unity of the Christian system of truth 
demands the retention of the plenary faith. 

2. It jis necessary, too, to uphold the whole Bible. If, as we 
have tried to show, the Bible Ba a living system of truth, it 
eannot be picked to pieces and yet retain! its life. No one is more 
fully aware of certain difficulties in the Bible than is the Christian 
apologist. The boast of the infidels and negative critics that they 
are the only persons who study the Bible thoroughly, and who 
have discovered these difficulties, is based-on lack of a knowledge 
of the vast amount of apologetic literature that has been given 
to the world from the time of Justin Martyr and Lactantius to 
the last defender in the present year Anno Domini. 

However, the man of plenary faith does not stumble over 
these Biblical difficulties. He frankly turns his critical apparatus 
upon them to see whether they are not capable of satisfactory ex- 
planation. Usually he finds that they are. As a rule, they are 
molehills converted into mountains by the fertile imagination of 
the infidels and critics. Convinced by his religious experience that 
the Bible is the Word of God, he feels that it cannot be filled with 
all sorts of childish discrepancies and. scientific, moral and_his- 
torical errors. He cannot believe that the Holy Spirit would give 
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him the blessed assurance of pardon, truth, and salvation through 


a book so faulty and puerile as unregenerate minds have rep- 
resented it tobe. This spiritually sympathetic mental attitude 
toward the Bible leads the Christian scholar to examine it deeply, 
with all the critical aids at his command, rather than to decide 
offhand that it is full of mistakes. Rich treasures have come out 
of the Bible by this process. . 


The peril of looking upon the Bible inspired only “in spots” 
is obvious. Who is to decide which spots are inspired and which 
are not? This must not be thought to be a captious question. It 
is, indeed, a very serious one. If our temporal and eternal welfare 
depends on the revelation given in the Holy Svriptures, it is all- 
important to know which parts of them are to be accepted, if we 
cannot accept all of them. You see, there is too much at stake to 
treat the matter lightly. Who in all the world will assume the 
responsibility of saying to immortal beings which parts of the 
Bible must be accepted and which may be safely rejected ? 


The situation becomes all the more acute when we remember 
the history of rationalism. Almost invariably its effect has been 
the destruction: of faith, the undermining of religion. Certainly 


, it can be said of no nation that it has been benefitted and set on 


the road of true progress by turning away from the Bible and 
accepting the pronouncements of merely human judgment. The 
disagreements, often most vital, among the various schools of 
philosophy, criticism and rationalism afford little hope that earn- 
est men can find among them a sure basis for religious faith and 
hope. Among all the speculative crities, differimg so much among 
themselves, whose ipse ditt is the common man to accept? 


No, no; it is far better and safer to accept the whole Bible, 
and either trust God about the difficulties, or investigate them 
thoroughly with a sympathetic and receptive mind. 


The present writer makes no boast of scholarship. That 
would not be modest. Nor does he mean to cast any reflections 
on the scholastic attaimments of those with whom he feels com- 


 pelled to differ. He will venture to say, however, that he has for 


many years been following with deep interest the literary output. 
of the men who wish to decide everything, even in the field of re- 
ligion, by their intellectual acumen and critical apparatus. He 
must say frankly, albeit kindly, that there is not one of them who 
seems to him to have the equipment of mentality, logic and knowl- 
edge to lead ihm to trust his decision as to which parts of the 
Bible are divinely inspired and which are not. His reading of 
many writers who hold the early chapters of Genesis to be only 
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-imyth, legend, allegory, or folklore has only served to convince him 
all the more thoroughly that those fascinating chapters are abso- 
Intely historical. he frequent drop-stitche® in the logic of. the 
school of Driver, Kent, Foster, McFadyen, Case, Matthews, Bade, 
et alu, have rather sapped confidence in their ability to pronounce 
an ultimatuny in matters of religion. The old Bible, and the 
whole old Bible, still remains for us the “only infallible rule of 
faith and practice.” 

3. The plenary faith is better than a reduced faith. The 
present tendency to find the minimum of what a person should be- 
heve is not, we are persuaded, a wholesome sign. It caters too 
much to what some one has styled “this age, this weakling age of 
deadly doubt.” History proves that the men who have accom- - 
plished the worth-while things and have turned the currents of 
life in. the right direction, have been of rugged faith. They have 
~ not only believed something, but they have believed much, and © 
they have believed it, too, with deep earnestness of conviction. On 
the other hand, if you call the roll of the doubters, you will find 
that their influence has been destructive rather than constructive. 
The skeptics have given to the world few, if any, great things— 
great literature, great music, great art, great institutions of benefi- 
cence, education, and moral and spiritual uplift. No; doubt seesm 
to render the ethical powers anemic. It is only a stalwart faith that 
stabilizes, enriches, fortifies the soul. 

A young man once said to his senior, “You can put every- 
thing I believe into a very small measure.” This was the elder 
man’s reply and rebuke: “My young friend, have you ever known a 
man who believed small things to do great things?” .The young 
skeptic flushed, but had no answer. k 


Is it reasonable—this furor to reduce faith to the minimum? 
Is it a healthy sign for a man to want to believe just as little as 
he can and doubt just as much as he can? It surely is no mark 
‘of superiority or moral and spiritual-fiber for a man to declare © 
that he hold a tiny creed, or, as you might put it, a creedlet. Al- 
most any person can doubt. Sometimes a large mass of doubt , 
and a mere modicum of belief may indicate an inadequate experi- 
ence of truth and an insufficient amount of investigation and 
thorough-going thought. There is such a thing as failing to think 
a matter through. For that reason some persons may never find 
-a sufficient basis for a stabilized faith, Surely a right-minded 
man will want to hold as much truth as possible in his soul. We 
are not speaking of humanly made creeds, but in the true sense of 
the term, a Christian man ought to be able to say: “I have a 
large creed; I hold a large hody of uplifting and solid truth, veri- 
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fied in, my experience’ ‘through the testimony of ine Holy Spirit . 
and the Word. of God.” 

It is not a good®sign when a man wants to reduce the big Book 
—the Bible—to a mere bookling. To go through the Bible, hew- 
ing away this, casting that overboard, and deleting something else, 
may be rather the obsession of an —unspiritual temper than the 
sign of fine scholarship. A truncated Bible is surely, not to be 
compared in spiritual verve and inspiration to a whole Bible. The 
advantage in accepting the Bible in its entirety is, then you can 
accept heartily all its great doctrines—creation, preservation, re- 
demption, man’s creation in the divine image, man’s fall into sin, 
the Old’ Testament preparation for redemption through history, 
providence, special revelation, symbol and prophecy, the coming 
of the Christ in the fulness of time, the glorious Person of the 
Redeemer, His virgin birth, His complete Godhood and perfect 
manhood, His marvelous teaching, His inspiring example, His 
vicarious atonement, His death, His resurrection, His ascension to 
the right hand of Majesty, His blessed intercession, His outpouring 
of the Holy Spirit upon the church, the whole Order of Salvation 
through faith, His visible second coming to judge the world and 
establish forever the reign of righteousness, the ultimate divinely 
intended destiny of man and the universe: is not that’a body of 
belief that is worth while? We might make a new beatitude: 
“Blessed is the man who believes with all his heart all these glori- 
ous truths!” Suppose we leave the great edifice of Christian truth 
stand in all its completenes. Then we can live in it. It is not 
becoming to hack at either its foundation or its superstructure. 
If men do not want to live temporally in a dismantled house, why 
should they prefer a dismantled house for their spiritual and eter- 
nal residence? . 

| Wary We SHoutbd UPHoLD THE PLENARY Farrit 

There are people who deery Apologetics. They never become 
polemical save when they are condemning polemics. © Liberalists 
may assault the evangelical faith all they like, and infidels may at- 
tack Christianity itself ad libitum, yet these irenic brethren will 
hold their tongues or refrain their pens with all meekness and hu- 
mility. But let an earnest believer come out in defense of “the 
faith once for all delivered,’ and the irenenicists straightway turn 
upon him with expressions of disapproval. A recent speaker said : 
“Defending the faith has been very much overdone.” 


We shall try to show that these repressers of Apologetics are 
in error. Of course, defense, like everything else, may be carried 
to extremes. The challenge of the apostles, “Be moderate in all 
things,” is a good one. It is wrong to engage in polemics for its 
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own ‘sake or for the purpose of winning a victory in argument. 
Much depends upon the motive with en one enters into and car- 
. ries on a controversy. The minister, for example, should not very 
often carry polemics into the pulpit. As a rule, he should preach 
the gospel as-if no one doubted it. Only on special occasions, or 
‘when there is special need, should he feel the call to defend the 
doctrines of the Christian religion. Local conditions may some- 
times render such a course necessary. A popular: and widespread 
propaganda of infidelity and liberalism may cause the earnest min- 
ister of the gosepl to feel that silence on controverted subjects 
would be harmful and cowardly. As such times he should speak 
out in no uncertain terms. 
There is in every age, however, a call for capable defenders 
of the faith by means of books and periodicals. We shall show 
why the outcryer against all polemics is mistaken. Here are some 
of the reasons. 
1. There is a marked apologetic factor in the Bible. Dr. 
K. E. Scott has proved this very clearly in his book, “The Apolo- 
getic Element in the New Testament.” In a very capable volume, 
“Apology and Polemic in the New Testament” (1922), Dr. Andrew 
D. Heffern has established the same contention. Going back to 
the Old Testament, we see that the book of Job is a powerful 
Apology for the justice and providence of God. At times the Al- 
mighty Himself takes a part in the debate. Many of the Psalms 
are arguments in favor of righteousness and truth and the divinity 
of God’s Word. God challenges even sinners to reason with Him 
(Isa. 1: 18; 41: 21: Micah 6: 2). Coming to the New Testament, 
our Lord more than once entered into argument with His accusers. 
Paul’s defense before Festus and Agrippa and his argument on 
“Mars Hill are masterpieces of apologetic address. He “reasoned” 
every Sabbath with the Jews in their synagogues. Peter bids us 
to be able to give an answer to every one that asks us a reason for 
our hope (1 Pet. 3: 1-15). Jude urges us to “contend earnestly 
for the faith” (Jude 3). Certainly the Biblical grounds for up- 
holding the faith are ample. 
2. While truth is strong, yet God has evidently ordained that 
it shall be defended and promoted by human champions. It is a 
mistake to declare, in the laissez-faire spirit: “The truth will take 
care of itself; you need not defend the truth.” If that is so, why 
did Christ come to the earth to teach and defend thé truth? Why 
were the apostles commanded to preach the gospel and bear wit- 
ness in all the world? Let us follow God’s plan. Let us not set 
up a little idealistic and utopian scheme of our own. Since God 
has made us His junior partners in disseminating the gospel, He 
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has also taken us into partnership in the apanulceaeee and vindi- 
eation of the truth. 

3. The history of the Christian Church affords plain mdicia . 
that defenders of the faith have had a special divine vocation 
through all the centuries. Read the roll of brave and noble apolo- 
gists. Surely, surely, they did not live and love and labor in 
vain. No; from Justin Martyr, Origen, Lactantius, Arnobius and 
Irenaeus of the early periods of the Christian era down to Orr, - 
Cave, Robertson (of Glasgow), Wace, Green, Bartless, McKim, 
Warfield, Wilson, Machen, and many others of modern times— 
such men, who stepped itno arena of debate with infidels and 
heretics, have had just as clear a divine call as the great pulpit 
homilists. Try to imagine what might have been the fate of 
Christianity’ had Athanasius, Augustine, Anselm, Bernard of — 
Clairvaux, Luther, Knox, Paley, Luthardt, Christlieb, and others 
of the same courageous spirit held back their testimony, and acted 
on the lackaviattal motto, “You need not defend the trtuh; the 
truth will take care of itself!” Thus we see that the capable and 
earnest Christian apologist has also a divine vocation. 


There may be’ excellent people who can preach and teach 
the gospel in a simple and positive way, but who are not adapted 
by nature or grace for argument and defense. Our kindly advice 
to them would that they should “stick to their last.” That is 
their vocation. But let them be generous enough to remember 
that in the Christian Church there are diversities of operation and 
gifts, but all are moved by the same spirit. “Having then gifts 
differing according to the grace that is given to us,” let us use 
them for the glory of God and the upbuilding of His Kingdom. - 

Our conclusion, therefore, is that, in all times, and especially 
in these testing times, there is a clear divine call for holding and 
upholding the plenary faith. 


Die pe etenee vor den Nonferenzen, 


Die umfangreiden (274 Seiten) Berichte der Synodalbeam- 
ten und Bebhorden,” die eh diesjahrigqen Nonferengen 3u Grinde 
fagen, enthielten faim einen Gegenitand von folder Widhtiqkeit und 
-iweittragender Bedeutung, als die Vorjdhlage der RNommiffion’ on 
Chrijtianity and Social Problems” zur RriegSverbhiitung, wie fie 
auch der Syinodalprafes in feinem Bericht wefentlich 3 fetnen eigenen 
gemacht hatte. Wabrend wir dies fchreiben (Mitte Mat), Tegt us 
— blof ein furzer Bericht itber die Ronferenz des Ntijjourt-Dijtrifts 
por. Bon andern, die icon getagt, mwiffen wir, faft nichts, umd von 
denen, dic noch nicht getagt, fornte niemand etwas wijfen. Den- 
nod bat de Bewegung fiir eine Welt ohne Nrieq” eine folde 
wuehtige Cutfaltung genommen, daz wir nicht anders fonntert als 
uns Gagu zu aupern. 

Su einem friiheren WUrtifel haben iwir jchon iiber den Bazi- 
Smus gefdrieben und hejonders den Bejtrebungen der RNirde in 
Diejer Begziehing wentq RNonwplimente gemacht. Wir faqew arch 
Heute noch, dap die Rirche als joldhe bis jekt micht gentigend Bube 
getan hat fiir die Siinden, die fie im Weltfrieq beqangen, und 
ganz bejonders, da fie nod nidjts qetan Hat, wm ibrerjeits den 
himmel{chretenden Berrat wieder gut 3u madjen, den der riede 
au Berjailles an den von Wmertfa vertretenen und von den Wlliter- 
ten anqenommenen YWaffenitilitandsbedingungen beganqen hat. 

edo die Briedensbewequiig als jolche tt unterdefjew gu einer 
jo machtooller Woge angewacdhjen, wie wir es nicht erwartet haben. 
Wim gejtrigen Tage, dem 18, Mat, fand Hier in Cleveland eme Wrie- 
DdenSparade jtatt, an der 5000 Frauen tetlnahmen. Sie wurde 
peranjtaltet bon dem ,Women’s National Council for the Breven- 
tion of War,” und beinahe jede Organtjation bon Brauen nahn 
Daran teil, Die ,ederated Churches” der Stadt batten fich be- 
jonders beiniibt, die Witwirfiung famtlhicher Rirden der Stadt gu 
etlangen; das war ihnen auch groentetls gelungen. Berlauftg be- 
merft, die Vertretung unfrer eigenen Kirde (es gibt 14 evangelijde 
Rirden am Ort) beftand aus — jfage und jcretbe — 2 Frauen, 
amd das waren ‘Bfarrfrauen! Die Frauen beiwiefen mit diefer Ba- 
rade einen gewiffen Wut und getitige Selbjtandigfeit, dem cs fand 
~ erft cin Langer Kampf fiir und wider jtatt. Die Ximerican Legion — 
foie man fic) denfen fan — verdaninte den ganjen Blan als in 


aon TRCN | ©ditorietle Aeuferungen. 


loyal und inpatriotijd, und die Hielige Sandelstanmer fapte eben: 
falls einen Befehlup dagegen. Sie fafelte etwas von boljdhemijtiider: 


Propaganda, die angeblich inter diefem Unternehmen jtecten follte. 
Die Beitungen waren auc) eigentlich dagegen, bis dap fie jahen, daB 
nidts gu machen fet, dann fingen fie an, mit fitj-jaurer Yetene Bet- 
fall gu fliten, eingedenf des Wortes: Da Hilft fein Weiindchenjpreen, 
bier nub gepfitjen jem. 

Die Leiterin des Planes Le feinen Swerfel begzughd der 
eigentlicen Wbfidjt der Barade. Sie fagte: 

“We hope by marching to draw attention to the thought in our 
hearts—that nevermore shall the young men of this nation be called 
upon to shed their blood in war.” 


Dagegen fol nicht verjcwiegen werden, daz die Srauen nicht 
eta mit ihrer Parade begeugen wollten, daf jie alsbald das Ouater- 
progranun der abjoluten und augenbliclicden Webhrlojigtett tmdo}- 
fier. Dariiber fejretbt eine ihrer Aihreriunen wie folgt: 

“The Women’s. Council has never taught disarmament. It con- 
cedes that defensive warfare should not be abolished any more. than 
the right of personal defense. It believes that gradually and all to- 
gether the armaments of the world can be and should be hammered 
down to police forces. It believes that aggressive war should be out- 
lawed and declared a crime by common consent of the nations of the. 
world. ... The most hopeful means of achieving our aims are of- 


fered by the public schools. America has numberless peace heroes. The 


careers of these men should be made as inspiring to school children as. 
those of war heroes... The world will never drift into permanent 
peace. If we gain peace it will be through hard work. It will mean 
progressive world organization by the old reliable step by step method. 
It will mean educating the youth of the world for peace instead of for 
war as we are now doing.” 


Wir find uns wohl bewupt, dak manche wunjrer Lejer mit die- 
fem ‘Brogramm des Frauenfongils nicht 3ufrieden find. Sie laceln 


liber die Unterfeheidung von WAngriffs- und Verteidiqungsfrieg. Sie 


weifen daraufy hin, dah noch) im Legten Nrieq jede Yation glaubte, 


fiir Haus und Herd oder doch fiir Hohe Giiter ins Feld 3u ziehen. 


Deshalb, jagen jie, jollen wir das Uebel an der Wurzel angretten, 
fo mug aller Nrieg tt Berruf erflart werden. Da nun aber irgend 
jemand dew Wjang dazu machen mupy und die Sitnrger des oe 
dDenstonigs gu allerer{t, jo bejehliehen wir jekt jehou, daly aller Nrieq 
des LTeujels ijt, und dap alle wahren Chrijten das tun miter was 
die Quaefer und WMennoniten von alters her qetan haben, naimlich 
demt Staat den Gebhorjam veriweigern, wenn er gu den Waffen ruft. 


Dre Komniiffion fiir fogtale Probleme jehlagt in ibrem Beridyt 


einen Weq vor, mif welchem es gur Klarbheit der Stelling und 
Sdheidung der Gerjter fommen foll, mdem fie pledge“ amd ,decla- 
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tation” darbietet, durdy deren Annahme man nicht mur den Krieg 
berivirtt, fondern auch jie) verpflichtet, an fetnem 3ufiinftigen Rrieg 
teifgunefmen. Cin Dijtrift hat bereits dieje Vorfehlage angenom- 
men und gwar, merfiviirdiger Weife, ohne etgentliche Debatte, Wir 
furdten, dag et foldhes Verfahren praftifd durdaus wertlos 

Ber der Nonferens der Welannervereinsfederation des Obio- 
Dijtrifts ant 17. Mai 1924 wurde beaiiglicgh der Borlage der Mom: 
miiffion fir fogiale Brobleme bejdhlofjen, den Rrieq gwar als iun- 
chrijtlich gu verdanunen, aber eine Erflarung der Rrieqsdienjtver- 
meigerung Zu verwerfen, da weder dic Weinumeaen iiber diele Sade 
unter uns einmiitiq jeten, mod es fiir die meijten moglic) jet, einer 
jolchen Crflarung im Crijtialle tre au bleiben. 

Wut diejer Stelling der Vrannervereine des Obio-Diftrifts it 
der Schreiber diejes in volliger Uebercinjtimmumg. Durdy Distuf- 
jion bier und dort Gruppen von ,,confcienttous objectors” zi, fame 
mel, tit tapfer wid mag in eingelnen Fallen erfolqreicdh jein. Gange 
Dijtrifte aber gu folder Stellingnahme gu veranlajjen, ijt aur Beit 
untuntich, und, wenn es obne Debatte gejchieht, durchaus veriwer}- 
lich. Lagegen jomohl einzelue, als Bereine, Gemeinden, Nonjeren- 
gem durch fortgejekte Waqitation von der direft Hollijden Matur eines 
modernen Mrieges 3 itbergzeugen (Luitfrieg, demolition bombs,” 
,diseaje germs”), miirde groge CErfolasmoglicdfeiten haben. Ber- 
binding mit weltlichen Organtjationen desfelben Binerfes iwiirde 
mit der Beit ten Weq beretten, durch nationale und internationale 
Momachunrgen dent Kriegsteutel ganz das Handwerf 3u leqen, oder 
jeine Operations{phare aut etn befdhranttes Gebict gu redugteren. 


Erzichuina unjrer Glieder zur qeiftiqen Selbjtaudigfeit. 

&s ijt befannt, da} die Gefchichte des Brotejtantisnus die Ge- 
jchichte einer gropBen Emanzipation des menjdliden Seijtes qewefen 
iit. Die Bewegung beqann mit dent Werf der Reformatoren, mdm- 
lich der religidjen Emangipation, der Befrening des Gewiijens von 
priejterlicher Yattoritat und feiner Binding an Gottes Wort allein 
und peridnlide Erjahruing (Glauben). Der religidjen Cmangipa- 


tion folqte dite intelleftuelle (Seitalter der ,,Yufflarung”) und in | 


innigiten 3ujammenbhang daniit die politijde (rrangojijde Revoliu- 
tion ujw.). Unfre eigene Beit ijt Berge entes weiteren Stadtuuns 
der Entiviching. Wir [eben im Beitalter der osfonomtfden und 
foziafen Emangzipation, weldhe es auf cine geredjtere Verteihing der 
Giiter diefes Lebens abgejehen bat. 

Nicht alles, was der Protejtantismus direft oder mrvdireft her- 
porqerufen bat, ijt lobenswert oder angenehbin.  Sretheit ijt fein 
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Saiacnor. und Sreibeit artet nur 3u oft aus m 1 FGtemteritote Will 
fir, MWutoritat ber Nirche und deS Wmites ijt gefallen, umd oft feher 
wird mit Meio Hiniiber nad der fatholifden Nirde, die mit dem 
Bringip der Wartoritat der Welt impontert und dazu. no0ch jfidh der | 
fiebevollen 2ujtimmung ihrer Glieder erfreut. 


Wher ob uns alles qefallt, was das protejtantijhe Syjtent . 
mit fic) bringt, oder nicht — wir fonnen die Gadlage nicht andern, . 


und wir miijjen dafiir jorgen, daB unfre Glieder fich geijtige Selb- 
jtanbdigteit mehr und mehr aneignen — und diefelbe gum Befter 
Der Nirche anguwwenden Lernen. Wo die protejtantijdhe Kirche Staats- 
firde war und der Bajtor alg Staatsbeamter angejehen wurde, 
entwicelte fie fich meijt zur Paftorenfirde, Wuch in unjrer eigenei 
Vergangenheit in diejem Lande ijt fie das gum groRen Teil ge- 
wejen. Muf den Nonferengen 3. B. waren wohl Latendelegaten an- 
wejend, aber ihr Cinflup war gering. Dte AXelteren uimter uns 
wifjen, wie felten fie fic) gum Wort meldeten, und wie mangelhaft 
fie fir offentlides Wuftreten ausgeriijtet maren. €§ ijt das gum 
Teil noch fo, aber daR fic) die Zeiten andern, fann dem aufmert- 
jamen Beobachter nicht perborgen fein. 


Die Urjache, warum eS anders wird, die treibende Nrajt, die . 


an vielen Orten individuelle Betatiqung an die Obertlache bringt, 
ift tn der Entwiching des BVereinswejens 3u finden. Wn den ver- 
jehiedenen BVereinen’ ijt im Legten Sabhrgehnt die Leitung jeitenS des 
Geijtlichen mehr und mehr zur Wasnahme getvorden. Gelbjt m den 
rauenvereinen, two er friiher wumumrjchranft Yerrjdhte, ijt er jest 
metjt nur ein Deforattonsitiicé. Die jungen Leute Haben immer 
fon in ihren Vereinen getan, was ihnen recht deuchte, und im den 
Wlannerbdereinen ift der Bajtor bloR brother” jo und fo. Ytance 
fonnen. fic) in dieje Wandlung jchlecht finden und machen ein mebr 
oder weniger faures Gejicht daga. 


Sie werden aber faum REMC G Et gegen det Strom gu fchwime 
men. Sn Rirden, two Die »reine Lehre” fehr. jtarf betont wird, 
und theologtjdhe Erorterung einen hautigen aediees der Disfufe 
fion bildet, wird der Pajftor leichter eine Vorrangsftellung behaup- 
ten fonnen. Die Beit ift aber im allgemeinen fehr wenig ,,theo- 
Togiteh.”  Eraktifhe  Bragen:  foziologifde, ethifdhe, politijdje, sfo- 


nomijde ftehen im Bordergqrund;. Qogmatifehes, Whitraftes, Philo-. 
jophifdes ijt ,altes Cijen.” Wer damit fommmen wollte, wiirde — 


Hoditens als Gonderling, ,,boofworm,” old fogn” geduldet, nicht 
aber gefdort werden. 


©s fann alfo min unjre Yharfgabe fein, die. Entwicklung sur 

Selbjtandigkeit gu letter, nicht fie 3 hemmen. Wir diirfen wirk 

lid) den Vereinen danfbar fein, dah fie fo vieles sur Hordering jelb- 
' 


cat 
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itandiger Entfaltung ihrer Glieder beigetragen haben. Gerade weil 
die Bajtoren ihre Hand guriicgogen, war die Modglidfeit geqeben, 
das Laienelement und -talent ans Licht zu bringen. Wan vergleice 
die OiSfujfionen 3. VB. bei einer Wannerveremsfonvention mit den 
Dijtriftsfonferengen. Wat. dent Legteren fagen die Laiendelegaten 
fajt nichts; auf den erjteren dagegen, wo nur iweniq Bajtoren 
gugegen find, erjtaunt man iiber die Gewandtheit und Nedefertig- 
feit manches Laien. j 
Wir fomnen uns nur freuen, daB in unfrer Vtitaliedidaft jo 
viele ungeahnte und ungehobene Xalente fclimmmern. WUnire Ber- 
einstatigfeit fann uns Gelegenbeit geben, diefe Habigfeiter an die 
Oberflache 3u bringen und fie gu entfalten. C8 follte ntemand 3u- 
Frieden fet, wenn jein Sugeudverein oder Wannerverein 3u blopen 
Vergniiqungsgejellihaften herabjinfen; C8 ijt berhaltniSmaig Leidht, 
fie auf eine Hobhere Stufe 31 beben, bejonders den Mannervereim. 
Der Pajtor fann inmmer ficher fem, eingelne fiir Hohere iele 3u 
begeijtern. Getne eigene Bildung und Erfabrung macht ibn natur- 
gemap 3unt dihrer, und mit Taft und WeiSheit fann er auf dem 
Wege der Vereinsarbeit viel tun gur Erziehung jeiner Leute gu 


— tiichtiger Wrbeit fiir thre Rirdhe und dte Reihsjache tm allqemeinen. 


ydie Gefchidite des religivien Lebens in der Deuticen Cvangelifcder 
Syuvde von MNordamerifa.” 


Das it der Titel eines neuen Buches, verfakt vom NRedafteur, 
das etiva im September in unferm eigenen Verlag erfcheinen foll. 
Dies Buch bhejchreibt den ,inneren Werdeqang”* unfers firdhlichen 
und fonodalen Lebens. Win erjten Teil (1840-—1890) wird die 
Periode unfrer retedeutihen Verqangenbhert gefchildert. Das firch- 
fice und gotteSdienjtlide Leben jener Beit wird nach Original- 
quellen borgefiifrt. Der PietiSmus unjrer Vater erfabrt eingehende 
Behandhing und gebiihrende Wiirdiqung. Bum eriten Val wird 
die Theologie threr grofen Lehrer YW. Arion und ‘E. Otto m ihrer 
Giqenart auf Grund der Quellen den Newtlebenden guqanaglicdy ge 
macht 
Der giveite Teil bejchreibt, wie, anhebend mit dew neungiger 
Sahren und tmmer ftarfer mit dem 20. Sabrhundert, das Cnalijde - 
einjtromt und mit der Beit den friiher rein-deutfdhen Charatter 
unjrer Synode wefentlich niodifigiert. Der Einflufy des Englifdhen 
auf die Sugendergtehung, fein Cindringen in die Gottesdientte, die 
Mandlungen unfrer firdhlichen Gebrauche und Wnjdauungen unter 


*) Siehe S. 241 der diesjahriqen , Berichte der Eynodalbeamten und 


zbebsrten.” 


“ Rivehlicje, Rundichau. 


foldem Cintluf werden eingehend autgedectt. Die Synode tritt aus — 
ihrer Sfolterung heraus. Sie tritt in Verbinding mit andern Rive 
chen, fhlteht fie) dem ,yederal Council” an, nimnt ibre Stellung 
ett. int Gangen des ameritani{den ‘Brotejtantisnus. Sm Segen- 
jag 3u der Weltabgcjehlojjenbeit threr mehr luthert{den Verqangen- 
heit fonunt fie unter dem Cintlig des. aggrejjiven, weltotfenen 
amerifanijden Ralvinismus. Die foziale Yrage und andre Hragen 
beidattiqen die Geijter und fordern Ldjung. Dann fommit die qroke 
Rataftrophe des Weltfrieqes, der ein bejonderes Napitel gewidimet 
wird. Las Bid) febliekt mit einer Miteffehan, Uniichaw Cvejentlid 
Statijtif) und Vorausfehan, 

Dr. Wiayer, der eine Borrede gu dent Bueh gejehrieben hat, 
jagt: ,Ste haben bahubredjende YWrbeit getan; Sie haben ein be-, 
Deutendes Werf qelicfert.” Ob er recht qeurterlt, niiifjen wir dem 
Nejer au entjceiden iiberlajjen. Das Buch, von einigen theologijcden 
Rapiteln abgejeben, ijt in volfstiimlider Sprache gejchrieben und 
follte aud) bei dem gebildeten Teil unirer Laien WXbjak finden. 
Wir erfuden unjre Briider, thm nad) Nraften den Weg 3u babhinen. 
Gs gibt augenblictlich fein andres Buch, das den Werdegang, die 
Gigenart und Mujgabe unjrer Synode, ire Stelimg im Brotejtan- 
tismus der Wegenwart jo eingebend, jo bis in die wunimittelbare 
Gegenwart hinab darjtellt und flarjtellt, wie dies Brieb. 

&s wird eta 340 Seiten inmfajjen, 2 Dollars fojten (im 
Vorverfaujy, wenn vor dent Erfcemen bejtellt, 25 PBrogent bitliqer) 
und, was das Technifche anbelangt, ein Band fein, mit dent infer 
Verlaq Ehre einlegen will. 

Wir empfehlen das Werf den Vriwdern aufs beralicjte. Dia 
Liebe gur Synode fann nur wachje mit dem Berjiandnis ibrer 
Vergangenheit, und rechte Wrbett in ibr bedart der Cinjicht in ibre 
Stellung 3ur Rita) e wid Welt unfrer Shee 


Der Fundamentalismus in dent}her (liberaler) Beleuhtung, 

Wahrend der Kampf um das Nationalgefiihl fich in foley geheimer Ron- 
gentration (Ru Khir) vollgog, Hat der Kampf um das proteftantifade Rez 
ligtonsqefiihl die breite Oeffentlichfeit qefucht. Denn nur dann Hatte er Warsz 
jiecht auf Erfolg. Wenn dabei inmmer wieder polemifche BVemerfungen qez 
gen ,deutichen Rationalismus,” gegen die Bibelfritif “made in Germany,” 
gegen Das deutiehe Uebermenjecentum borfommen, ja wenn fogar die gegen2 
wartige traurige Seelenlage in Deutjdhland mit der deutfdhen fritifaen Theo- 
fogie in Kaujalgujammenbang gebracht wird, fo fieht man daraus deutlich, 
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Histo Sa8 nationaliftifage Glement die Ais hameriictie mueeeraatits unterftitet. 

“Daher ijt an ihr deutlic&h gu unterjdeiden: einmal die breite firehliGe Agita- 

tion in den Gemeinden und der proteftantifden Bevslferung, Dann der afaz 
' Demtiche Unterbau, dite tbeologifdhen Grimbde und Folgen der ‘Bewegung. 

1. Bunachft fieht man im offentliden Leben der UW. S. W. augenblict- 
lich ein Bibelintereffe Herbortreten, wie eS noch niemals dagetvefen ift. Beiz 
- tungen bringen iber das ganze Land hin als Kopfzetile unter ihrem Titel 
einen Bibelfprucd. Fragen itber die Bibel werden geftellt und in dev naehften 
F Nummer beantivortet. Befannte Vibelepijoden. werden mit Bildern verz 
Offenthicht. Bu dtefer oft recht primitiven Bildungsverbreitung tritt aber 
~ auch religidje Yhifflarung. Wfarrer werden gebeten, regelmakig fiir die Taz 

gesgeitungen ganz furge religidje Betradhtungen gu fdreiben. WS Hirglich 
der befannte Pfarrer in Mew Yorf, D. Henry van Dyfe, im etner Tagesszet- 
tung fortlaufende fleine Prediqten gu verdffentlicen anfing, nafmten 40 
andere Yeitungen tm Land dteje Predigten fofort auf. Dabet verterdigt 
ban Dyfe eine gemahigte Form frittjer Theologie und tft antifundamenta- 
{ijtijch ortenttert. Ueber diefe durch den Fundamentalismus hervorgerufene 
Wufflarungsbetweaung bringt ,,.The Worlds Work,” Dezember 1923, fehr bez 
adjtliches Material, Photographien der Beitungsblatter und der Fragebogen 
aus der Bibel, Bilder und anderes, was dite Wusdehmmag der Bewegung 
ertoertt. 

Wfo jcheint die imtolerante Keberberfolqung gundcdhft etnmal ein weit 
verbreitete3 Nnterejfe fiir protejtanttjdhen Glauben und die Bibel eriwedt zu 
haben. %uch aus der Qugend, den Hoheren Schulen und Studententreifen 
wird abniliches gemeldet. Reb, Charles W. Gilfey, Student in Marburg 
a. 2. 1909, jebt ein befannter Iiberaler Brediger der baptiftifjden Univerji- 
tatSgeimeinde in Chicago, ijt in den lebten Sahren. tin ganzen Land als Stuz 
Dentenpfarrer geretit, Hat mit Tarjenden von Schiilern und Stidenten Bez 

-rithrung gebabt und berichtet jehr Wichtiqes iiber Religion among American 
students. Dic lage ber den Riclgang deS Religionsintere|fes in der Buz 
gend nad) bem Krieg war in den Il. S. . allgemein. Da febte Myr. Bryans 
Rreugzug durch die Schulen ein: er polemifierte jtarf gegen den Unglauben 
‘der Lehrer und Profefjoren, verlangte dite Entfermmg de3 Cntivictlungsqe- 
febeS aus dem Bereich des Unterrichts und rief unter der Qugend eine Fiille 
bon Dishifjion und Fragen Hervor. Reb. Gilfey gibt gu, day tm Sitden und 
Mittelwejten diejer Feldgug Bryans einigen Erfolg gehabt hat, weil dort 
das fonferbativbe Denfen jtarfere Wirgeln hat und die Yuffilarung inenig 
fortgejdritten ijt. Doch fei auch an den dortigen Uniberjitaten, 3. B. in der 
Uniberfitat bon Teras, lebhafte Wuseinanderjebung entftanden, und dte 
Sugend, die aus dem ,,Gefangnis de$ dogmatifden Traditionaltsmus” heraus 
twolle gu cinem freien und etgnen Glauben, habe fich bow der orthodoxren 
Partei nicht itberiwinden lajfen. An andern Ynijtituten. nimimt der Lehr 
firper, gerade fofern er nicht theologijch ijt, febhaft an offentlichen Dts- 
fijfionen in der Schule teil und ftellt fie) unuminunden auf die CGeite fritt- 
feher Theologie und der Uufflarung. Die Xugend entdect daher jest an 
ihren Riibrern, die zumetft iiber Religion jich ausfdtocigen, dak dieje Chri- 
ften, wenn auch fritifeh denfende Mopfa find, und chrifilidjes Leben, bor allem — 
joziales Chriftentum fat unter der Qugend Boden. 

Diefen erfreulidjen und den Fanatifern uneriviinfhten Refultaten gqe- 
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jellen fich aber andre unbeilverfiindende zur Seite. Die Demagogie der 
Fundamentalijten, von der teh in CY 5—6 vom 7. 2. 24 eine Probe gab, 
Hat in den breiten Wtajjen der Ungebildeten und des fogenannten treuett 
Rirehenvolfs ftarfe Crfolge. Durch den Ku Kur Klan fchiebt freh die Wirz 
fung der Religtonshebe auch in die Politif ein. Oflahoma, der jtarf bom 
Qu Khir Klan beemnflpte Staat, hat in feinen offentlicken Sehulen durch 
Staatsgefes den Unterricht iiber die naturgejebliche Cntwiehing des Wenz 
jojen, die ganze vrganijce Evolutionslehre verboten; jebt ijt North Carolina 
jo weit, das qleiche Gefea durchgubringen. Die oberjte Schulbehorde des 
Staats Hat am 23. 1. 1924 gegen eine Entwichingslehre protejtiert, die den 
Menfden als von niederen Wefen abjtammend auffakt. Der Mufjietsrat 
fiir Erziehung tft gegen jedes Schulbuch, das in irgendeiner Wetje anDdeutet, 
dex lUrjpriung der menfedlichen Rafje fonnte anders fein als er tn der Brbel 
jteht. WWnd der Gouvernenr des Staats, Cameron Weorrijon, faqte: Sc 
werde nicht gugeben, da irgendeine Entinteclungslehre, jofern fie die Cnt- 
jtehung des Wenfehen betrifft, m den offentlichen Sehulen gelehrt mird.” 
Ronfej{tonell febt ficeh Der Staat gujfanimen aus eta 300,000 Baptijten und 
200,000 Methodijten, die gumeijt Fundamentalijten und, fehr wabhrjchein- 
(ich, Wtttalieder des K. KR: K. find. Schlimmer ijt, dap in 34 meiteren Staaz 
ten die Fundaimentalijten aller OSenominationen ihren gefamten Cinflup auf 
die Gefebgebung gu gleichem Ende geltend machen; und modgen dies anch 
Die unbederttenderen Staaten des Wtittelmwejtens jetn, jo ijt Diejer offentlich- 
qouvernamentale Fortichritt Der Yqnorang geradegu erjchrectend. 

Cin jolcher gejebaebertfeher Cinfluy mary natiirlich durch eine erheb= 
fiche Bolfservequng unterbaut werden. Desiwegqen war der YBorjtoR der 
Rundamentaliiten nach Yew Yorf int Dezember 1923 jehr itehtiq. (Val. 
CW 1924, Sp. 91.) Cs haben wirflich offentliche Dtjyputationen amwifchen 


Wlodernijten und Fiuwamentaltjter port jtattqgefunden; wnd der Iiberale | 
Rep: Ch. F. Potter joll die erjte Debatte qgeqen Dr. J. Mt. Stratton, den 


Fundamenutalijten, qewounen haben. Itun man wei ja, tie diefe Dinge 
gehen: fitv toette Rretje tit Der Streit Der Pfaffen ein Sport, uber den man 
Wike machen faun. Wenn dte Fundamentaltjten umd die Mtoderniften jich 
in Mede und Wntivort den Standpuntt flar machen, ijt eS ja viel intereffanz 
ter in Die Kirche gu geben als aut Haufe Bettung gu lefen” (,,Meiw York 
Coening Voit”). Und Mecht behalt natiirlich jeder der beiden Teile; denn 
fann man einen Gab vie folgenden miderfegen: ,Die Welle von Unmoraltz 
tat, Die Die Meinheit bejonders unfrer Rnaben und Madchen bon, 3artem 
Alter an bedvoht, hat einer leicht gu beftinmenden Urfprung. Ste ftammt 
aus der Bett, alS guerjt der dDunfle wnherlfiindende Schatten des Dariwinis- 
mus iiber die Hellen Gefilde des menfehlicjen Lebens fiel.  Wffenmenfeen 
machen Mlffernmoral.” Co der Rev. Stratton, deffen: Hauptantlage qeqen 
den Cvolutiontsmus dev moralifdhe Yiederbruc) der Welt ift. Und diefe 
BVehauptung iwendet ex dann politifehenationalijtijdh:  ,Deut}ehland nabm 
den Darivurismus an, berubBte ihn buchjtablich aur Entwicklung der PHtloz 
jopHie, dat Macht Recht it, und ftiirgte fich darn auf die arglofe Welt 1914.” 
Und fiir diefe Leijtung Hat ev ftitrmifden Beifall der aiweiten Dijputation am 
28, Sanuar 1924 in Netw Yorf geerntet. Trodem joll auch diefe nach dem 
Bericht der Unitarier einen Sieg der UXufflarung ergeben haben. 


é 
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Sachliehlich find ja nicht die Dijpute irqendivie ent}ehetdend, jondern gana 
majfjtve Crfolgserivagungen. Die Nethodiftentonfereng in Nebrasfa fonjtaz 
tiert September 1922, dak 400 Brediger im gangen nur 1146 Mitglieder 
wahrend deS Jahres fiir die Methodijten-Gemeinden gewonnen haben, d. f. 
e3 fontmmen auf jeden Prediner nicht gang dret Neuertverbungn. Das aber 
ijt Den Wfarrergehalt nicht wert; und dieje Kraftlojiqfett fonmmt von der 
{iberalen Theologie. Coder eS wird davitber gejammert, dah, infolge des 
Rirchenjtreits die Gaben fir die Xeupere Miffion fehr femal eingehen, jo dak 
mit einer Ctnfchranfung des Miffionsiwerfs gu rechnen ijt. Wuch daran ift 
Die Heterodorte jehvld. lind nur etn Weittel gibt cs dagegen: die Fundaz 
mentaliften miifjen fico in die Rirchenamter und den Vorjtand der eingelnen . 
Gemeinden und Synoden einnijten; haben jte dort die Majoritat, jo nehrien 
fie Den gefamten Rirdenbejiz fiir fich in WAnjprvd und twerfen die (iberalen 
Pfarver mitfamt ihren Anhangern Heraus. Das erinnert allerdings fehr an 
Die Vorfahlage, tie die Gemeinjdaftsberwcqung fite die Ordnung der preupiz 
jeben Kirdhenverhaltntiie macht; ijt jie von den Glaubensgenoffen in Wnrerifa 
injpiriert? Yedenfalls ditrfte fie doch vor den Ronfequengen 3uriictfchrecter, 
Die In Den U.S. W. drohen. MR. L. Hartt fieht muir giwet Noalichfeiten: entz 
Wweder jpaltet jth jede Denontination in aiwet Fliigel, einen fundamentaltftt- 
jen und einen moderniftifcen. Dann entftehen aus 220 Seften plipligf 
440. Oder jamtliche chrittliche Seften jpalten fich amar nach diefent Schema, 
jehlteRen jich aber gugletch gu get Gropfirejen, einer fonfervativen und einer 
{iberalen, zujammen.. Und da iwdre vielleicht cine fchine Ausfieht fiir ameri- 
fanijches Chrijtentim. 

2. Man jehenit die theologiiche Bewegung allerdings cinen weniger 
radtfalen Gang eingujchlaqen als die populdre dDemagnvaijdhe Rirchenvolfs2 
bewequng. Daher werden jo grok3itgtge Folgen wohl auch noch in aiemlicher 
perne fein. Xnmerhin jind auch die theologt{cen grundjablichen Nampfe. 
nicht au unterfchaben. Sie haben folgenden ge{chtchtltchen Berlauf qenonmen, 

Der Fundamentalismus organijierte jtch auf etner ,Brophetijchen None 


' feveng” im Sabre 1918. Wan fapte den Blan, modalichft vtele Mitglieder au 


getotiien, durch Wanderredner die qgange chrittltche VBevolferung in Belvequng 
gu bringen und befonders in die Ergiehungsanjtalten des Landes, die Uniz 


perfttaten und theologifcen WAnijtalten eingudringen. Wit ,,frieqertjchem Nonz 


Jerbattsmus” hat man nicht fehlecht dieje ganze Unternehmiung bezetchnet, die 
in threm Plan jteh dem Ku Klux Klan verivandt ertwerjt. Der erjte bis jebt 
andauernde thevlogifde Sfandal wurde in Nelw Yorf angesettelt und aiwar 
innerhalb der BresbyterianerzKirche. Yrof. Dr. H. Emerfon Fosdicf, Proz 
felfor der praftifdhen Theologie am dnton Theological Seminary in Ytetw 
Yorf und dauernd Gaftprediger an der Firjt Bresbytertan Church, proteftierte 
tm Wat 1922 von der Rangel nicht fo gegen die Lehren, als gegen die ue 
erhirte Sntolerang der Fundamentalijten. Die Fundamentalijten fuchten 
aber den Brediger bet dem Predigtinhalt gu fafjen, befonders bet fetner, Xuf- 


faffung der Sungfrauengeburt, die die Rredigt dogmatifd recht vorfichtig be- 


handelte. Der Fall oq nicht nur deSiwegen iweite Nreife, tet! Fosdtcf einen 
febx ftarfen Gemeindes und Studentenanhang hat, fondern arch teil er ordi- 
nierter Vaptijtenpfarrer tit, der im Bediirfnis nach qroferer Weithergigfett 
Die Preshyterianer-Kirde zur Statte jeiner Pfarrertatigfett wabhlte. Daher 
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mijdten fich nun auch die fundamentalijtijden Baptiften ‘in den Sandel. — 
Qwar fehloR ftch der baptijtifhe liberale PBrajtdent Faunce bon Brown Uniz 
verjith bffentltch dem Gtandpuntt von Fosdtd an; andre presbytertant}de 
und baptiftifde Fiibrer folgten. Wher dem gegenitber organijierte Der mehr- 
fad erwabnte Nem Yorker VBaptijtenpfarrer Dr. YJ. NR. Straton etne energtz 
{che WAngriffsattion und bradhte eS fertig, dak Prajtdent Faunce auf einem 
gropen Baptiftenfonvent in Atlantic Cith, Frithjahe 1923, nicht reden durfte 
und einfach Hinausgetviefen murde. Das Nationalfomitee der Fundamen- 
talijten befdjloR auf diejem Nonvent: ,,Golange Manner wie Henry Vedder — 
pon Crozier Theological Seminary, Henry Crof von Rodefter Theological 
Seminary und ©. D, Burton von der Univerfitat Chicago in der Leugning 
chriftlider Lehre ge{diibt werden und darauf bejtehen, thre Stellingen in der. 
Baptiften-Organifation au bewahren, geht der Kampf twetter. Wir fordern » : 
diefe Manner und andre ihrer Wrt auf, uns in Krieden 3u verlafjen und fich — x 
mit den Unitariern oder den Univerfaliften an bvereintgen, denen jie jtch mit 

dem Herzen bereits ange{dhlofien haben.” Bu beacdhten ijt, daw eS fich bet den 

drei angegriffenen Profefforen um Fiihrer der Theologie innerhalb des Bape — “i 
tismus handelt, deren Wiffenfchaft tweithin anerfannt ift. . 


> 


Wahrend der Larm in der Bapttitengemeinjchaft wnberntindert tweiter- 
geht, haben jich die Presbyterianer mit thren jtarfen Uniberfitatstraditionen 
doch eines irenifhen Verlaufs gu befleifigen verjudht. Der Fall Fosdic 
wurde zwar bon dem Presbyterium Philadelphia unter Fiihrung des ortho-z 
Doren Iteb. Cl. C. Macartney aufgegriffen; auch andre Presbyterien wurden 
<getvonnen, det Fall bor die Nattonalverjammmlung der Presbyteriqner zit 
bringen und Fosdic twegen RKeberet zur Veranttwortung au giehen. Die 
General Wifembly von 19238, deren. fundamentalijtifher Fhigel von Wer. ‘ 
Vryan gefithrt wird, bat darauf befehloffen, das Rresbyterium von Netw York 
an ermabnen, dak an der erften Rresbyterianer-Rirde qemak dem Glauz 
bensbefenntnis gepredigt tverden folle, Cin gum Btweck der Unterfuchung 
cingefebtes Romitee hat am 15. Sanuar 1924 folgendes jalomonifdes UUr- 
teil beviffentlidt: Die Kredigten bon Kfarrer Fosdic feien evangelijd, wirfe | 

i fam und givingend fiir daS moderne Gemiit. Warch die beHagte Prediqt vom 
21. Mai 1922 iiber das Thema, ,,Sollen die Fundamentaliften jieqen?” fei 
nicht feberifeh; aber Dr. Fosdite, als cin Prediger aus andrer Mirde, der 
qewiffermafen eingeladen fet in ¢iner PBresbyterianer-Rirde zu predigen, 
werde exjucht, freiwtllig die Verpfltdhtungen auf fich gu nehmen, die die Prez 
Diger Diefer Kirche in Hhrem Ordinationsgelithde auf fich genommen haben. a 
Der Cntfheid ijt fehr flug, hinterlagt aber die peinlide Cinjicht, da man S 
irgendeinen Landpfarrer tegen der infriminterten Predigt glatt fortgejagt 

| hatte, wahrend man fich an den befannten popularen Pfarrer von Netw Yor ae 
nicht herantwagt. A 


Andre Denominationen find vorfidhtiger. Go haben die Methoditten 
einen Dr. VBudner, einen bislang gang unbefannten und untadelhaften Pfare 
rer, penfiontert, toetl er frittjche Wnfichten iter die Bibel vertrete. Und dae. a 
nad) verjuchten jte eS ebenfo mit einem ihrer Theologieprofefforen zu madjen, a 
einem Profejfor BX. W. Rice in Southern Methodift Univerjity bet Dallas in Be 
Veras. Cotvcit im Sitden der U. S. W. fann fich allerdings theologijde Ver-z val 
munft nicht Halten; der Etirm der Entriiftung iiber den »Deutigen Ratio- oP 
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naliften “= Den “Dadivinittiidjen Cvolutionijten, der jeblimmer al8 Niebfche” 
fei, mollte im dhrijtliden Blattervald des Siidens nicht enden, bis die Unie 
berjitat ihr Mitglied pretSqab, da3 nun in irgendeiner ndrodlichen Gropitadt 
farrer an einer weltoffenen WMethodijtentirde wurde. Das ift nun doch 
allerfand, aus einem unglaubigen Brofeffor einen unglaubigen Bfarrer der- 
jelben Kirche machen. 

Dem Methodisnus erjtand dann im Moody Bible Bnjtitute in Chicago 
etm Helfer, um den unglaubigen Nachwuchs von Theologen ans den lniverjt- 
taten gu vermeiden. Wisher hatte es mur Stadtmijjionare auSgebildet, jest 
aber erbdffnete ¢3 einen Nurjus fiir 3ufiinftiqe Bfarrer. MNatitrlich famen 
jchon junge Leute gemug, Die bor den ,,Leufeln auf dem Profefjorenfatheder” 
jich flirehteten und billiger und bequemer in Ddiejem Jnijtitut e3 betqebracht 
befamen, ,auf die buchitabliche, perfonliche, Leiblice, fichtbare Wiederkehr 
Chrijti auf Exrden als Nonig” gu lauern. 

Mehr Wufjehen als die Meberriedheret tm Mehodismus erregte aber das 
Wuftreten des Fundamentaltsmus in der Btjhsflichen Kirde, dem Hochfiz 
bon ,,saith and Order,” der ja alle Chrijten jeit Sahren unter diefent Broz 
qgramm bveretnigen fill. Sest hat auch dieje Nirche die Spaltung in fitch. 
Dr. Latwrence, Vijdhof von Majfachujetts, halt vor fetnen Wfarrertt cinen 
Vortrag liber theologijche Wandhmgen der lebten 50 Sabre, in dem er in der 


Brage der Yungfrauengeburt eine dem Prof. Fosdick abhnliche Stelling einz, 


nimmt. Las wird mit Schtweigen iuberqangen. Yin aber qveift ein Pfarrer 
im Giiden, der Neftor der Trinity Cpiseopal Church in Fort Worth (Teras) 
das Problem auf und macht deS Bifchofs Anjteht gu der feinen. Und der 
Bifchof von Teras iwill diefen Pfarrer L. W. Heaton vor fein Kebvergericht 
3tehen. Da treten 500 Bfarrer der Proteftant Episcopal Church dem Stand- 
punt des Mr. Heaton bet, und die Dadurch ettvas unficher qetworbdene Berz 
Jammhing der Bijchofe in Dallas (Texas) befchlieRt daber am 14. amd 15. 
Noventber 1923, jich mit einent Hirtenbrief zu beqniigen, der in allen bifchof- 
lichen Siren der 11. S. WY. verlefen werden foll. Dtefer Hirtenbrief appelliert 
an das OrdinationSgeliibde und das darin enthaltene iwortlich 3u nehmende 
Ypojtolifum. Darin findet jich der Sab: ,Den Glauben an dte Vefennt- 
nijje, Die im jedDem ordentlichen, Gottesdien{t der Kirche als Glauben des Pfarz 
rerS und der Gemeinde befannt werden, gu leugnen oder als untwefentlic 
3u behandeln, ijt ein Spiel mit Worten und mark uns dem Verdacht der Une 
ebrlichfeit und der Unreellitat ausfeben. “ 

‘Diefer Brief berjebte den Pfarer Dr. Leighton Pars bon St. Barz 
tholometws Church in Mew Yorf in folchen Born, daR er nach der Verlefung 
des Briefs im Sonntag3qottesdienjt feine amtlicen Reider ablegte und im 
jdwargen Profefforengetvand eine jcharfe Predigt Hielt qeqen dtefen Hirten- 
brief, der eS wage, Manner als unehrlich gu begeichnen, die mit dew WAnjtdy- 
ten der Bifchofe nicht iibereinitinumten. Angejehenfte Pfarrer der Episcopal 
Church, wie Nuffell Bowie von Grace Church im New Yorf und Clivod Worz 
cefter bon Emmanuel Church in Botton, befannt durch die Emmanuel-Be- 
wequng, rief er alS Beugen und Genoffen feines und des Bijchofs Latvrence 
Denfen auf. Wm aletchen Tag, 16. Dezember 1923, trat noch etn andrer 
Netw Yorfer Pfarrer, Dr. ¥. St. Grant, ebenfallZ von der Kangel gegen die 
Vifchife auf, und. dev bijchofliche Rfarrer Marl Retland nahm vor Studenter 
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dex Princeton Univerjitat den modernijtifden Standpuntt ein. Wet diejer 
Mannern ijt nicht jo leicht fertig gu werden wie mit dem tweltfernen Pfarrer 
Seaton von Fort Worth oder Weifnichtwo. Die Protejtant Cpiscopal Church 
ift angenbliclicy in einer fehlimmen theologijdhen Nrifis, von der jich bisher 
nix die Unitarter und Nongreqationalijten frei gebalten haben. 

Mun ware etn jo ernjthafter pringipieller Lehritreit im Hochentivictelten 
Riven nicht moglich, wenn nicht auch die Fundamentalijten auf Befjeres 
als auf Demagogie griindeten. Gorweit ich fehe, it Der Ort, wo der Funda-z 
mentalismus theologifeh unterbaut und unterjtiibt wird, Princeton Theological 
Seminary, ein altes jtreng fonjervatives Presbyterianer2Ynititut, das mM 
feiner jest int 22, Yahrqang erfdeinenden Zeitfdhrift, , The Princeton Theo- 
logical Review,” die calviniftifde Orthodorie wiffenjchaftlich vertritt. Der 
Herausgeber dtejer Bettfchrift ijt der Theologteprofefjor J. Grejhamt Weachen, 
Deffer Speatalfac das Yeue Teftament tit. Wrof. Bultmann in Vtarburg 
hat , Theolog.. Lit. Vtg.” No. 1 etn Bich itber The Origin of Panls Rez 
Yigion” (Mew Yorf, Maxrimillan 1921) von dtejem Gelehrten vor und gez 
jteht, bag ex mit dem auf fupranaturalen Faftoren aufgebauten Gejchichts- 
berftandnts des Verfatfers nichts anfangen fonne; -denmoch twitdmet er dem 
Buch eine forgfaltige Vejprechung in Xmerfennung der Latfache, day Prof. 

Machen gutveilen ach eingelne fritifche Fragen hijtorijch richtig behandelt 
Vet Machen, dem Gelehrten, tit e8 alfo wie bei der deut}chen Orthodorie: 
fie fonnen ifren Weltanjchauungs-Vorurtetlen nicht treu bleiben. Dafiir entz 
jwictelt fich aber der Syjtematifer Machen rapide zu einem ganz bornierten 
Verfedhter des Fundamentalismus. Cr verdjffentlichte gletchfalls 1921 in 
der ,, Princeton Thevlogical Review” einen Vortrag vor einer Presbyterianerz 
Verjammlung des Titels: ,,Qer geqenivartiqe YWnqriff auf die Fundamente 
unfers chrtjtlichen Glaubens unter dem Gefichtspimnft der Colleqes und theo 
fogifcen Geminare.” Bun thm fihrt er etne parlinifch beqriindete jtreng 
biblijche SitmdenzGnadentheorie durch unter [ebhafter Whiweifung aller Glau-z 
bensauffatfungen des Liberalismus; er beruft fich auf das feblechthin map- 
acbliche Bibeltoort und verlangt von den Bresbytern die Vertetdiqung der 
Gemeindeorthodorie mit allen gu Gebote jtehenden Mitteln. Machens ganze 
Darleqinrg tit theologifch feinesivegs tintermertig, jie enthalt bedeutende Glaus — 
bensqedanfen, die der fritifche fyttematifehe Theologe mit ‘thm tetlt. Wher 
auf Dieje Moalichfett qeht der Verfajjer nicht ein wand raubt daher durch jeine 
fanatifebe Oppojzition Freund und Feind die Geduld. Cs ijt die ,,rabies theo-= 
foqorum,” dte alfo gum Biwiejpalt qefiibrt hat. Meben Machen jteht, wefentz 
lich umvtijenfchaftlicher, der Gyjtematifer €. W. Hodge, der Stephans Glauz 
benslehre als ein Werf der religionsgefchichtlichen Schule angezetqt Hat, als. 
wenn eS dent Berfaffer gleich fet, ob er chrijtlichen oder muhammedanijden 
Glauben jehildere. Cr erflart: ,,Die Biicher der Bibel in rer Gejamtheit 
und jedes eingelne jind in Gedanfen und Wortausdrud, in Subjtang und 
Form, ganglich das Werf Gottes; fie enthalten, mit abjoluter Genauiagfeit 
und nit gottlicher Yittoritat alles, was Gott hat mitteifen wollen, ohne menfchz 
fiche Hingufigiurig oder Beimrjcmng.” Golche Geifter werden leicht vom 
Majfenfanatismus weggerifien. Co hat Princeton Theological Seminary 
Den triumphierenden W. Y. Bryan aufgenommen, als er feinen erjten Feld-= 
aug gegen die Cvolutionslehre unternahin, und Prof. Machen ftellt die Forde= 
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rung, ba Den Der grope Krach fomnnt, alle evangelifden Papitatien und 
Lniftalten den Fundamentaliften ausgeliefert werden mitffen. Wrelvett haben 
fich da Die Gelehrten umd die Glaubigen von den Glaubere Stiefen entfernt, die 
fte mit Grnjt und Liebe, ohne Cigennug und ohne Herrfchjucht verfiindigen 
Iwollten! Fajgisinus und Fundamentalismus gciqen auch im der Theologie 


ihre Verwandti aft. Karl Vornhaujen. 
Breslau. (,, Chriftliche Welt.) 


The Changing Status of the Y. MC. A. 


Nothing stranger is coming to pass in the current religious life 
of America than the shifting of pioneer leadership from undenomin- 


ational organizations back to the long-established communions that. 


have been by many pronounced hopeless in their conservatism. In no 
place is this shift more marked than in the changing status of the 
Y.,M. C, A. The leaders of that powerful body appear to be insensible 
to the stages by which a body that once represented spiritual daring 
and adventure has come to stand for conventional thinking and reli- 
gious standpatism. Yet it is a fact that the seeker after new trust 
within American religious life today, the man who would find in the 
gospel a powerful solvent for present evils, can more easily discover 
comradeship and a sense of hospitality within the circle of any one 
of a number of the denominations than within the atmosphere of the 
association. 


The Young Men’s Christian Association—and what is said here of 
that body applies with equal force to many other extra-denominational 
organizations—came into being as a protest against the narrow outlook 
and field of service of the churches as they were a bit more than a 
half-century ago. It protested, and rightly, against the one-sided view 
of religion that tended to confine the ministriés of the gospel to a set 
round of meetings held within consecrated walls for the edification of 
an elect few. It set up its standard, “Spirit, mind and body,” and 
under the inspiration of that rally-cry evolved the great program of 
activities that has made the Y. M. C. A. a civic factor of importance 
in practically all the cities and many of the rural districts of the 
world. 


‘The church has acknowledged the validity of the criticism of her 
program implied in the type of Christian effort undertaken by the 
Y. M. C. A. More and more church edifices, especialy in the cities, have 
come to include the same features that are found in association build- 
ings, and church staffs have been recruited to carry on much the same 
sort of a program. To read the list of weekly activities of a city church 
that has been institutionalized and of an association branch is to read 
but two versions of one basic program. Occasionally, an association 
leader has complained—although not for publication—of this similarity 
of effort. In truth, it should be regarded as the finest possible tribute 
‘to the wisdom of the association in its approach to our modern life. 
The institutional church, whether in city or country, is the church 
acknowledging the association. as pace-setter. 


“eiveptitge Rundfehau. 


Tt is this function as pace-setter that gives ine Y. M. C. ae or any: 
other organization outside the usual group of Christian agencies, its 
justification for being. If the denominations were doing all that should 
be done to bring the spirits, minds and bodies of men everywhere under 
control of the right, then the entrance into the field of an association, 
or other body, seeking large sums for its support and draining away. 
the interest of potential leaders, would be an impertinence. The 
Y. M. GC. A. has never denied this. In fact, it has been upon this pre- 
cise platform that it has made its most effective appeals for support.. 
It has maintained—and probably its leaders would still maintain— 
that it has been because of the failure of the churches to pioneer that 
it has been necessary for such a body to come into being and to carry 
on the extensive and expensive programs which have become charac- 
teristic, 

The only trouble with such a plea at this stage is that it is not 
true. In regard to questions and problems of highest importance in our 
present religious world, the Y. M. C.. A. is drawing its’ support too 
largely from sources that are open because it is not in a pioneering 


mood, because it is frankly conservative, or because it-is following 


a hush-hush policy. This may not be true of all association branches; 
it is not true of some leaders. But, in so far as the general standing 
of the association is concerned, it is certainly looked upon at present as 
being the abode of that. conservatism which will offset the radicalism 


alleged to be cropping out, mirabile dictu, in the denominations! Take 
three fundamental matters now up for discussion in the religious world, 


and see how. true this is. 


\ 


Not for a century has there been more theological stress and strain 


than just now. All sorts of ideas about God, about Jesus, about salva-. 


tion, about the Bible, about the nature and destiny of man, are being 
tossed up into the air of current thinking. One cannot read the daily 
newspapers without knowing that such matters are living issues. And 
. hever was there a better day for religious leaders with the pioneer spirit 
to inspire the adventurous souls of men to launch out upon a quest 
that shall bring them, at last, through the confusion of the hour to 
some gure harbors on the coast of a reasoned knowledge. Here and 
there, in-association circles, men are attempting to do this. But, on 
the whole, the policy of the Y. M. C, A. is either to ignore the issues 
altogether or to come down solidly upon the side of the old order. 
Within recent weeks we have been in the building of an important as- 
sociation, where the general secretary had announced a position of 
absolute neutrality upon present theological issues, to listen to an 


evangelist making one of the bitterest and most illiberal fundamentalist 


harangues that has come to our knowledge. And almost everywhere 


the effort seems to\be to guard the association against the danger of - 


having it said that, under the cover of its expensive roofs, men are 


thinking dynamically about these matters that lie so near to the heart | 


of Christianity. 


The timidity of the association in dealing with industrial problems | 
is equally notorious. There is money almost without stint for various 


side services in connection with industry. When it comes to giving 
men sandwiches, clean beds, a quiet spot in which to read the papers, 
or the benefit of noonday shop talks, the Y. M. C. A. is quick to func 
tion. But when it comes to grappling with those social and economic 
conditions out of which rise so many of the evils of our modern indus- 
trial society, there is not visible any intense eagerness to suffer burned 
fingers. The present-day Y. M. C. A. will hardly attract discipline from 
millionaire supporters for turning out an Interchurch Steel Report. But 
it will gladly run an attractive association center in almost any steel 
town in which the companies will provide the funds. Again, there are 
men within the association with plenty of social vision and courage. 
But the atmosphere of the movement as a whole just now is to’be con- 
tent to deal with results, and to pay as little attention as possible to 
causes, remembering always that big names on boards of directors and 
big contributions toward annual budgets do not come easily to such 
bodies as give evidence of too great curiosity concerning sources of 


wealth. It is a rare association that does not, in these days, have its‘ 


classes in the art of success—success being measured according to the 
_ familiar standards of the American Magazine. It is a rare association 
that has any vital interest in the discovery of industrial injustice in 
its community, or program for the correction of that injustice. 


In all the discussion that. has arisen among western Christians 
concerning war, the association has been conspicuously silent. All 
kinds of ideas have been vented in all kinds of religious groups. But 
in the Y. M. C. A. there has been almost nothing more than a reaffirma- 
tion of loyalty to government. Here again is a hot subject; one that 
apis likely to burn a good many fingers before it cools off. It happens, 
likewise, to be the subject by which the claims of any religious group 
to ethical leadership will be most severely tested. It is a subject that 
seems certain to lead to almost limitless discussion, and which may 
easily, before it is decided, discover such profound differences of opin- 
ion as to imperil social standing or financial backing, or both. Again, 
there are Y. M. C. A. men who are coming magnificently to the front 
in the discussion of war. Sherwood Eddy is, of course, the outstanding 
example. But there are other Y. M. C. A. leaders who look upon the 
pioneering of Eddy and his friends in this dangerous field as almost 
scandalous, and are loud in their suggestions that these prophetic 
souls be immediately separated from any connection with the organiza- 
tion. If, then, these men insist upon dealing with such a subject, on 
their own heads be the result. At least, the Y. M. C. A. will be in no 
danger of a diminished budget. 

On every one of these three major issues—theology, industry and 
war—while the Y. M. C. A. is backing and filling and seeking to discover 
the safe and obscure course, the much-despised denominations are gird- 
ing up their loins for action. With much that the denominations do, 
and with ‘more that their leaders say, we can have little sympathy. In 
many instances they are as likely to come down on the conservative 
side as any other. But at least they are not pussy-footing. There is 


every indication that, before the end ‘of this year, these three issues_ 
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will be clearly before every major denomination in America for settle- 
ment. And young men who feel the need for a religious alliance that 
shall put them in touch with a modern ministry of realities will be 
forced to find it, not in such organizations as the association, but in 
the denominations. 

This is a momentous change in American religious life. The young 
men who came out of the colleges.twenty or thirty years ago with a 
vision of unconventional but strategic service for the kingdom of God 
naturally turned toward the extra-denominational bodies for their 
chance. The young men who are coming out of the colleges today with 
the same vision—such young men as made up the recent Louisville 
student’ convention—are finding it easier to make their dreams under- 
stood within the organized churches. . In this one fact it is possible to 
find an earnest of a vitalized religious leadership just ahead for the 
denominations. In it, alas, there is also warning for the association. 


The Christian Century has never been noted as a champion of de 
nominationalism. It does not now abate in one jot its opposition to 
the spiritual loss that comes out of the system of denominational com- 
petition. But it takes heart for what the church of the future is to he. 
in this discovery that such church forces as we now have are more 
ready to deal with vital religious issues than those who have thought 
pioneering must be outside all the communions. And, to the leaders 
who favor the hush-hush policy, we commend certain words of Jesus: 
“He that loveth his own life shall lose it.”’-—Christian Century. 


American College Government 

The social organization of the American college and the premium 
on social standing marked by the position of the A.B. degree have 
resulted also in a conflict between the aims of the undergraduate college 
and the ideals of research. The naive attitude of the American student 
towards truth, his notion that his professor lives in an illusory world 
of dreams in his pursuit of the vain goal has prevented a conception of 
the purpose of the college and of the university. The American under- 
graduate has wrought the college in his own image. It exists to give 
him a happy life, to enable him to make those friendships which will 
be worthwhile, and to take advantage of the opportunities for leisure 
and personal enjoyment which will be offorded him in his suecessful 
career on graduation. The American undergraduates would spurn the 
idea that the university exists for the increase of truth, and that he 
is a recruit enlisted in this crusade. Henee the smug self-satisfaction 
of many an American undergraduate in the class-room, his laziness and 
his indifference to the feast of learning set before him. Hence the over- 
crowded schedules of teaching hours of the American university pro- 
fessor, who is expected to give at least twice the number of hours of 
instruction assigned to his European colleague. Hence the emphasis 
in the awarding of budgets and of promotions to the popular and the 
interesting, the humorous and the entertaining professor. Hence the 
over-emphasis upon output in the student’s mental life, before there 
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has been any real intake. Hence the whole American system of credit 
bargaining with students, by which the faculty sells as dearly as pos- 
sible its cherished honors and degrees, and the student buys at the bar- 
gain counter as cheaply as he can. The struggle against all this. has 
ybegun, and there are signs of the approaching victory. Henry Noble 
MacCracken in the Yale Review.—Lutheran Quarterly. 


(When ordering books, please mention this Magazine ) 
Norgr—Reviews, when not signed, are by the Editor. 


Sketches from the History of the Church, by G BE. Hage- 
man. Concordia Publishing House, St. Louis, Mo., 1924. 299 pages. 
$3.00. 

The book is based on the ‘‘Lebensbilder aus det Geschichte der 
christlichen Kirche,” by Dr. BE. A. W. Krauss, published in 1911. It is 
not simply a translation of the former work, but a free rendering of 
it. In the form of biographical sketches it gives a description of the 
general development of the Church down to Reformation Times. After 
that period it has a chapter on “Pietism and Orthodoxy.” The balance 
of the book, 100 pages, i. e., one third of the volume, is entirely taken 
up by the History of the Lutheran Church in the United States. There 
is not a word in it on the development of Protestantism in Europe in 
the 19th century, or on that of American Protestantism, outside of the 
Lutheran communion. It is, therefore, a book designed and. written 
for American Lutherans. 

Nevertheless, that part which deals with the history of the ancient 
and medieval church will make a general appeal. It is written in a 
popular style, it presents a vivid portrayal of the leading personalities 
in each period and, through them, of the times. The account of the 
Reformation era is also well worth reading. The Lutheran bias is 
naturally there, but not in such a way as to offend, as far as we see. 
The last part will be welcome to those non-Lutherans who seek an ac- 
quaintance with the development of the chief Lutheran bodies of this 
country, even if the doctrinal controversies which abound in these 
churches, are not to their taste. 

Great credit must be given to the technical side of the book. The 
paper is splendid, the type beyond criticism, large and very readable. 
Concordia Publishing House is especially proud of the illustrative fea- 
ture, and rightly so. There are in the book about 50, in part, quite 
rare woodcuts, about 30 plate engravings, and, in addition, seven double- 
page engravings and five reproductions in color, the latter perfect 
works of art. 

All in all a magnificent book, and, for the purposes mentioned, a 
very commendable work. 


Me) 
ie 


Setters > 
= 


ae 
Sore 


BS ae 
a 


308 MSc \Maview.. tute enna 


Popular Commentary of the Bible, by Paul E. Kretzmann, |. 


‘Ph.D., D.D. Concordia Publishing House, St. Louis, Mo., 1923. Four 
volumes (each 7-800 pages), $4.50 per volume, with the exception of 
the first, which is $5.00. 

Concordia Publishing House has indeed put a monumental work ¥ 
on the market with the completion of the four volumes of this commen- 
tary. And it seems even more stupendous when we consider that it is 
the production of one man, Dr. Kretzmann, now a professor in Concor- 
dia Seminary. He gave to it the undivided labor of four years, from 
1919 to 1923, making his expositions entirely from the Hebrew and 
Greek texts. 3 

The fact is stressed that it is a practical commentary. “Its pur- 
pose is to open to the common people the portals of the marvelous treas- 
ure-house of God’s wisdom, not in order that people might admire the 
golden portals, but that they might adore the divine fulness of God’s- 
wisdom and truth.” We are informed that the Publishing House has 
been successful in selling the volumes to many Sunday school teachers 
and other laymen. Nevertheless, the large majority of buyers will of 
necessity be. ministers. Hence there should be, in our opinion, a dis- 
cussion of what historical criticism has to tell us of the origin of the 
books of the Bible. This is, however, not done anywhere. On the con- 


_ trary, every word of the biblical text is accepted as given by divine in- 


spiration. The author’s conception of the inspiration of the Bible is 
given under the well-known passage, 2 Tim, 3: 14-17: “The Scripture 
was inspired by God, not in the manner of a mechanical transmission, 
but in such a way that God breathed His Holy Gospel, His Word, into 
the minds of the ‘writers, incidentally making use of their intellect, 
of their mental ability and equipment, in producing a series of books 
which plainly show the peculiarities of the writers, and yet are, word 
for word, the product of God himself.” Now, of course, we also. be- 
lieve, that God’s Holy Gospel was delivered to us plainly and reliably, 
but it does by no means follow that all that we have in the Bible is, 
equally and in,the same way, word for word the product of God 
himself. 

-As a result of this view of inspiration all the labors of Old or New 
Testament criticism are disregarded in the book, they are not even 
mentioned. The traditional idea of the authorship of the biblical books, 
the time of their origin, etc., is accepted without any hesitation. If 
Jesus, quoting a word from the Old Testament, does it under the name 
of Moses or Isaiah, then this establishes the question of the authorship 
of the book in which the quotation occurs—as though it had been the 
function of Jesus to set his contemporaries right on such questions! 

Moses, then, according to Kretzmann, wrote the whole of the 
Pentateuch, with the exception of the last three sections that speak of 
his death. These latter are an addition by the inspired author of the 
Book of Joshua. The body of Moses, by the way, was, according to 
Kretzmann, taken to heaven and there changed to a spiritual body. 
Thus he could later appear to Jesus on the mount of transfiguration. 
The theory of the Deutero-Isaiah does not even receive the honor of being 


809 
mentioned. The commentator apparently does not realize the difficulty 
of the fact that the prophet, in the second part of his book, seems to 
be talking to a people in bondage, although Isaiah himself lived 125 
years betore the Exile. 

To what lengths the author’s belief in verbal inspiration leads, is 
e€. g., seen in Joshua 10, the famous passage containing Joshua’s 
prayer: “Sun, stand thou still upon Gibeon, and thou, Moon, in the 
valley of Ajalon.”’  Kretzmann says: “The command was a heroic 
prayer to the Lord and Creator of the world to interfere in the order 
of nature and not permit the setting of the main lights controlling the 
division of time until Israel would have completed her vengeance upon 
her enemies. The sun and moon were held back, they did not continue 
their course until . . . Thus the living, almighty God wrought a great 
miracle, for the religious destiny of the world was at stake.’ His faith | 
is, indeed, one that removes more than mountains, but it is not a con- 
vincing faith. 


te oe Goh ee Rooke Review: 


His literalness of exposition is naturally especially jarring in the 
Old Testament. The six days of the creation are days of 24 hours each. 
Before the division of land and water, on the third day, there had been 
“a mixture of solid and liquid particles in the mass composing chaos.” 
After God’s word about the springing up of vegetation, Kretzmann says: 
~“The mature plants were thus brought into being by the word of God’s 
power. It was nota gradual generation—but the aay, developed speci- 
mens were brought forth.” 

But it would, of course, not do to follow the author step by step 
and show the many impossibilities which result from his idea of in- 
spiration. It vitiates for us to a very great extent the enjoyment 
which we otherwise would find in his work. And we hold that it is a 
good and necessary thing even for educated laymen and Sunday school 
teachers to be taught a more enlightened, more scientific and more 
up-to-date theory of inspiration. ‘ 

On the other hand, we readily admit that there are a great many 
among us who have the same traditional conception of the Bible as the 
author of this commentary; who have no desire to become acquainted 
with the findings or theories of the critical school. That this large 
class will thoroughly enjoy great parts of the work, we do not doubt. 
In the historical books of the Old Testament there is hardly more than 
word explanation. In the Psalms and Prophetic writings there is 
more that is more directly ‘available for moral and religious edification. 
‘On the whole the comment in the Old Testament is very brief; there is 
hardly an attempt at practical application, much less of homiletic sug- 
gestion. ; 

The exposition of the New Testament is given with a great deal 
more of fullness.and detail. This becomes at once evident when we 
notice that two big volumes as large as those on the Old Testament are 
given to the New. The first of the two comprises the Gospels and 
Acts, the second the rest of the New Testament. Paul’s letter to the 
Romans receives 86 pages. Here the author has full play to expound 
the gospel of free grace and to show the thoroughly biblical nature of 
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‘Luther’s doctrine of the justification by faith. But in a similar way 
all the epistles of Paul are fully and exhaustively treated. Hebrews. 
was, according to Kretzmann, written by a pupil and close companion 
of Paul, probably at the suggestion and under the direction of Paul. 


The two volumes on the New Testament are a rich mine of biblical 
instruction. Since all the scholarly apparatus, so prominent, and often 
too prominent, in other commentaries, is eliminated, all the space is 
given to a real expounding of the text. The careful reader of these 
books is bound to derive great profit from the clear exegesis of this 
commentator. Preacher and layman alike will here find wholesome food 
for their religious needs. K 


There are interspersed in the two New Testament volumes “Special 
Articles and Excursus” on various topics. Some are to the outsider 
surprising, as, e.-¢., the one on “the Obligation of a Rightful Betrothal,” 
where the writer tries to show from the Bible, that a real betrothal is 
equivalent to a marriage. Another on the “Baptism of Children”; here 
he makes the astounding claim that little children can believe and do 
believe. He reasons that, because the Kingdom of God belongs to the 
children and only believers in Christ can enter the Kingdom, therefore 
the children are believers in Christ and may be baptized. Imagine 
children, a week old, believers in Christ! 


There are short articles on the “Logos of John” (the term not 
borrowed from Philo, says Kretzmann) ; on ‘‘the Sermon on the Mount.” 
In this sermon Christ teaches the inadequacy of Old Testament legal- 
ism and gives a lesson in true sanctification. The efforts of those who 
seize upon the Kingdom idea in this sermon, and find here the germ- 
thought of the Social Gospel are condemned. In another article the 
“So-called Social Gospel” is “rejected with uncompromising emphasis.’ 
“Our life here on earth is but a preparation for eternity. Christ says, 
‘My Kingdom is not ot this world,’ and the Bible stresses the other- 
worldliness of Christ’s reign. We are in the world, but not of the 
world, and await with eager Lone ie the day of the revelation of the 
Kingdom of Glory.” 


Thus we see that the Barthes is Missourian in his theology from the 
center to the circumference; which, of course, we expected since he 
Meat undertook his labors by the authority of his Synod—and no prophecy in Ag 
; the scripture, or any doctrine of the church, admits—in Missouri—of 
vue any private interpretation. 


We cannot take time here to dwell on the distinctive points of 
Missouri Lutheranism in detail, although they are all, at the proper 
place, discussed in these New Testament volumes. It is well known 
ies that the Missourians are the strictest section—not to say, sect—of 
Lutherans in this country; which certainly means a great deal. They 
have fought our own position—the platform of unionism—from the be- 
ginning. Their Walther called Church Union an anti-Christian work, 
full of. evil (“unheilvoll’). They have never changed their views; 
sO we may well say that as a church we are as far from them as the 
east is from the, west. The tendency in the other churches of Protes- 


z 
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‘tantism is all our way. So we need not quarrel with Missouri. Be- 
sides, since the development of religious thought today is threatened 
with too much modernism, it is well that there are some churches 


which by their very conservatism and aloofness constitute the neces- 
sary counterbalance. 


The whole work is a monument to the industry and ability of the 
writer and to the enterprise of Concordia Publishing House. The Evan- 
gelical Synod has as yet nothing to compare with it. 

The four volumes are in green buckram, with red leather titles; the 
binding is uniform, the type very clear and legible, the paper white and 
heavy. We congratulate Concordia on their great achievement. 


Faith and Health, by Charles Reynolds Brown, Dean of-Yale Di- 
vinity School! Thomas Y. Crowell Co., 1924. Revised and enlarged 
edition. 284 pages> $2.00. 

‘In the contention about the possibility and scope of mental healing 
this book is apt to be an intelligent guide. Modern faith cures, Chris- 
tian Science, those who practice the method of suggestion, all, though 
‘starting from different premises, seek to bring about physical health 
by the influence of the mind. There are those who would discredit 
this method altogether, but the prevailing tendency is to see in it a 
new road of therapeutics that may lead us to surprising results, 

The author is a strong believer‘in mental healing. 'He thinks it 
has done great things in the various cults and schools mentioned above, 
but that it should be definitely linked up with religious faith, and that. 
its legitimate field as well as its limitations should be plainly marked 
off. 

Starting with the miracles of Christ he makes an effort to explain 
most of them as instances of psychotherapy, being based on the action 
of a dominating personality on receptive minds. He does not entirely 
identify them with acts of suggestion, but very nearly so. He is going 
too far here; besides, if they were, there are other works—raisings 
from the dead and nature miracles—that could not be so explained. So 
we don’t see that he gains much for his later claims by the position 
taken in the first chapter. 

In the discussion following, his chapter on Christian Science is 
most interesting. He writes from full knowledge of the cult, having 
himself received the diploma of a healer and being personally ac- 
quainted with its leading exponents. He grants that Christian Science 
has healed many cases of functional disorder, in the same way and by 
the same law as in ordinary suggestion, but that it has wholly failed 
in the cure of organic diseases. The inconsistencies of Mrs. Hddy’s 
metaphysical system, its absurdities and crack-brained impossibilities 
are duly ridiculed. 

In dealing with the schools of suggestion the writer seems to us to 
give too much credit to Mr. Coué, of every-day, in every-way-getting- 
better fame. The healing power of suggestion, however, when used by 
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a Christian and drawing on religious truth and scripture promises, is 


according to him unquestionably great. He offers himself ten sets of v) 


“aids to suggestion,’ composed of scripture passages, which are to ban- | 
ish fear, bestow confidence, induce sleep, promote healing, etc. He has 
‘tried them for many years and found them highly successful. By the 
way, it is one of the interesting features of the book that it contains 
so many references to the personal life of the author where his theory 
was tested or an experience gained that gave him new light. 


In the closing chapters. he preaches his “Gospel of Good Health.” 

It consists mainly in the teaching that as man thinketh, so he is; that 
thinking right thoughts will act beneficially on the physical nature; 
and on the power of faith, of firm religious expectation to reach down 
into the sphere of the diseased life and conquer it with God-given 
health. Nevertheless physical healing is only a by-product, not the chief — 
point of religion. The minister should not turn his ‘pulpit or study into 
a clinic for mental healing. Besides, we can’t expect to heal all diseases, 
we are confined to functional disorders, although the experience of a be- 
lieving church may disclose new fields of therapeutic experience in the 
future. 
The church should work in harmony with the physician. Drugs, 
surgery, hygiene, environment are all essential factors in the fight for 
better health. Yet, in the domains of psychotherapy there are sources 
of healing power in religious faith and scripture aids, as yet only barely 
touched. 

' The book is helpful and interesting from start to finish. We com- 
mend it for careful perusal; it is freshly written, holding the atten- 
tion throughout. 


Suburbs of Christianity, by Ralph W. Sackman. The Abingdon. 
ress, 1924. 224 pages. $1.50 net. oi 

The strange title of this book of twelve sermons, by the pastor 
of the Madison Ave. M. HE. Church, New York City, seems to promise a 
discussion of the growing influence of Christianity over the areas ly- 
ing beyond the ‘“‘corporation line” of the church, such as are generally 
treated in sermons on the social gospel, This is, however, not alto-. 
gether the case. While such subjects are incidentally considered, there ~ 
is little continuity in the discourses. Still they make a ready appeal 
for they are thoroughly modern and in close touch with the currents of 
thought affecting the man in the church of the large city. 

The theological position of the writer is clearly ‘stated. He be- 
lieves in the divinity of Christ, such belief being stressed as based on — 
personal experience., The matter of spiritual experience is emphasized 
as vital throughout the book. He makes it plain though, that he is not 
a heresy-hunter and has no patience with the fanatic who wants to drive | 
the earnest pastor of liberal views out of his pulpit (one thinks of Mr. 
Fosdick.) 

Those who are opposed to the larger applications of the gospel are 
told that if they wish a ‘simple, purely individual gospel, they can : 


facet that the mind is more than a function of the body; it is our higher 
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_ find it in Buddhism, whose teachers define religion as “a device to bring 
peace of mind in the midst of conditions as they are.” But that is not 
the “good news” of Jesus. He came to usher in God’s Kingdom of 
_ brotherly men. To help in that the very latest in social organization 
and leadership is required. In “Kaster’s Growing Evidence’ the au 
thenticity of Christ’s resurrection is strongly demonstrated, also the 


_ Self. And this needs the other world for the realization of its ideals. 


In the last chapter, “The Church and the Cults”, New Thought and 
Christian Science receive a fair and sober discussion. The latter makes 
teo much of the mind, the former has a pantheistic tendency. Both put - 
too much weight on health and prosperity. -They don’t understand-the 
lesson and purpose of the cross. Christianity may accept certain ’ 
phases of their teaching. But the gospel of Christ shows its divinity 
by its superiority and the all-sidedness of its message. The future be- 
longs to it. 


The sermons are thoughtful in substance, clear in presentation, 
fresh of style and altogether timely. 


A Casket of Cameos, by F. W. Boreham. The Abingdon Press, 
1924. 211 pages. $1.75. 


This is another of Boreham’s annual productions. His manner and 
style are well known. But it would not be sufficient here to praise 
his grace of diction, his skill to make much out of little, the touching 
pathos with which he so easily thrills us. This is another volume 
of “Texts that have made History.” The other two are “A Bunch of 
Everlastings’” and “A Handful of Stars.” We-prefer these- books by 
far to those others where he gets his inspiration from commonplace 
sayings or’ incidents, as e. g., in “Rubble and Roseleaves,” or “The 
Luggage of Life.’ While these latter have merit, they lack the unify- : 
ing bond and the historic interest. et 


In the book before us he gives us 24 texts that have marked an Dees east 

epoch in the lives of men whose names are, in part, on the honor roll 7 i 
of history, as, for instance, those of Brainerd, Cardinal Newman, Mel- ‘i 
‘anchthon, J. G. Paton, C. G. Finney, Lord Shaftesbury, and others. ft 
The one that interested us most is W. M. Thackeray’s text, from the Noa 
37th Psalm: “I have been young, and now I am old, etc.” Thackeray 
makes this the text that comforted old Colonel Newcome, the poet’s 
noblest character, in the break-down of all his happiness. The last \ aa 
scene in the Colonel’s life is pathetically described, and it is indicated 
that Thackeray here expressed his own Christian philosophy of life. 

The inspiring and sustaining power of Bible verses is beautifully 
shown. For purposes of illustration in sermons and addresses there | 
is hardly a better book than this. 
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Deuteronomy, a Prophetic Lawbook, by L. B. Longacre, 

Methodist Book Concern, 1924, 124 pages. 75 cents. 

ee This new addition to the Life and Service Series makes the book 

of Deuteronomy available for study by Sunday school teachers. It se- 
lects from the book those passages which have a relation to present-day = ~ 

Ke problems and civilization. With modern scholarship it is held that ; 

Raat Deuteronomy was the book found under King Josiah (2 Kings 22- 25), 

Relders and whose. discovery caused him to institute his great reform. It 

marks an advance on previous development in so far as it emphasizes 
the fact that Jehovah is the only God for Israel and should be wor- 

- shipped at one shrine only, i. e., in Jerusalem. There are in the book 
distinct limitations of religious-and moral knowledge, as, e. g., the ter- i 
rible punishment meted out to offenders (13: 16-18) imposed by divine ~ i 
command, They are a result of a lower stage of religious insight and ~ a 
must be judged as such. \ as 

The law code (chapters 12-26) seems at first to offer little to the é ae 

i, Christian reader, but the author seeks out sections of abiding yalue and ie 

aor shows that in them the prophetic spirit which taught first Israel, then oa 
ie the world the social appliggtions of true faith, is to be found here. He 

Apa . has a fine chapter on “the goodly fellowship of the prophets.” 


The teachings of the book are given in twelve’ chapters. The lan- 
guage is in popular interesting style, and the volume cannot but be 
helpful both to layman and preacher. 

~ i Sa ey eae SE TS y ’ 
Is God Limited? by Bishop Francis J. McConnell. The Abingdon 
Press, 1924... 297 pages. $2.00. 


The question of the finiteness of God has lately been raised by H. G. 
Wells in one of his novels (“The Living Fire”). He is not a Christian 
in the accepted sense of the word, but he wants to hold to a more or 
less ‘theistic conception of 'the universe.. The World War with its com- 
plete collapse of the moral sense of so-called Christian nations and the 
magnitude of suffering of the innocent seemed to him the breakdown 
of a belief in a wise and good ruler of the universe. It appeared to 
establish the fact that, if there is a god, he is limited by the nature of : me 
the universe and of man with whom he has to.deal. He needs the co- 
operation of all those who have the ideal of a better world and are 
willing to. work towards its realization. i 

The solution of the problem which Wells suggests seems nea solu- 
tion at all to most people, but it induces the author.of this book to~ 
take up the many difficulties that the existence of unconquered evil in 
nature and man indeed presents to one who believes in a wise, good 
and omnipotent supreme being. He modestly does not claim to have 
solved the problem or’ problems. All he hopes to do is to put the ques- 
tion in such a way that we know what it is about and may at least come 
measurably nearer to an understanding. 

In the first two sections of the book he discusses God in relation to 
the universe and to the world of men. The mere fact that God is 
placed in relation to a material universe and to a world of beings 
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- with a certain amount of freedom, seems to many to preclude the pos-- 
sibility of absolute freedom in God. Or else, if such freedom is de- 
tmanded for Him, He seems responsible for the physical and moral evil 
in the world. He is therefore either not good in the absolute sense or 
not omnipotent. The writer endeavors to show that the case is not 
hopeless. He says we cannot give up our belief in God, even if it is 
only a postulate of our reason to satisfy the cravings of our moral and 
mental nature. This, by the way, is the Kantian standpoint. The 
bishop cannot be unaware that the Christian faith in God rests on some- 
thing better than a postulate, that is is rather the product of spiritual 
experience, of our experience of salvation in Christ; furthermore, that 
our whole conception of God does not rest on logical or moral deduc- 
tions only, but on the revelation of Scripture, whose adequacy is 
vouchsafed to us by that spiritual experience. We say, the bishop 
cannot be unaware of this; it is, however, not expressed. 


How this faith in an absolute God can consist with the reign of 
aw in the world and of freedom in man, is discussed in detail. We 
might say with the author that he has not solved the problem: no one 
ever has. All he does is to indicate that with good intentions we may 
move forward toward a better state of affairs. He is optimistic in spite 
of all discouragement. In speaking of the war he might have, no, he 
should have, we think, more sternly rebuked the awful sin of the 
chureh in sacrificing all her ideals, and her present sin of not doing 
anything to remedy the untold evil done by the war and the peace. 

- The last section discusses the difficulties inhering in the conception” 
of personality when applied to God. Christ according to him, had the 
function of showing what God is like. God may be called super-per- 
‘sonal. Personality,to us has limitations. To say God has a character, 
limits him. But this is unavoidable. Personality is to us the highest 
we know. So He revealed Himself in Christ, a person. Christ is, as 
to God and our knowing of Him, the last word. 


The Builders of the Church, by Robert L. Tucker. The Abing- 
don Press, 1924. 336 pages. $1.40 net. 

Gives interesting sketches of the lives of men who occupy impor- 
tant places in the history of the Church. In all 32 such are given: 
Athanasius and Augustine in the old Catholic Church; Hildebrand, 
Bernhard and St. Francis in the medieval. Then follow the Reformers; 
next Grotius, Loyola, Roger Williams, John Wesley and John Edwards. 
In the last part, “the Modern Movement”, we have F. Asbury, Wm. 
Channing, the Unitarian; Horace Bushnell, Livingstone, Ch. Kingsley, 
A. R. Wallace, the scientist; William Booth, Gen. Robt. Lee, Booker 
Washington, and others. We see the author is broad-minded. He is 
able to find admirable traits everywhere; and whether a man is in the 
pulpit or not, whether he is a theologian or an educator or a soldier, 
he may help build the church. 

The sketches contain much of interesting detail, and will appeal 
to young people especially. 
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Christian Ideals in 1 Industry, by F. Ernest Johnson and Arthur 


E. Holt. The Methodist Book Concern, 1924. 136 pages. 75 cents 
(postage extra). 


A plea for industrial democracy. In 13 chapters the authors show 
how the “game” is played now, from the side of the employer as well 
as from that of the employe, and how new motives and standards for. 
the industrial life could be found in the gospel of Christ. 


America received her ideals of economic individualism, individual 
initiative, economic freedom from the old Manchester School of Bri- 
tish economists. It was the school that insisted on a policy of “laissez 
faire’ on the part of the state. Legislation was to interfere as little 
as possible in business. It has, with the growth of the factory system, 
developed farther in this eountry than in any other. Its product is the 
capitalistic system. This system has so far never been surpassed in 
efficiency, efficiency measured by the standard of production. But it 


has set the world of labor against the world of capital. It has to, 


a large extent removed the-human factor from business considerations, 
and taught both sides of the struggle to rely on force, backed by organi- 
zation and solidarity. 


The time has long come when people began to know that a getting 


together of capital and labor was necessary. The interests of both 
sides seem antagonistic, but a common ground must be found. There 


is no other way but the way of Christ. “Business for profit” must give 


room to the idea of “business for service’. This latter principle is of- 
ten caled unpracticable; it must be admitted that its practicability 
has never been demonstrated. Still it is hard to see why if man can 
be regenerated, his relationships cannot. Cooperation, in the nature of 
the case, must be better than competition. via 


The solution of our industrial problem is not in cooperative groups 
or’ even joint-stock ownership (capital and labor), but in industrial 
democracy. As political questions are decided by the whole citizenship, 
so must industrial problems. This is the way to the true pacifism of 
industry, | Neither capital nor labor alone can decide the question at 
issue; the third factor, the general public, must be called in. The edu- 
‘ eation of the whole people in industrial democracy will bring us ap- 

proximately. nearer + the solving of the most pressing problem of the 
time. 


In this process the spirit and ideals of Christ’s Kingdom are the 


principles that alone can assure successful development. These ideals 
cannot be dogmatically laid down, must be gradually worked out. 


The book deals with the matter in hand sympathetically and in-. 


telligently. It is a good text-book on principles, for young as well 
as older students of the industrial situation. 
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iatre ‘@innte. fomimt! Crinnerungen und Hefeadwilisen itber dag 
nacrevolutiondre ee bon Kurt Wnfer, Major a. D. Leipziger 
_ Graphijde Werfe 1923. 243 


 Hoehjt imnterejfante ae itber Dte Nacheriegszeit | bon ete 
Lffigier, der in der fronpringlicen Armee im Krieg eine widtige Stelle 
inne hatte. Unter ijt anch politijd ein gut gefchulter, offener Ropf. 


Len gujammenbrud des deutjeen Heeres erflart er tetlS ans der fdrect- 
lichen dfonomijden Lage, teil aus innerer Bermiirbung durch fozialiftijde 
Wihlarbeit und alliterte Liigenpropaganda. Der fo hoffrungsvoll begine 
nende VorftoR tm Frithjaby 1918 (auf die Kimmeljtellimg) mizlang, tweil 
jich Die jiegreihen Truppen auf die englifden Vorrate jtiirgten. Go wurde 
fojtbare Geit verforen, und die englifde Armee fonnte nicht von der frangofi- 
‘jen getrennt iverden. Die grope Offenfive Fochs, dur Cinbheit des Ober-z 
befebls und das Cintreffen der Amerifaner ermodglicht, war dem Nachrichten- 


 Dienft befannt und der Heeresleitung angefiindigt. Dennoch wurde verfaumt, 


jieh Darauf geniigend borzubereiten! Das war der Anfang vom Ende. Der 
geordnete Riicgug der dertichen Armee twar das lebte Meijterftii de3 Gene- 
raljtabs. 


Die Frage ijt aufgetworfen worden: Warum fonnte Regierung oder 


q Heeresleitung nicht die Revolution verHiiten? W.S YWntwort tft: Der not- 


Iwendige Trovfen Wbenteurerblut, der in jolchen Lagen allein den Mut zur 
Sat bringt, fehlte uns allen ohne Wusnahme. Wnd darin ltegt unfer aller 
grofe Gchuld.” Die meitergehende Frage, warum Deut}ehland jich einer 
ferndjeligen Welt gegettitberfah, wird u. &. nicht geniigend beantwortet. Nez 
ben der Unfabigfeit der politifden Lettung im Krteq hatte doch arch gugegeben 
jwerden miitien, da fich Die Deutfehe Polittf von Anfang an gegen die demoz 
featifejen Strdmungen der Welt ablehnend verhielt (val. Deutjdhlands Stel- 
iung auf der Haager Konfereng, f. daritber UX. Whites Selbjtbtographie) und 
Dadurch eS moglich machte, ihm Weltbeherricpingsplane angudichten. 


_ &8 wird dann die Havtijche Beit des Biirgerfrieqs (Spartafiften), das 


_jozialiitijche Regime, der Kapp-Putjh, das Withlen de$ Bolfchetvismus in 


Dertfehland befjrieben, alles aus direfter WAnfehartung. 

Sehlieslieg, nach all dem Yammer des Beitgefdichtlichen, wird das Fazit 
gegogen. Der Sozialismus hat feine Verjprechungen mht gehalten, das Volt 
wendet fic) von ihm ab. Der Anternationaltsmus, das Weltbiirgertum, von 
Nuden und Sozialijten vertreten und gepriejen, ijt filr Deutfehland mehr 
al8 fiir jonft cin Volf ein abjolutes Uebel. Das wird immer mehr auch der 
Fanatifern flar. 

Die Bufunft gehsrt dem nationalen Gedanfen, getragen von einer for- 
jtituttonellen Monarcdhie und einem fittlich erneuten Volf. 

Rrantreich ijt der Topfeind deutjcher Crnbheit und Macht. &3 Hat Deut}h- 
land webrlos gemacht und bedroht feine Bufunft. Der Taq wird fommen, 
wo die Umitdnde eS Deutfehland geftatten, iene Blab an der Sonne tier 
> Der gu geiwinnen. 

Gin Hochjt anregendes Buch, lebendig gefehrieben, aus dem BWirr der 
Seiten heraus, dennod) mit hoffnungsvollem Herzen. 


318 | Book Review. 


Das YWlte Teftament und dic Kirche der esennue, por D. Dr. 
Grufjt Sellin. W. Deichertide Verlagsbuchhandlang 1921. 103 Setten. 


Man ervinnert fich, dak im vorigen Rabhr die deutfehen ,,Wlttejtamentler“ 
eine Bujammenfunft Hatten, bei meldcher, twie eS HieR, fich begitglich des Whten 
Teftaments in twefentlicen Dingen eine iiberrajchende Uebereinjtimmung 
aiwifdjen MNadifalen und Nonfervativen Herausitellte. Dies tft nicht fo gu verz 
fteben, alS menn die Nadifalen jich mehr und mehr der traditionellen Ykhifz 
fafjung gendhert batten, jondern vielmebr jo, dag die Ronferbativen die Wellz 
Gaufen{ehe Sheje von der Prioritat der Propheten und dem {pateren YWuftre- 
ten der Gefebesreligion angenommien haben. Maur ijt man jebt in betden 
Lagern geneigt, in der Gefchichte Yfraels die Leitende und vorberettende Hand 


Gottes anguerfennen. ’ 


uf dtefem Gtandpuntt jteht auch Cellin in diefent Buch. Cr richtet 

fich in demjelben bejonders gegen Friedr. Delivfeh (,,' Vibel-Babel” und die 
»groge Taufdung”), welcher das Wite Tejtament fir einen Wbflatich aus 
babylonifeern Quellen umd fiir eine betupte Falfdung erflart; ferner gez 
gen YW. Oarnac, welther m feinem ,,Wtarcion” (mit diefem alten ,, Reber” ) 
dem AWlten Teftament die Ranonigitat abjpridt und e3 von der Bibel ge- 
trennt tviifen twill. CG. afgeptiert, twice gqefagt, dte Rejutate der Wellhaujenz | 
fen Kxritif injofern, als dap die bisherige hijtorijehe Ordnung alttejtamentz 
icher Entiwiclhing, die. ,Gejes und Bropheten” heikt, umgetfehrt werden 
nuiffe in ,,erjt Bropheten, damm Gefes.” a 

Mojes ift nicht ein Gefebgeber tm altgewohnten Sinn. BloR die zehn 
Gebote modgen anf ihn guriicqehen. Die ausgefithrte, befonders zeremonielle 
und Opfergefesqebung bon Leviticus und dent 4. Bich Meoje tt ein Broduft 
Der im Gyil jich entivicelnden Gefebesreligion. Die eigentlicden Gchopfet 
Nfraels und fener Heligion jind die Bropheten. Sie lehrten das Bol den 
Glauben an den Cinen Gott, der Gebhorjam, fittlidjes Leben forderte, nicht 
Cpfer. Das Volf war aber nicht imjtande, jich zu diefer idealen Hohe 3u 
ergeben, und als die groken PBropheten hinjtarben, und an ihre Stelle Cpigo- 
nen traten, auch der nationale Zufammenbruch Sfracls in die Sticluft des 
CrxilS bradhte, da fehien die eingige Hoffnung auf Erhaltung der Religion in 
Der Wufridtung von geremontellen und gefeblidhen Edhranten gufiegen. Diefe 
Cntiwiching erreichte in Esra ihren Wbjehlup. Die Sehicfjale nach der Mick 
fehr trugen das Yhre dagu bet, dieje Verfrdeherung in der. Ridtiung etnes 
»wudentums” noch git befdrdern, Go entftand das gefebesitrenge, verauper- 
liche, felbjtqerchte Sfrael, das toir bom Neuen Lejtament fermen, wd dem 
qegenitber Rejus die Xufgabe hatte, twieder wie die Rropheten, mir in une 
gleich Hdherem Map, die Wnbeting Gottes in Geijt amd Wahrheit ZL bers 
fiindtgen. Gr fehlieht an das im Witen Leftament an, tas wahrhaft geritlicd 
und gottlich ift, das andre jtoRt ex ab. 


Darin imiifien wir thm folgen. Cs iff im Witen Teftantent Gottes 
Sand gu erfennen, die das Volf in einer langen Gefdchichte religidsfer und 
fittlicher Crgiehung leitete. Gie endet in einer Feblentiwidlung, aber e3 find 
Die Faden da, an dte Yefus anfniipfen fonnte. Die Kirche braucht das WAlte 
Seftament.. Mit dem Wlten Teftament twirrde ihr nicht mir eine twefent- 
Viche Cinelle der Crbauung, verlorem gehen, fondern auch die Madglichfeit, den 
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ie Cinghif dev Religion auf Bolfsleben und. Rultiur aufsitveijen und gu tilt 


ftrteren. 

Redo follte jie Ernft machen in dem Beftreben, das, was im Alten 
Lejtament fittlich oder religids unterchriftlich tft, als folches 3u fennzeicjnen, 
jolwie das Cagenbhafte als Gage und. nicht als Gefchidte gu behandeln. Bu 
Diejent Biwec twitrde eine ,AWuswahlbibel” fiir Schule und¥ GSausgebraud ein 


entpfehlenswertes Unternehmen fein. Hat die Rirde nicht den Mut, diefen 
Weg eingufdhlagen, fo twird das von unberechenbarem Schaden fiir fte felbft 


und fiix Die firebende Sugend fein miiffen. 


Coviel wir feben, tft dte Kirche, twenigitens unjers Lande3, noch tveit- 


Davon entfernt, den Vorjdlagen SS gu folgen. Yn feiner Behauptung, dak 


- das Opfer bloR Yriejtererfindung jet, fonnen wir thm auch nicht beiftimmen. 


Wenn auch der Mifbrauch des Opfers von den Propheten, wie von Keju, be- 


fampft twird, jo ijt doch Die Opferidee als folche in dem ,,Lamm Gottes,“ melz 
ches dex Welt Sitnde tragt, ein wefentlicjer Veftandteil des hrijtliden Glau- 
bes geiworden (jiehe auch Den Hebraerbrief: Das Opfer- des Wlten Teftaz 
ments ,,lb{chattung” des Opfers Chrifit, nicht Priciterfiindlein). Regenfent 


ijt Dagegen geneigt, die GefebeSgebung deS 3. und 4. Birches Mojes fiir ein 
Crzeugnis Tangerer Entiwidlung zu halten. Daly Gott follte dem Vol in der - 


~ Wiijte eine folche bis ms eingelnjte qehende Gefebz und Zeremontalordming 


gegeben haben, bat uns feit Sahrzehnten fiir febhr untwahridheinltch and un-z 
pinchologijch geqolten. Da ferner die BolfSphantatie die Berjon und das 


- Eehidfal mander Helden de$ Wlten Tejtaments idealifierend ausfdhmiicte, tit 


jehx twohl glaublich. Und nicht nur da8, jondern viele Sandlungen iwerden 
als gottlicher Befehl hingeftellt, die man jonjt in Der Welt fiir graufam und 


- unmenjdligh $alt. iUnjre Gonntag{chulliteratur — wir meinen die Gonntagz 


jehulliteratur im allgemetnen — nimimt das alles fo hin, wie e3 dafteht und 
bringt damit den Lehrer oft in Getviffensnote. Wer will denn heute 3. BV. 


Die Musrottungspolitif eines Sofua als Gottes Befehl verteidiqen? —,, Wiffet 


N 


ihc nicht, toe GeifteS Rinder ihr fetid?“ (Lufas 9, 55). Oder tit der Gott 
des Whten Teftaments ein andrer als der des Neuen, und toar, dDamals qott- 


- gefalliq, was jet ungebenerlic) fein wiirde? | 


Hier wird das Licht durchbrechen miijfen, aber noch feblt es an Nlar- 
Hett und an Mut. Vielen ijt alles, was in der Bibel tteht ,,Gottes Wort,” 
und fwer bier jcjeiden will, erregt leicht Den Born der ,lInentiwegten.” Das 
Wite Teftament war die Bibel des Herrn, aber er behandelte eS mit fouvera- 
net Fretheit (,,%h aber jage euch’: Matth. 5,21—48). Goll uns nicht der 


‘Geijt des Gerrn arch hier in die Wahrheit leiten? 


Hans Friedemann, GSeelengemalde in Tagebuchblattern, von Fr. 
Balser. 1924. 275 Seiten. 
Xm Verlag der Buchhandlung des Waifenhaujes in Halle a. d. S. ift 


‘in Diefen Tagen dices eingigartige Buch von Fr. VBalber erjchienen. Dem 
- Verfafier iit e3 gegeben, fein Leben poetifeh gu verflaren. Die feuchtendffen 
 €rfahringen fener Vergangenheit, infonderheit fein Verfehr, mit der Natur, 


foivie twas er an der Hand der Liebesqottin gefunden, gieht er Hier im dichte- 


rif fohine Form. Sein Ohr laufejt auf die Stimmen des Ynnenlebens 


; 


_berfucje dex andern Religionen gebiihrend und fachentipredjend 3u tverten. 
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ebenjo jehr iwie auf ‘dte 


jeher Darftellung breitet er bor uns dtefe Geelengemalde aus dem Leben 
eines Dichters ans. Wir haben das Bitchlein mit toiirdtgendem Ynterefje ge- 
{efen. Woge eS viele Freunde finden! &s ijt jo ganz andere Kojt als die 
des Alltagslebens, nach Form und Ynbalt uns auf unbetretene fade Jaa gee 
juo jteh uns Gzenen reizender Schonbheit evoffiten. 


Qeitichrift fiir die jyjtematijce Theolvgie von Carl Stange, Gate 


tingen. 1. Sahrgang, 2. BVierteljahrsheft. C. Bertelsmann, Giitersfoh. $1. 

Dies ift der 2. Band diefer neuen Beitfehrift. CS jind darin Beitrage 
bon Withaus-Moftock (zur Lehre von der Side), Girgenjohn (Crjcheinungsz 
iweijen reliqidfer Gedanfer) u. jf. ww. Wir heben befonders hervor: Geisz 
mar (dartfeher Profejor), das ethijche Stadium: bet Soren Merfegaard. 
Werfaffer will darin nachweifen, ob KR. mit der Beit das bloge negative Verz 
Hhaltnts auc Welt itbertounden hat. RK. Hat dies negative BVerhalinis jtarf 
ausgeiproden. Ueber die Ghe aupert er durchaus minchijde WAnfichten. Der 
Wiffenfchaft qegeniiber hat er das Baradoxe, das der menjehlicen Bermunft 


Widerjtreitende’ des Chriftentums allegett ftarf betont (,,credDo quia abe 


jurdium’).. Der Kirche Halt er entgegen, dap das Chrijtentum des Merten 


Tejtaments langjt nicht mehr exrtitiert, wenn eS itberhaupt je erifttert habe - 


Geismar leqt an den Schriften K.S den Cnthwidhimgsgang K.S dar. Cin 
pofttives Verhalinis gu Kirde und Multur hat R. nie gefunden. Er ijt jtets 
der Kritifer de3 Wtagsdrijtentums gewefen. Dem anjtaltlicjen, firelicjen 
Chriftentim geqenitber fordert er das Chrijtentum. der eingelnen, iwelches ein 
Maxrtyrium tit. Dnt jelbjt mar e3 nwalich, ee jolche ertreme Stelling 3u 
behaupten, teil ex jelbft nte ein Ximt befleidet hat und finangiell unabhangig 
war. Geine Fehde mit Martenjen, dem Berfajjer der beriihmten Grit 
(,Galonethit”), ijt befannt. Wauf die Kirche Danemarfs hat K. einen gro- 
Ren Cinfluy ausgetibt. Meuerdings hat fich thm auch in paivlde abi pe 


“Nuterejje ftarf gugelvandt. 


Hier bei uns tft er fajt umbefannt. Cr diirfte mich wegen feiner eigen- 
tiimlichen Terminologie, fotvie fetnes jtarfen Subjeftivismus wad fener unz 


glaublicen Schroffheit in unfrer gur Vermitthmg geneigten unt fogtologtfdy : 


‘cingejtellten Beit mwenig Berjtandnis finden, 


rofejjor Stange von Gittingen fchreibt iiber ,,Dte Nkaabe der Y Ree 


ligionsnijienfchaft.” Die neuere Religionsiwijfenjdaft, die die religtdfe 
Entwicklung nach dem Schema: Fetifhismus, Polytheismus, Nonotheismus 


erflart, alfo die Veranderungen des Gottesgedantens gum leitenden Gedanfen — 


macht, tragt nicht gur Starfung der Wahrheitsgewibbheit des chriftlidjen 


Gfaubens bei. Der Religionsgefdhichtler follte von der perfontichen rift 
lien Crfahrung ausgehen, die darin bejteht, dak der Glaubige in dem 
Stifter fetner Religion den findet, der Gott in fein Leben einfiihrt, ihn’ in 
jeinem eigenen Geiviffen von der Giinde itberfiihrend umd dura die Sine — | 


dDentbergebung thm die Crveichung jfeines Lebensstveds, namlich der Gez 


meinjhaft mit Gott, ecmdglicend. Won diefem Bunkt wird e3 nicht {chiver " 


fallen, dem Chriftentum feine Whfolutheit gu wahren und die Mimaherung3s- 


Stimmen, die aus Gottes Schipfung fiir den wahre 
nehimbar find, dem die Gabe gegeben. Yn reider Mannigfaltigfeit poetic — 


